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PUBLISHER'S PREFACE

Ansarivan Publications. publishers of quality Tslamic literature
i various languages. is pleased w present this book o you
which is one ol the tanstated works of our brother. Yusin T. al-
Jibowr. We have already published o number of hooks written
or tanstoted by al=libour and are pleased o add this ong. oo,
o the hist Phe st book written by al-hibourr which Ansariyan
published i 1421 ATL2000 A D was Fast of the AMonth of
Remercdin: Philosoply and Ahkéant lollowed by Aflah The
Cemieept of Coodd i Istan and Kerbala and Bevond. This boolk s
one ol his numerous ranslations.

Our readers often ask us to introduce the authors or ranslalors
to them: therelore, instead ol repeating ourselves. we would
like to refer them to our Pubhsher's Preface in Liswat al-
Artleen af they wish to read full details about the translator,
Here. we would like to give you just a brict idea about him:

Al-lihour) was born in Baghdad. lraq. in 1946 and lived most
ol tus lile in holy al-Kadhimivva city. He obtaned his BAL in
Lnglish on June 300 1969 [rom the College of Arts. Baghdad
University. and his M.A. in Linglish from (then) Atlanta
Ulniversity (now Clark-Atlant University ), Atlanta, Georgia,
on December 200 1978, and in March ol 1988 o Certificale with
Honors in Microprocessors and Microcompulers from SR ol
Washington, DO i addition (o three certilicates in clectronies
and programimng. meluding advanced programming. writing
more than NN programs,



Pretension and Conceit

Heaanghe nghshy os o second lmgunge at high schools in Trag,
dovocational mspitute meoSaudi Arabio, and a University in the
LLS e wditedd amid revised thice Enelish translations ol the
Holy Curan: 1) by 5.V, Mir Ahmed Al 2) by A, Yusul Ali.
and 30 by MU Shakie, He dalso edited several newstetiers and
muganes, including Middfle Fast Business Magazine, o high
guality. - business  magazine  hemdquariered  in Arlington,
Virgia, S AL of which he became Senior Editor. Among
the hooks he  edited are:  Swcio-Econmomic Justice with
Putticilar Relerence 1o Nahjnl-Belagha, A Bragraphy  of
Leaders of Isfam and Yowr Kaline and the Savior He is the
lirst person ever 10 translate works of the martyred economist
Imam Avatllah - Mubammad  Bigir al-Sadr such as:
Contemporary Man and the Svcial Problem, A Generdl
Chuiook it Ritvals,  The General Bases of Bankime in the
Vinslioy Society, and  What De Yo Kaow Abowt Istamic
Feonomics? The secondd title only 15 available with the 1.8,
Library of Congress in Washington. D.C., US.A. He also
transtated and/or published numerous titles: among them are:
A Biwgraphy of  Muhawnmad  Bagir al-Sadr. The Form of
Isteamic Government and Wildvar al-Fagech, About the World
Pelitical Sitwation From o Muslim s Viewpoint, Our Faith and
A Bivgraphy of Imam al-Rida by the late Shaikh Muhammad
lowad Fadlallab, in addition to a large number of political
tracts. pumphlets, vanslations. and newsletters.

His translated works include the following:

L1 The first four volumes of the series titled Al-fslam
Rivaloitnm,

20 Al-Mureaga d@i: A Shi'i-Sunni Nalogue, the first authentic
Longhsh translation of  Al-Muraja at by Imam Sayyid
Sharatuddeen Sadrud-Deen al-Musawi.



Publisher's Preface
3V AShi s trn AR wd-Simaah by De. Mubammad al-am
al-Samawi.
4) -Magiad the martyrdom epic ol lmam Huspiny by Abd
al-Raezng al-Mugarram's hook

He also translaed the [ollowing titles originally authored n
Arabic by Rachad el-Moussaoui: Hest Mook, Best Nighi T
Boak of Tetikhare: Weepon of e I’J'{erj}".'{f.?.ﬁ'.' Miracies aof the
Hedy Ouwr dn; and The Greal Nameys of Allgh (Asma ™ Allah -
Husng), These titles do not carry  the Translator's name.
however.

He transliated 2 books by the late Grand Avawallah Mahammed
al-Shirazi: 1) Canon: A Glimpse af the fdlamic Lo wid 2) The
Pedtwvery taemn Delanic Revivel,

He wrote several arucles tor fslamie Monttar: butlcon of the
Islamic Researel & [Information Center.

[e has written eight books:

1) Volume One of his autoblography titled Memoirs of o Shi
Missionary in America, Two Decades of Da wall,

2} Fast of the Month of Ramadan: Philosophy and Ahkam,

3y The Ninety-Nine Atiribuies ef Allah,

4y Mery and Jesus in Ivlam,

5y Alldah: The Coneept of God in Islam.

6) Muhammed: The Prophet and Messenger of Aflah.

7) Ghadir Khumm: Where Islan was Perfected, and

8) Kerbala and Beyond

He was guite active in [slamic Da'wa work in the United States
He founded the Islamic Sociely of Georgia, Inc. (Atlanta.
Georgia) in 1972, the [slamie Revival Movement in 980, the
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International Iskinic Society of Vieginia, Inc. in 1982, and the
fregg News Meamor i 1992, Edited Isfaanie Affuiry newslelter
Frownn Tanieey 1974 - Tune 989

U September 50 2005, he retumed o his homeland and
resumed hving m al-Kadlimiyya where he has so far translated
e dovks vne of which is this title in addition w0 Kevlif af-
Recha an ke ai-Crireeba by Sheikh Tagi ad-Din hepim son
of Al al- Amili. A-Sirdi: The Lasern (towards the Path of
Allah) by Sheikh Hussain bin Al bin Sadig al-Balwdni and The
Fruth abeny the Shi'ah Ihna-Ashers Faith by As'ad Wahid al-
asim. All these books are available with Ansarivan.

We solicit your comments aboul these and other books which
we publish. and surely your opinion counts with us.

Ausarivan Publications



INTRODUCTION
frr the Name of Aliah, the most Cleacions, Hee mrast Mevelfad

Praise to Allah Who knows the tnner thoughts. Who tests the
conscience, Who encompasses everything: His 15 the power
and dominance over evervthing: blessings and salutations 1o
the one who brought the glad tidings. the warner. the shinming
light, Mubammad, the master of messengers. and upon his
progeny. the pood ones, the pure.

The human heart. wherehy man 15 granted distinetion over all
creation. is like a mircor: [t is alffected by what it receives of
contemptible  effects of ugly normms  of  conduct  and
wrongdoings, 117 the effects are prawscworthy. the heart's mirror
becomes clearer. shinier, more illuminating, so much so that in
it the reality of the truth becomes elittering. the truth about
what is hidden from the beings becomes revealed, and the truth
of the matter spught in the creed becomes obvious. JU s 1o such
an intellect thar the Master of the Faithful, peace be with him.
refers when he says the following: "0 servants of Allah! The
ane whe is the most loved by Allah Brom among His servants is
one who is assisted by Allah against his own self (nafs). so he
15 somber. outlitted with fear. the light of guidance shining in
his heart,” tll he says, "So he, with regard 10 conviction (fmdn).
is like sun rays." This is the heart that, upon the mention of
Allah. the most Exalted. the most Great. becomes fearful. and
when His verses are recited. they increase its convietion and in



Pretension and Conceit
1 remembrance sentles, Allah Alnughty has sid. " Indeed. i
the remiembranee ol Allah do hearts find rest" (Qu'in, 13:28)

I the ¢ifects are comtemplible. they are like a dark smuoke that
rrses oy the beart's mirror, and 0 keeps prling up reae and over
achin I the entire page ol the heart s blackonel, o i s
lotally dark T beeomes stamped with, predonmmatoie veiled
rom Alih Alpnghty. The most Praosed One b said, "Bon the
starn ol the (HEy that they doois on their hearts? Trealy they will
e vetled from tthe Tight of) thear Lord that Day” (Qur'fin.
Racl4 050 Phe Alnoghty has also sade "Is 0 not o gunding
Plessond 1w these who mbhernt the carth alter s [(previous)
restdents: that 1f We soowilled. We could punish them (loa) Jor
their sins, and seal wp their heants so that they could pot hear?"
(o' 71000 Thus: He makes a connection betwaeen bearing
and stamping on the hearts. stamping with the sins

V=Kuokini may Allah be pleased with him. cites on p. 273,
Yol 20 Nos 200 of Insowork J-Kafi Zurarah citing Abd Ja'Tar.
puace be with i, savine, "Every servant of ANah has a while
spt i s beart. When he commuts o s, blackness will enter
o the white spot HE he repents. the blackness disappears. but
i Be Keeps comritling sms. e blackness keeps spreading bl
i covers the entie whiteness. Cnee 1t covers the whiteness. this
midividual will never go back o mehteousness.” 1t is the
meamning ol this verse: "Mt the [black] staim ol the (1D tha
ey de s on their hearts” (Qur'an, 83:14). and perhaps the
meaning of this pareative may bring to memory his verse;
Fhus does ANGH seal up the heart of every amogant and
uhstinare transeressor” (Qur'ing 40:35), So. think about it and
Treacy

Heo peace be with hon, s also quoted as having said. "Tearty
are ot three typest a heart thit s torned upside down, knowing

L



Introduction

no good: It is the heart o an apostate thdfir) a heart that has o
hlack spot. goodness and evil in it wrestle with cach other:
whichever wins overtakes him, and an open heart: in it there s
a lamp that shines: its light never goes out ull the Day ol
Tudpment: Ttis the heart of o belicver.” Hesays "till the Day ol
Tudement” because this heart docs not disintecrate when the
hody disintegrates: obedience w Allah palishes the heart, while
disobeying Him blackens 0"

So. it the deeds are righieous and the vitals aceepted. they
have 1o bear an impaet on the elarity of the heark, s moor il
shine, The soundness of deeds. especially the niuals. [wps 10
meet the condition of betng comiplete in thelr parts und mesting
therr condittons as well as undertaben exslusively Lor the sike
of seeking nearness 1o Allah Almighty. 1 the deed facks these
condiions, when it lacks some ol 114 parls of conditions, ot it
is insincerc. it may not mstill poor inte the hearl, nor docs il
bear any impact on the heart's clarty and shine: When we see
in ourselves and in our hearts that performing the nuals s not
having any eflect on our hearts. when we sénse no faoar ey
thiem within nor wiy effeet without. althongh mest or all ol our
worship meets the first condition. being inclusive ol the parts
and outwardly conditions. ve. outwardly sound ... yet they lach
the moor ... it is s0 on account of thewr lacking sineenty tor
Allah Almighty. otherwise, why do oot we put an end 1o
committing what is abominable and detested? Why do the
springs of wisdom not low from our hearts although the sacred
iradition determines that they muse Jow o Torty duys
according to his statement, peace be with him. "One whe 1S
sineere to Alldh for forty mornings. the springs of wisdein [low
from his heart 1o his tongue"? And why 1s Satan plaving games
with us. interfering in all our affairs, although he had made o
pledge 1o Allah Almighty not to tempt the sineere anes: " Then.
by Your might, 1 will put them all 1 the wrong. except Yooy

i3
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servants among them. the sincere and purified ones" (Qur'iin,

38:82-83)7

This is only the oulcome ol our deeds being conjoined with
nsincerity. And 1 do not mean. when | mention sincerity being
absent from owr deeds. the high levels ol sincerity that are
ameng the characteristics of the friends ol Allah. those who are
near to Him, for we have no share of such sincerity..., but |
mean the lowest of its levels, that 1s: it contains no pretension
which nullifies the deeds. I we sill through our deeds and
ritaals, we will 1ind out that Satan has penetrated most of them
and spotled our deeds. as we will, God willing. explain. Any
deed undertaken 1 order to make a show 1s null and void
accordmg to the Shari'a and has no bearing, no impact, no
effect. We have to correct our deeds from this side and rid
them of pretension for it is shick in Alldh Almighty in
adoration according to his statement, peace be with him,
"Every form ol pretension is shirk (polytheism).”

Sinee yhirk has many branches. and since Satan and the mafy in
this regard have hidden traps which nobody except a discerning
critic can deteet. this summary is written to seek benelil from
statements by scholars of the hereafter and professors of ethics,
cspectally the greatest professor, Imam al-Khomeini, may
Allah preserve his shade, pleading to the Master, the most
Great, to make it exclusively for the sake of pleasing Him and
not to let Satan has any share in it so it may be a means for
salvation and a ool for forgiveness; surcly Allih grants
success: surely He provides help.



PRETENSION

In the Name of Aliah, the most Gracious, the most Mercifid

Praise 1o Alldh, Lord of the Worlds. greetings unto Mubammad
and his Progeny and the sincere servants of Allih.

PRETENSION ACCORDING TO THE QUR'AN:

1. So. woe unto the worshippers. who are negleciiul of
their prayers. those who (want only) W be scen by
men). but they refuse (lo supply even) neighborly
needs. (Qur'dn, 107:4-7)

2. And they have been commanded no maore than ths: Lo
worship Alladh, offering lim sincere devotion. beiny
true (in faith), (Qur'an, 98:5)

3. s it not to Allah that sincere devotion 15 due’ (Ourfin,

B ATSER

4, Whoever expects to meet his Lord, let him do righteous
deeds. and in the worship of his Lord. admil no one as
(His) partner. (Qur'n, 18110

PRETENSION IN TRADITIONS:

1. In lus book A-Kafi, according 1o jsndd 1o Yasad ibo
Khalilfah. the author cites the narrator saying that Abi
Abdullah, peace be with bin said o e "Every torm
ol pretension s shirk. One who works lor 1he sake ol
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pleasing peaple 15 o he rewarded by them, ind one whao

works for Allah will be rewarded by Allah."

In his book Af-dnelic al-Sadig says that the Messenger

of Allih (as) was once asked. "What will bring s

salvation in the life to come? e (a.8) said. "Salvation

then will be m not attempting to deceive Alldh so e

lets you be decerved, for anyone who tries o decenve

Allah wall himsell be deceived, Convietion will be

extracted oul of him. and he actoally deceives none but

his own self™ He was asked. "lHow can anvone try 1o

deccive ANELT" The Prophet (a.s) said. "He acts upon

what Alldh has enjoined. then by the same acton he
tries to impress others. So. fear AllGh and avoid
pretension, Jor it is shirk against Allah. A pretender will

be called upon the Day of Judgment with four names: O

Kafir lapostate)! O Fapir  (debauchee)! O Ghdadir

(decerver)! (F Khavir (loser)! Your deeds are void, your

reward 15 cancelled. and there 1s nothing good for you

this Day: so, seek your rewards [rom those [or whom
you used to work!"

Vo In Was@ al-Shi'ah by al-Hor al-" Amili, quoting Qurb
cif-fandeed, through isadgd troced (o the Commander of the
Faithlul tas) . the Messenger of Allah (a.s) has smd.
"Ome who makes himsell look good by doing what
AN loves then in secrecy defies Allah by doing what
Allih  hates will fid Allah angry with him in the
Herealter: holdmg him in contempt.”

I

s sacred tradition will later be explained, so wait, There are
many sueh trachinons, ad what we have stated must sullice apd
atve I.l'l'._' HIL'1'|}|.I|':';"_

1y



PRETENSION

MEANING OF "PRETENSION":

e word "riva” (pretension) is derived from "ra'sa” (uisin,
eyestzht) just as the word "sum'a" {reputationtis duerved trom
"am'™ (heanng), In essence, the meaning of pretension is tha
one secks, through the medium of his good decds, distinehon
and prominence in the hearls of people. even i this can b
achicved throueh sood deeds: But the term. according o the
SharT a. requires this intention 1o materialize in the mtals and
in the deeds intended for secking nearness w Alldh as a
condition lor their acceptance according o the Shari
Thereupon. the meaning of pretension is “domge what s
supposed 10 be a deed for the sake of nearness  Allih with the
mtention o seek a status among the people”. he leading
imam, al-Klomaemi. may Allah prolong lus shade. has made o
statement in this regard. 1ts gist is that pretension. acconding o
him. is not exclusively relevant to an act of worship but 15
broader than that, e savs, "Be inlormed thal pretension s
showing people some good deeds. or commendable attributes.
or true beliels in order to achieve a status in their hearts and
fame among them that he is kind. sound of helief. trustworthy
and pious without truly secking to please the Almizhiy. This
materializes in certain Jevels:

FIRST LEVEL:

[t has two degrees: In the FIRST degree, one shows ol the tru
beliels and divine branches of knowledge so he will be famous
for being pious and will have a status in people’s hearts such as
he may say. "1 see none effective in existence save Allah." or
e may say, "l rely on none save AllGh". Or he may idenulfy
himself as being associated with true beliefs by ciher
affiliation or reference. This type of pretension is the most
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widely circulared. For example. when either reliance on Allah
or aceeping  lis decree is discussed at o gathering, the
pretender will then sigh or move his head te beckon that he is
an the path of those who rely on or who aceept the deeree ol
Allah

In the SECOND degree. he clears himsell of or puts it above
lalse beliels. seeking distineton and prominence in the hearts
whether explicitly or implicitly,

SECOND LEVEL:

I i hias o degrees: In the FIRST degree. one demaonstrates
the commendable atnbues and the virluous Tacultics seeking
distietion and prominence. In the SECOND degree. he holds
himisell as beme above contradictiions. elearing himsell” of
contemptible atnbates and Toul Laeulties for this sume purpose,

THIRD LEVEL.:

s the pretension known to exist among the fogihs. may Alldh
be pleascd with thent 1L oo, has these two devrees: ONE OF
PHEM 15 domg what s regquired by the Shaei™n or Jeaishned
adaration. or deing what 15 mationally commendable sceking
showimng them all w peoeple and winning ther hears i a wider
seise than doinge so through what is meant by pretenston when
doimng the same. or in the way he does 1L or i meeling 11s
condition or o portion theren! according o what they have
stated 0 the books of figh (urisprudence), The seeond s
leaving a pob for the some" This is what the imam. may Allah
profong s shade, deseribes while clussil¥ing  norms  ul

DUSLC S

Voschodar of the herealter has mentoned another classiDemion
b pretension atter having delined pretension. sayme it is what

-

-l
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the servants of Allih fare with obedience o Him, dividing it
into five types:

. pretension about the faith with the use ol the body

2. pretension about the faith through the norms of
clothing. outhitting. form and attire

3. pretension in speech

4. pretension in action

5. pretension in compamonship and i fmendliness with

the public

This division. though not logical. is hacked by examples [or
each explaining the deceptions of the »nafy. They benctit those
who wish o purify their souls and reform them so they may be
guided against the ways of the soul's deceptions, We. therefore,
would like to mention some of them here with our own editing:

I'he first type, that is, the prelension aboul the faith with the
use of bodily parts, means showing thinness, weakness and
vellowish facial complexion so one is thus deceived about the
extent of exertion, the deep concern about the ereed and the
overwhelming fear of the Hereafler. He wants to give the
impression that he 15 eating very little, his face is vellow
because of spending the night vigilant, greatly exerting himself
and feeling depressed outl of concern tor the religion. He also
makes a pretense by leaving his hair untidy so he may give the
impression that his mouth is deeply involved in religious
uttering [rather than in eating and drinking]: he has no time 1o
tidy his hair. These causes, no matter how they appear. give the
people the impression about these matters. so the pretender's
soul is at ease when he gives such an impression; so. his soul
prompts him to demonstrate them so that it may be restful. You
may see this pretender lowering his voice when he speaks so
that the listener may be duped into believing that lowering the
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vanee is due o sbundanee of adoration. or his lips are withered
because ol continuous (ast, 10 s Tor s reason tul Cliris.
peace be with lim. said, "When one of yvou tasts: let lim o1l his
head. tdy bis hane and vuse kol taeras) Tor his eves." The reason
why hes peace be with i said soowas out ol Teie ol Sotan
IS IRLILL Preie nsion.

e regarding pretension coming rom ¢lothing and appearanee.
s when one does not tidy his hair, lowers his head when he
walks more than whin s required by modesty and dignily.
when he is quict in movement. keeping the mark ol prosiration
o the Forehewd and perhaps swearine an outlit that is nol clean
suhe may be counted amoeng the sincere worshippers ol Allgh

Clothime pretenders are various Classes: Some of them seck a
stotus ameng the people ol righicousness and picty by showing
ol aseeticrsm, Cine may wear o worn ot ginment so he may be
regarded by them as an ascene and lives o the society in this
atirtbure. Fhe mark of fos pretension is that 1if he is asked to
Wl i average elenn parment like that worn by the nghteous
predecessors, it will be very hard Tor lim o do so, and it will
be as il he is being led 10 his slaughter because bwe is alraid
peaple will say (hat he is tived of being an ascetie and retimed
o his ald selll desinng the Tife of this world. Another class
seeks acceptanee among the people of righteousness and the
peaple ol the world such as busmessmen and the elite. These
pove folks [eel embarrassed and alarmed because (I they wear
surions clothes. the asceties and the servants of Allah will
repeet them. And il they wear old worn out clothes. they will
perhaps fall 1 the eyes of the people of this warld and in the
cres o the rich, They want 1o combine between the acceptunce
al the people of faith and that the people of this world:
therelore, they choose clothes the weaving and the labric ol
which are valuable: henee the value of their elothes is similar (o
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that ol a rich man's elathing. but its form and color give the
impression that 11 1s worn by the righteous. With this rick they
seck acceptance by both groups. The mark of pretension of this
eronip is that if they are asked to wear old clothes that are in
gond shape. 1t will be very hard for them Lo do so out of their
tear the righteous people will tell them that they desired the life
of this world. And il they are asked to wear what 15 coarse or
worn out. it will be a harsh undertaking due 1o their fear of
losing face among the rich. kach ol these clusses sees its status
represented ina particular way of dressing: it 1s hard Tor him to
move 1o something less or something more or to anvthing else,
even if it is permissible or preferred by the Shart a.

As for pretension in speech. it is when a pretender keeps
repeiting pieces of wisdom: He keeps reminding others in
arder 10 win people’s hearts: He memonizes words of wisdom,
traditions and biographics in order 1o use them in his debates 1o
show the richness of his knowledge and to point o to his
extreme care about the conditions of the prous ancestors, He
chooses statements confaiming vocal letters, or at least verbal
anes, so he may move his tonpue in a gathering of the people.
I the statement contains both lypes of letters. 1t wall be
preferred by him. During a public meeting. he busies himsell
with repeating holy statements although if he sits alone Lo
hours, his lips do not atler anything of the mention of Alldh
His denunciation of what is detestable s intense before the
public;  he  expresses  sorrow  for people canynithing
iransgressions. and he s amazed at how they dare 1o disobe:
Allgh. Thus. people may get the impression that he does not
comnut @ transgression. nor does he have the courage 10
undertake it The branches of speech pretension exhanst a greal
deal to mention.

As regarding pretension in action. such as a praving person
showing off how he prolongs his standing during the provers
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reciling lengthy chaplers. espectally 10 he is an imim of a
proup. so that people may recomnize his distinction and that he
has memonzed nuny chapters of the Holy Qui'iing and they
covy lum for standing so long during Tus adoration. 1 he prays
at home or outside i where he 13 not seen by anvone, he will
b satisficd with reeiting the shortest chapters. His condition is
the same during solemnity and submission as well as lengihy
prosteation during the pravers. When he is seen by the publie,
he does so mere than during his selitude especially if he is the
imim ol o group. He poes overboard in showing ofT his deep
sdoratton. prolongimg his prostration especially  during  the
skt al-shuke'. thanksgiving prostration, after the prayver
vitwal, Hle may remann prosteating tll all those praying behind
him disperse. | he same applics 1o the rest of his acts ol
adoration such as fast. charity and pilgrimage. Even when he
wirlles o ke core of o need. be may hurry. but if one ol the
mwn ol religien sees him, he immediately reverts o solemmily,
lo lowering his head Tor fear of being accused ol haste and of
heing less solemmn, When the man of religion is out of sight. the
pretender resumes his pace. A pretender may pray by himsell
without [ull concentration. but if someone sees him. he goes
hack o his tull concentration. When he is in a place of public
worship. he states that foll attention must he allotled to the
Admghty He wants people to hear him say so in order that he
may be counted among the wue servants of Allah the nghteous
LTI

Among themn 1s one who s immersed in pretension: When he
catches himsell” off-puard, he feels so shy that his gait. when
alone. is similar to that when he is seen by people. learing
people may get 1o notice the variation in his gait. so he [orees
himsell o walk properly. humbly, when alone so he may pet
tsed to it and it will be the same when he is alone and when in
public. and he will not need 1o shift front ane to the other when
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scen by people. He thus thinks that he sels vid of pretension,
being unmindful of the fact that his pretension has intensified.
his scheme has doubled. and his pretension has crept mto his
solitude as well. When he walks properly when alone, so he
will do likewise belore people. he does not do that out ol fear
of Alldh, nor feeling shy of FHim.

Since the source of what 15 hidden about pretension can be
explained through another example. let us do so to the
believing brothers. A pretender mayv agree that his reason, the
hidden messenger or the angel o charge of good dedds
according 1o the taditions, inspires him that prayers. for
example. which are performed 10 public are more profound and
contain more remembrance of Allah than wn the praver ritoal
performed at home distantly from the public eves. and there is
no doubt that such a prayer is null duc to pretension creeping
into it it is then that Satan or the mafy may interfere in the
subject and set up a hidden trap of which a praying person is
rarely aware. which is: The nafs and Satan eblige the heliever
to pray in solitude. too. with full devotion and mentioming
lengthy supplications so this will be regarded as the answer for
rcason or for the angel that "My prayer in public s the same as
[ perform it in solitude; so. what evidenee do you have azainst
me that my prayer is that of a pretender? [s nol my praver
before people the same as it is in my home? Actually. the
prayer which I perform in solitude may be more profound and
containing motre lenpthy praises than it is outside the house and
before the public eves." But the poor man is heedless of Satan.
and the nafy has not lefl a sound prayer for him, not even m
solitude or in the depth of the night. In ather words, among the
signs of an action not heing pretentious is that the achion
witnessed by people 18 similar to it in solitude. pot the acuon
solitude being similar w0 that performed publicly: so. think
about 1.

|
i



Pretension and Conceit

As lor pretension o secializing, 11 1s when someone makes
arrangenients so thal seholaes may visit him, and so that it will
Be sind that so-and-so s visited by so-ond-s0. or that he is
respected by scholars. Iowall be said that the theologians seek
the blessings o God by visiting Tim. And i1 he can (ind o way
sO bustnessmen and the ¢lite, too. visit hin et it be so in order
that people may say that se-and-so 15 respected by all elasses ol
sehulars. worshipers and the folks ol the e of this world, 1 he
cannot attract them o visit hime he imsell goes w visit the
scholars and worshippers so 00 will be seen that he met many
scholars and worshippers from whom he benefited. so he brags
about thent. [T the kind ones and the vighteous are mentioned.
he sighs and says, "Yes! How olten | have met these kind ones.
served them and was glad o be at their service!™ so the
listeners oy gel o know that serving the friends of Allah and
the righteous does not go unrewarded by them, that they nust
definiely have overwhelmed him with their goodness,

Among the pretenders 15 one who s satislied with people
thinkimg well of him. Many a worshipper solates himsell from
the puibiic and stays al home. fecling elated that people think
well ol hime Although he no longer covets their wealth, he
likes promunence and peeple thinking well of him this has a
swoeet taste, ag stated noits right place; it is the sort of power
and perlection. though it quickly vanishes, and nobedy s
decerved by it save the ignorant ones, but most people are! Had
people come 10 know the truth, they would have thought ill of
i their behel in him would have departed, and they thought
that he committed something ugly by thus sitting at home due
o s mnd being confused. He was not satisficd with Allah's
knowledge of lus innocence and the purity ol his heart; rather,
he 1s deeply gricved. He may ahandon isolation and adoration
and comes oul to the society. This poor man. though having no
desire for people's funds nor Tor their companionship. looked
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forswerd Lo their good thoughts of him. their prase of hime so
the love for prominence set s roots in s heart. mwd s poor
soul Telt sansed with this much pleasare,

lhis 1s & collection ol the things that entertamn pretenders’
misds. They all seek prominence and reeognition m the -hearts
ol people Preension has olbor sources the mention of which is
fengthy. and one who is loved by Allih may feel alert abowt
them. For il Allah loves o servant of Tl Te enables him o see
his wwn faults,

THE UGLIEST DEGREE OF PRETENSION

Imam al-Khomeini. may Allah prolong his shade. bas soid, "Be
mformed that the most serious degree of pretension and the
most detrumental. according o the pomaples of behels and
theological branches ol knowledge. and the ane the darkiress 1o
the heart of whach s the most intense ol all other ypes. of
showang olt s this: 1 the prewender does not believe nowhat he
shows ofl, he s stll amone the hvpoemles whom AlGh
lorewarned of being kept in hell forever, His is perdition and
cternal loss. and his torment is the most severe. And 1f he
hefieves in that matter. but he docs so sceking o stans and
distingtion in the hearls ol people. although he s pot o
hypoerite, such o conduet requires the hight ol conviction o
ahandon his heart so it would be replaced by the darkness of
disbeliel. This 15 so because this person. although he was
mitially commumting dden sherk, demaonstrated o people the
divine hranches of knowledge and the vuc beliefs thal have to
be purely for seckmg the pleasure of Allih. their owner s the
irue Haly One. the most Glorious, bul he let semeone else bea
partner in them: He let Sutan have a hand in dealing with them.



Such an action comes from the heart' seeking to please
somentic else other than Alah. He (as) says in a sacred
tradition recovded in A-Kdari, "Fvery type of pretension is kiifr
(apostasv).” But both this dark inner-self and bad trend drag
one o have o heart dedieated o anyone except Allah. The
dirkness of this vice becomes a means 1o eradually get one out
of this lile having no sound conviction (imédn). The erroneous
conviction beconies an image without a meaning. a body
without a soul, a peal with a pith. and it does not qualify it 1o
be accepted by the most Exalted One as referred to in a sacred
wadition i A-Kaf where Ali ibn Salim is quoted as having
said that he heard Abt Abdulliih (a.s) saying that the Almighty
s, "L am the best partner: whoever brings another partner
besides Me in an action, T shall not aceept it, 1 accept what is
purely done for My sake." It is well known that if the inner
actions are not purely for the sake of pleasing Allih, the
Almighty does not aceept them: He does not look at them:
rather, He relers them to the other partner. the onelones for
whom the action was done in order to show off o him/them.
Mhus. the inner actions will be dedicated to that person. and
they pet the pretender out of the limit of shirk into mere
apostasy (kufr). Actually. it can be said that this person, o, is
among the group of hypoerites. Just as shirk was hidden. so
was his hiyvpocrisy. The poor pretender fooled himself into
thinking that he 1s a believer, but he started as a mushrik and
vnded up as a hypoerite, and he has to taste the torment tasted
by the hypocrites. Woe unto one who is dragged it
hypocrisy!

I 7 i " ¥ i .
We will explam, by the Will of Allal, how conviction is an act of the heart
[of the mnermost],
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EXPLAINING HOW CONVICTION 1S NOT KNOWLEDGE

Then Imam  al-Khomeini. may  AllEh prolong bis o shade.
explained that conviction is not svnonymous with knowledoe.
He said;

Be intormed that conviction is nat the same as Know fedaw
whivut Adkth, knewdedge abaut Flis Uinity. about the rest ol
His lixed auribaies of perfection and greal negative ones.
knowledee about the aneels, the books. the messengers and
the Last Day, For perhaps one may be knowledacable abont
all these matters without bemg a believer. Satan. too, knows
about thest levels of knowledee gs much as 1 know, and s
miueh s vou know. yet he is fdfie. He alse beleves in the
principle and knows that Allih s the Creator because hie
says, "Yau created me of fire and created hum ol dost" And
he knows about the Hergalter, too, becanse he says, "Gram
me a respite till the Day that they are brought back 1o hile”
Yot despite all these qualities. he s &afie acoording 10 the
clear Quianic verse that sayvs. " and heowas @uong the
unbelicvers.” The secret i this is that convichon is an et of
the heart, 1F s not brought imo heing, there s 00 resence
lor conviction. If anvone gets (0 ko somethine according
Ler the dictates of the ratrenal evidence, or aecording to the
Judgment necessitated by the ereed. the heant has
sireender to such knowledge. so the aetion comes lromn
e Fik.3 a I'I'IEiI'IitIi:'HlEI.HI:‘.II'l H-l .‘illl_'ll .‘\'lIE'I'L‘IILlL'I T 'I'I‘:l
SUBRITISSI0n, a 50711 [jl .'IL"{;(,_'p'l;H'.L'L‘., s he II'IfJ:-' |':-L" ol |'-“L'!I|.:"'\-'i.-‘|'
Une's perfection 15 Teeling comlorable [with such
surrendering] as referred 1w by this sacred verser ™ Then do
you not believe™ He said, "Yoso |odo? Buot o thal miy ow
vmederstanding may be satsficd™ (Ohan, 222600 When the
light of conviction in the heart s strong. 10 s toblowsed by
leeling combormable with it AL ol this is different from
iowledpe:  Clur minds can wealize sometlung  throush
evidence. but our hearts did nor sorrender wone Thus,
knowledae becomes wseless For exmmple. 1 yau realie

]
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thresngh yonr mond that a dead person eannot harm anyone,
even ol all the dead m the world  pel together, they
eotllectively hinve neither sense nor motion in as imich as a
masc o aad that all the physical and spicitual Torces have
alrendy departed. Bt sinee this meaning docs nol transcend
the T ol knowledge, and smee 11 1s not aceeptable by the
et andd the heart did not surrender 1o reason, you cannot
e cne weght wath a dead person e dark night, and vou
will e atraid ol his Gorpse. Bot il the heart surrenders 1o
reason and aecepts such oo pudgment Trom reason, you will
lave ey problem sleeping in the company of o dead person.
Sso T s e that, and yore répeat spending the nighit with o
dead person, the heart sill then survender (o reason and will
neet be alraul ol the dead will dhen be Known 1hal
surrenderng is the line ol the hearl, and i is different Trom
koowino, which 1s the line of reason: I is then that man can
prove, througeh ratonal evidence; the presence of the Maker.,
the Exaled Ope that e s One and Only, that there s an
atterlde. m o addition to other 1rue beliels. But convietion is
nal a deserpiion Gf these beliefs, nor 15 one whao bolieves in
tem is comnted gmong the believers: rather, he s in the
company ol the  unbelievers.  the  hypoerites  or  the
podstheists The point is that this day, o covering has been

placed on the eyve ol his heart, and he does not have the
angelie vision and the kingly eye, so he does not realize this
meanmg. But il the mnermost is revealed, the teuly divine
poswer comes up, nature s rendered into roin, and the tath
stands tall, s then that yon feel you were nol a believer in
AEh The said judgment For reason was not related (o
comviction'. So, Dear One, unless you write down the

"I must alse be known that commiitting o group of acts of disobedience to
Allad is not in syne with belicl in the Hereafter and in the Judpment Day;
a, doing them s not in laemony with the beliel that one is in e
campany of the Troth, the most Exalted One, as referred 1o often in the
cherished supplications. Une of the latter exists in the supplication of Abi
Hamzal al-Thumali: "Il anyone today Jooks at my sins m]ur 1I1 e Yo, |
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blessed statement saying "There is no god except Allah"™ with
the pen ol reason on the tablet of the pure heart, you are not
a [trulv] believer in the Unity of Allah Almishy.

I this pood divine word enters ane's heart, the heart's
submission will be direetly to Allah Almighty. The ane who
has such a heart does not then see any other human being as
bearing any impact on the domain of the Truthful UOne. nor
does he expect any Favor or distinction from anyone else. He
will not then seek a station and fame among peaple. The
heart will not be pretentions or deceptive. When you see
pretension in the heart, be mfermed that your heart has not
submitted to reason. nor has the light of conviction shone in
it. Yau will see someone else other than AllEh Almighty as
the influential god: you will then be m the company of the
polytheists, or hypocrites, or apostutes.

Having explained the levels and basic origin of prétension, the
Imam, may his shade endure. states a terse admonishiment in
which he brings o memory the awful outcome of pretension,
In it there 15 a reminding for one who has a heart, or whu does
listen and stands as a witness. The master of divine sciences,
Imam Khomeini, may his shade be prolonged, says the
following:

O pretender who has submitted the true beliels and divine
branches of knowledee to the enemy of Allah, namely Satan.
thus giving the matters that are exclusively related o Allah.
Praise ta Him. to someone e¢lse. You have token out the
celestial liphts that used 1o shine in the soul and the hean and
were  the capital of salvation. etermal  happiness.  the
fountainhead ol the divine compunion. the seeds tor the

would not have done it Had | feared the speedy penaliy, 1owortld Tive

avoided 11" The solution for this conlusion s sought in the statensent ol The
imiam. may his shode be prolonged, m this regid
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company ol the Loved One in the desolate darkness. You have
permitted yourselt to sutfer eternal perdition, the capital of the
distance from the holy place of the Loved One. You have
shunned the meeting with the Almighty, the Truth..,. So, be
prepared lor darkness bevond which there is no light at all, Tor
hardship beyond which there is ne case, for ailments that have
no cure. for death that has no life and for a fire that springs out
of the depth of the heart and the domain of the soul. burning
the domain of the body in a way which neither my heart nor
yours can ever amagine, as Allih Almighty has already
mlormed us in His Revealed Book and which [He described in
this sacred verse: "(It is) the Fire of (the Wrath of) Allih
lkindled (1o a blaze) which mounts (right) o the hearts" (Quir'an,
[4:7-8). The Fire of Allah overwhelms the hearts and burns
them. Noofire can burn a hearl other than Allah's Fire, So. it
someane's Lnity instinct, which is ||1%T.1H-::d by Allih. departs
from someone and is replaced by pnhthl_mu and apostasy, he
will have none 1o intercede on his behall with the Almighty,
and he will be lodged i wrment forever. And what a torment
oas! 1ds a torment that originates rom the Almighty's
subdumg and divine wrath. O dear one! Do not expose yourself
Lo the wrath of the Almighty on account of a false whim and
lmuted popularity among His weak servants. Such whim has
neither any nipaet nor fruit save regrets and sighs, When your
ties are cut off from this world. which is like a shop and a place
for gan. and when your deeds come to an end. regrets and
sighs will not avail you, and you will not be able to return and
retraet.

DEGREES OF PRETENSION'S OBJECTIVES

some scholars ol the hercalier have said that pretension. with
regard to one's  poals  behind  prewending. for surely  the
pretender has goals, 1s of three degrees:



THE FIRST DEGREE: |l i5 the mwst intense and thye most
serious: One’s goal is Lo commil a lransgression against the will
of Allah and to reach what 15 protubitive, such as he makes a
show of his acts of adoraton, or feigns picty and godliness
through many supererogatory acts ol adoration. e avoids
anything that may bring about people's doubt in his regard. His
goal 15 so that people may recognize his trustworthiness, hence
positions in the judicial system. or religious trusts. or wills. or
whatever belongs to orphans. e will then take them and keep
to himself whatever he can. Or he may be trusted with items. so
he takes them and denics having done so. thus reaching lis
corrupt goals in commilling transgressions. Une may appear im
the attire of the righteous, articulating pieces ol wisdom.
admonishment. and reminding. Yer his goal is to look gpood in
the eves of a beautiful woman. Seme people may attend
meetings of knowledpe and remembrance of the Almighty. or
even ol the Qur'an, pretending they wish to listen 1o knowledge
and to the Qur'an while their goal is W look at women, and
these pretenders are hated the most by Allah Almighty because
they made obedience to their Lord a ladder to reaching thewr
transgression. using it as a ol a shop. a merchandise in their
sinning. Close Lo these, though less o degree. is onc who
commits a crime of which he 15 accused. yel he insists on (fand
wants o keep the charge away from himself, so he feigns prety
in order to deny the charge, such as one who denied a trust with
him of which people charged him. so he ollers charity with the
money in order that it will be said he gives away from his
money to the poor, so how can it be possible that he seizes the
funds belonping o others? The likes of such folks are many
among the Muslims. Individuals may gather funds that belong
o the Muslims by the millions through wsury or other
illegitimate transactivns. One may see that instead ol returmimg
people's money to them. he offers charity with some ol s
money, or builds a mosgue or a hospital, so that people may
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see that he 15 one who builds mosques or hospitals; therefore,
how can it be possible that he siretches his hands to people's
money and possessions? Or one may be charged with having
committed a sin with a woman. and Alldh, the most Exalted
One. removed the eoverning from him and exposed him among
the people. Instead of resorting Lo a covering [rom Allih, Praise
to Him. regretting and pleading 10 Allih. Who sways the
hearts, 1w change people’s attitude about him, he seeks a means
through pretension. trying to cover his sin with pretension.

THE SECOND DEGREE: It is when his goal is to oblain a
permissible worldly gain such as wealth or marriage to a
beautiful or distinguished woman, ete., so he feigns priel and
keeps himself busy with admonishing and reminding others so
that funds may be spent on him. He will then sell more of his
merchandise i he 18 a merchant, a businessman, or among
money making folks. Or if he wishes 1o marry a distinguished
woman. such as the daughter of a righteous scholar, he
pretends 1o her tather to be a man of knowledge and adoration
st that he may marry him o his dawghter. This sort ol
pretension 15 prohibitive because it seeks through the means of
abedience 10 Alldh the wares of this lowly life. but it &5 ol 4
lesser depree than the first. What is sought throvgh this
pretension is by itsell’ permissible but it is coptemptible, and its
reality is shivk: the absolute authority is the privilege of the
e One, the Almighty, when it comes 1o dealing with His
SLTvurls,

THIRD DEGREE: The pretender does not seck fortune. wealth,
or marrage. but he shows off his adaration for fear people may
look al lum as 1t he Jacks something:; thercfore. he 18 nol
constdered o be among the elite and the ascelies, and he s
reparded 1o be among the commoners. such as one who walks
1o the congrepational prayer services. 1o mosques. in 4 hurry.
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and when people see hin. he adjusts s walk and abandons
haste although it at that tme, was legitimate. Bot he abandons
it 0 he may not be labeled as one ol those who love distraction
or negligence and not one ol the men ol eminence, Also, il he
15 the 1irst w burst laughing or demonstrates merriment. so he
i5 atraid he will be looked down upon with eyes of comempt,
he lolows it by secking Allah's [orgiveness and pretends Lo be
sad on s account and savs, "How unmindiul & buman being 1s!
But Allih knows that il such an individual is left to himselll he
waonld not consider doing so as being oo much; rather, he lears
he will be looked down upen with contempt and not with
respect. He s like one who sees a group ol worshippers
offering supererogatory prayers, or making fecheffuel or lasting
each Thursday and Monday, as is transmitted about the imam
of the nation who ordered the youths (ol Hizbollah) o [ast both
these days. so the man goes along with them for fear he will be
described as lazy and thus is not attributed 1o the party of
Alldh. 11 he 1s Tel alone, he does no such things. And he is like
one who endures the thiest on the Day ol Acafa, or in days
cduring which fast is highly recommended. so he does not drink
water for fear people may get to know that he s not lasting. 5o,
if they think that he is, he abstains from eating as well, Or he
may be invited o partake of food. so he abstains in order that
he will be perceived as observing the fast. He may openly state
that he 1s [asting or says he has an excuse. Such o pretender
comhbines two contemptible acts: He is seen by others as
lasting, then he 1s scen as a sincere one and not as a pretender.
He 1s cautious lest he should mention his act ol adoration to
people for fear he will be seen as a pretender, 1le. hence, wants
to sive the impression that he is continuing his act of adoration.
If he is obligated to drink. he rushes to remind himsell that he
has an excuse. either explicitly or implicitly, such as seeking an
excuse because of an ailment that causes um 1o have an acnte
need 1o drink water and stops him from fasting. Or he may say.
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"Today. | visited so-and-so who pressured me to eal, so | ate.”
He may not then say that in connection with his drinking water
50 that he will not be rvegarded as seeking an excuse as a
pretender, but he perseveres then mentions his excuse casually
i his narrative of an meident such as his saying, "So-and-so
loves his brethren. He so much loves them to partake of his
lood. Today. he insisted that | should do that, and 1 had no
choice except 10 cool his heart.” Or he may say, "My mother is
weak-hearted. compassionate in my regard. She thinks if' 1 [ast
one day, | wall fall sick, so she does not let me lasl." Such is the
doing of the ills of pretension. It does not jump to articulation
except due w the deeply rooted pretension in one’s innermost,
Stmular to this is something which | have seen more than once.
Someone says. "l spent the mght over the house of so-and-so.
During the sahar [pre-dawn] tme. | wanted to nise for the
fahafjud. But | was concerned the owner ol the house might
think | was a pretender, so [ did not stand for the prayers.” Or
he may say, "l did not worship during a particular time for [ear
I would be regarded as a pretender.” This poor person sees
himself, when he does not pray or worship his Lord, as being
sincere o Allah Almighty, (Tecing from pretension whereas in
fact he has already fallen into it; both his safs and Satan have
taken control of him. 1n other words, man in such situations has
two states: The lirst is his fear when he prays in somconce's
house or in the company of a crowd of people that his prayers
may be pretension, vet he knows himself best and his
weakness. and that he cannot saféguard his sincerity in public
as he used 10 do i private; in this case, the prayer is abandoned
sooone may not lall inte pretension.

The second is that he is concerned abowt people considering
him as heing a pretender, although he leels comfortable that he
18 not praving pretentiously but purely for secking nearmness o
Allah. In this case, if he abandons a ritual, e will prove that he
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is o pretender who does not like people to think anyvthing about
him except being sincere. Abandoning the worship in the [irst
case was for the sake ol Allah and in the second [or the sake of
the mafs and its desires. for the nafy loves its reputation 1o be
pood among the people. Such is love for life and eminence. It
one who is sincere 10 Allah sees i himself a desire to perform
a commendable Tast. for example. let him do so: he must not
pay attention to what others say about or think of him. And if
he does not lind in himsell such a desire. he must not fast, and
he must not pay attention to what is said about him. Rely on
Al and forget about them all. A sincere worshipper does not
care about how people look at him or think of him. 1 he has no
desive 1o fast, and Allah knows about 1t he must nol want
others to believe something different frons what Allah knows
about him. thus confusing them, And if he wishes to fast for the
sake of sceking nearness to Allih. he should contend himself
with Alldh's knowledge. associating none with 1lim,
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SCIENTIFIC POINT TO ERADICATE PRETENSION FROM
THE THEOLOGICAL IMAM AL-KHOMEINI, MAY ALLATI
PROLONG HIS SHADE:

Fleo may Alldh prolong his shade. has sad.

Wee swonld Tike o state in this regard something that may be
elieenve nmeatme this heart diséase. According 1o
eotdence. reselation and ahservation, as well as the traditions
ol the Intallible Ones, peace be with them. and the Book ol
A the Great, according to His dominanee over all beings,
Fhs mmmstenance ol all what needs to be maintained, .. the
fearta of all the servamts ave under His control and in the grip
of Ths power MNobody can Bre with the servanes’ heans
without the pernmssion of te Maimaining Oue and 11s
evedving suthorizaton. [0 can never be: Even those who byve
hearts. o, canpat fare with theie hearts without 1 1is
permissunt. the most Exalied Oone, and Ths deating, The
Fiaky Qur'on indvrms us ol this Gacl and se do the narmntives
ahout Al al-Bayt, peace be with thent who stuted so by
relerence. explicitly amd pmpheatly, Allah, Prase 1o Him, is
e Chie Whooowns the heart and Who fares with it while
vomeoare o weak servamt omeapable ol lrine wath hearts
withewn the dealing of the Trathfol One, the most High
Kather. His will subdues vours as well as that of cvervihing
teesistence. Sa0 10 your pretension is o attaet e servants’
snts and attention, 10 gain respeet and status in the hearts,
o e o pood reputation . all these are oulside your
Comtenn s ey are wnder the contiol of the Tronhiul COne, the
et sl The Lord ol Hearts, the One Whe owns them,
permits them o oechine o whoever He wants, And vy
Belavaor may eesult i the opposite of what vou want. We
Pasve eard aboul and seen pretenders will two laces, having
mipie hearts, those whose alfair was exposed and  wha
aiitied the comtrary ol what they had desired. There 15 a
fclerence 1o this ea sacred raditton recorded m R as
transnutied by darrah al-Madimi who quates Abi Abdullah,
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peace be with him, saying the following in his explanation of
this verse: "Whoever expects ta meet his Lord, et him do
righteaus deeds and in the warship of his Lard admit no one
as (His) partner” (Qur'dn. 18:110) "Someone does soime
wood deed not Tor the sake of Allah but so people may hold
i in high esteem. He loves people to hear about what he
does. Such person is one who associates a partner in the
warship ol his Lord." Then he said, "No servant does an act
of rghtecusness then time passes by except that Allah will
bring something good out of it And o servant does
something wrong in secrecy uud time passes by except that
Allal will bring out something bad out of it for him.”

You, my dear one. oupht to seek good reputation with
Alliah. Plead to the One Who owas the hearts to let the hearts
incline towards vou, Work [or Alldh, and let your deed be
purely for His sake, for the most Exalted One will then make
you loved by people o this warld plus rewards you with
cood things and cternal blessings in the world of the
hereafier. He will then enhance the impression which you
leave on people’s hearts and make you honored in bath this
lite and in the one to come. But if you are able, through
practices and struggles. to oid yourselt of this love, o, do so
in order thal vour heart may be pure, your deed in this
direction will be sound. your heart will direct itsell 1owards
Allh, your soul will be cleansed and the impuority of the selt
Crerfi) will disappear. What benefit do you reap from the love
of weaklings or from their hatred, or Trom fame among poor
servants of Allah? Even if we suppose there js a henefit. it
will last for anly few days: whereas the outcome o this love
cauld drag you to pretension; so, Gaod forbid. you will then
became a polviheist, a hypoerile, or an apostate, And 1f we
suppose that one's [prohibitive] matter in this e will be
veiled from the eyes of the people, bin in the presence of the
divine justice, and in the audience of the righteous scrvants
of Allah. His great Praphets, those who are ¢lose to Him and
His angels. he will be exposed. and he will surely hear the
impact of shame. finding none w help him. You have no idea
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what o scandal dn that D it will be and what shame and
darkness which none knows save Alldh. [t is the Day when
the nnheliever will say, "Woe unto me! 1Monly | were (inerc)
dust!" (Coiine 78400 Bt it will be of ne avanl to him. Yo,
posr suul. for the sake of partial love and tame, which are of
oy heneli among the servants ol the Almighty. tumed away
from these blessings, lost the Pleasure of Allih, Glory 1o
Him, You made voursell an object of His wrath, You
substituted the decds wherehy you can achieve the abode af
homaor, the ciernal life, the everlasting happmess. lile in the
highest stations of Paradise. . with the darkness of sfiek and
hwpoerisy. and you prepared  for yoursell” the sighs, the
regrel. the mtense wrment. becoming a prisoner in Sijjeen as
deseribed i sacred narative o ARG and cited Trom Abi

Abdullah, peace be upon hise Ino it the Prophet (a.s) sovs,
“am ane! gleetully ascends with the news abaut o deed of 3
awervant. IE he ascends carrving eports ahout the servinn’s
diwad dewd. Allh. the most Exalted, the most Greal, says,
Dreposit i Sijjeen. for he did not seek My pleasure when
e dul ™ 1 oand vou moour condition, cannet imagine
Stjeer, nor can we understand the record of the deeds of the
sinel's or see the picture of these decds that are in Sijjeen
bt we see their reality when weare incapacitated and have
lost toueh with any remedy,

Soyowake up my dear one. Trom yvour steep, do awy with
hewdlessness and laziness, weigh vour decds with 1he séales
ul reason hefore they are weished in thar world. Hokd
sotrse o account belore you wee held, and ol the mreor o
senr Bt ol sk and hvpocrisy and of having two faces,
Bt permit your heart o rust with shirk and apostasy lest
shoide be alfheted with the fire ol the Herealter, Do not let
the light ol nature be replaced with the darkness ol disbelicl
Do not render t loss the nature wherchy Allah ereated
peipe. dio net beteay this trast ol Allih, cleanse the hicar's
nurrar socthe Halit ol the beaity of the Tree Cne shine i it
s 0 will be more precions 10 vou than this whole world
il eversthimg initamd the fire of divine love will then burn
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in the heart, burmimg every love that you have in your heant
for anything clse, and you will not accept o replace one
meament of it with the whole world, and yvou will enjoy the
pleasure of remembrance of Allah compared ta which all
animal pleasures will be nothing at all. 1Fyou are not worthy
af this station, if these images appear in your cycs o he
strange, do not abanden the divine blessings in the world of
the Hercalter about which the Holy Qur'an has informed you
as well oy the traditions of the Iifallible Ones in exchange
for attracting the hearls of the bemgs. De not lose these
rewards. do not deprive yoursell of such hlsslul things for
the sake ol an imagined fime that lasts few days. and do not
trade cternal happiness for continuons pain...

CALL TO SINCERITY FROM THE PROFESSOR OF
THEOLOGY, IMAM AL-KITOMEINI, MAY IIIS SHADE BE
PROLONGED

He, may Allah prolong his shade. has said, "Be informed that
the real Owner of the demain. the One Who truly grants
bounves, the One Who grants us blisstul things. having
prepared them lor us even hefore we camie imto this world.
preparcd the nutritional toed that 15 good and suitaizle 10 our
weak stomach. the One Whe cultures and serves with love as
greal as mountains, so His seevice may be abligation-free. with
suitable environment and ai. in addition 1o all His apparent
and hidden blisslul things. He prepared us for the world of the
hereafter and that of the barzakh before we get there, This
Master ol blessings wants our hearts 0 love him. o love His
Greatness. with sincerity. and the result of this love will be for
our own benefit. o, Despite all of this, we do not [isten w His
commandment but disobey Him and take a path that does not
lead us to His pleasurc: so. what a great injustice we have
commutied! How have we argued with the King ol Kings?!
And the loss is only our own: His domain is not hurt in the



lsest. nor can we get out of s power and authority, It makes
e dilerenee o Hiom whether we helieve in His unity or not. If
woe e knowledgeable about Alldh. fearing Him, pure of souls.
b this s for owe own good. And i1 we are unbelievers or
polythests. we only harm our own selves. Allah is independent
ol the waorlds. of their shedience. sincerity and worship, His
damain is oot harmed by our rebellion, Qur shivk and
hypoerisy do not diminish i But since He is the mast Mereilyl
ol those who have merey. His spacious merey and preat
wisdom have required that He leads us w the paths of
purtdinee. the ways ol distinguishing goodness [rom  evil.
beauly from igliness. and to show us what causes humanity to
ship away, what robs it of happiness. and the preat boon for
such guidance belongs 1o Allah. The favor belongs 1o Him for
whatever acts ol adoration, sincerily and worship we perform.
So long as our visions. and the eyes whereby we ean see the
harzakh. are not open. we are unable W eomprehend this fact,
And so long as we in this narrow and dark world, in this dark
nature, are shackled with the clains of time, jailed in the dark
extended plwe.. . we are unable to realize the greal boons that
helone e Adldh Almighty, and we cannot imagine the divine
btessimgs that he m this sincerity. adoation and puidance.

Beware of thinking that we do a favor to the great Prophets of
Adlah. ar 1o His honored friends, or to the nation's scholars who
are the gudes to our happiness and salvation. who have saved
ws from ignoranee. darkoess and worment. who mvited us to the
warld of celestial light. happiness. elation and greatness. They
bear the burdens ol hardship and exhaustion while educating us
stoave may be saved from the darkness that lies in false beliefs
and - compounded  ignorance and  [rom  the pressures  and
sttlerme that are the manilestations of a lowly conduct. from
the engulling Fearfu! images of the ugly deeds, and so we may
mstead v the eelestial hghis: the norms of happiness and



elation. the pleasures of the soul. the feeling of restfulness. (he
huris with large lovely exes. and the mansions that we cannot
possibly imagine. Ow world ol this domain, as  preatly
spacious us 11 15 cannol bear one single owfit of those of
Paradise. These eves ol ours cannot bear o see o single hair of
thie Arrrs with their Farpe Jovely eves. Yet the angelic pieture of
heliels and deeds has been realized. through diving fnspiration.
by the greal prephets, especialls b the one she hod the otad
revelation. the  inclusive constitution.  namely  the seal ol
prophets sy The prophets saw il heard e and called us
lowvards it while we. poor souls. are
ppposile of what the wise rule. Ruther, humans even call these
prophets wrong. argue with them and always do the opposiie ol
what they enjoin. Yet those pure and contented personalitivs,
the poud wnd pure souls, due to their compassion and merey
wowards the servants of Allah, did not Fall short in calling upon

e childresn whe de the

the 1enorant ene. pulling them i the direetion of Paradise and
happiness through any pieans o power and wealth: withouwt
asking them for any reward at all,

Fhe only reward asked by the Messenger of Allab {as) was
that we be kind to his near in kin, Perhaps the picture of ths
kindness in the world of the hercalter may mantlest isell in the
form ol the most olitterme lght Tor us, This reward s Lor our
s ponsd. 106, S0 1T may get us o oreach happiness and merey.
Chus. the reward ol Tollowing the message 15 credited Tor us.
and we henelited Trom 1 "Say: 1 ask no reward of you; 10 1S
Cally i vour mtevest My rewird s due only from Adlal™
(Ourin. 3447y How can we the poor ones. do them a lavor.
and what a grent benelit do we reap lrom being sineere
them?! What Tavor do vou vest upon the scholars ol the nation.
upon the scholar who explains the difficult Bssucs and e
rulings. or upon the honored Prophet. or upon the Holy One,

the most Great?! Each person. according 1o his level and
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stution, leads us wowards the path ol cuidance, Indeed. we owe
them so muoehe oo much W be able o reward themy in this
warld, the seorld that 15 net at all suttable tor rewarding them.
Indeed. o Allah. o Ths Messenger. and wo His friends belongs
the faver just as the Alnighty has said: "Say: 'Do not count
v Islim as o lovoer toome. Nay! AER has conlerred a favor
o vou when 1e guided yvou to the faith. if you are: true and
sicere. Traly Adliah knosvs the scerets of (e heavens and the
carth amd ANER sees swell all that you do™ (Cur'fn, 49:17-18),
e are tanhlol noour ¢daim of beliel. the favor belongs to
Ak For laving gorded ws ta thus believe, Allih sees what we
dov ot and e knenws the images ol our deeds, ol our beliel, ol
anr suhmisston o Hiny i the workd o shat s unknawn (o us.
As for use the poor pnes. we know none of the trath. so we
learn from the e who s knowledeeable about them and Jeel
mcdebred o him, and we [oHow: the schalar and leel indebted o
B and we ofler congregational pravers behind the scholar
and  Jee! pdebied o hme although we owe them withow
hinsdng o Hlence, when we leel that we ave the ones who do
them o favor, such teeling tms our deeds upside down, hurling
them into Si)een. renderig them to an utter loss.

THESECOND LEVEL OF PRETENSION

Fromy what we bave staed, o 15 learned from our greatest
professor and best 1weacher of ethics, Imim al-Khomein. may
s shade be prolopged. that [the above-stated  level of]
pretensiom occtpies 10 the principles ol beliels the hirst the

st mtense and 1the uehest ol all,

v tor the second level ol pretension. it lies in the virluous
deimeitrs and the compendible etbes, 1t too, m:l:ni'dil‘:g L T4
whint 1= stated by the mdm. may his shade be proloenged. has
two o stations: The first is that o person demonstrates the
commendable characteristies and the virtgous demeanors in
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order to attract people's hearts owards him. The second is that
he declares he dissociates himsell Trom the contemptible
characteristics and ugly demeanors for the same purpose. Our
professor has said the following in this regard: "Pretension in
this level. although it does not lie in the intensity of ugliness as
15 the case with the first station. but after attention 18 drawn to
something that may drag the pretender in this level oo, 1o
what places him in the first level, There is an tmage [or man in
the spiritual world that could be non-human becavse it 15
connected to the domain of the pafs and 1o 1ts faculties. Soo il il
has virtuous human faeulties. these faculties would make vour
spiritual picture human, if you are gathered in [the form of]
these faculties once vou do not get out of moderation: the
faculties are virtuous when the evil-insinvating pafy does not
play havoe with it nor the path of the mafy interfeves in [orming
it. Actually, our professor/mentor, may his shade be prolonged.
used o say that the scales in the wronglul practice and i the
right legitimate practice is actually the path of the nafs or the
path of righteousness: If' the one teading the path does o
secking what 1s right, poing i the direction of Allah. lus
practice 15 right and legitimate, and Alah, Praise and
Exaltation belong to Him, will help him in his ellor aceardimg
to the text of this sacred verse: "(As for) these who strve m
Our (cause).We will certainly guide them o Our paths. for
vuly Allah is with those who do what is right" {Qur'iin. 29:69),
He will thus be aftracted towards happmess. abandoning the
insinuations of egotism. leaving behind the will of the nafs. Tt
is well known that one who demonstrates o people his good
manners and virtuous demeanors is prompted thus by his
egotistical impetus. feeling conceited. Joving and  adormy
hinself. Loving Alldh can never coexist with cgotisn. Seving
Him can never coexist with seeingz the agfv: it is simpl
impossible. & mere faney. So long as the domaim ol vow
presence 18 represented by your egotism, as you love pewer.
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promiinence. e and dominance over AllGh's servants, your
Feulties can neser be virtoous, nor can your manners be divine
because the real [actor in the dommn ol yvour existence is
S neither your angelic aspect nor vour jnner-sell relleel
those of a human, Alter the angelie bar=akh eye opens. it will
portray vou ot as oo human being bul. say. as one of the
demons, I s impossible for the divine porms ol knowledge
and the sound behief in the Unity of the Almighty to exist in a
ot that soan abode for the demons. IF vour domain does not
Beconte human. and as long as vour heart 15 nol purified of
such crookedisess, from any form of conceit, your hearl will
never be an abode for the Truthful One. the Almighty. One
getredsd tradition states the followimg: "My carth has no sulficient
rowsiyn o Me noe ey heavens, but there s room Tor Me in the
ewrt of My believing servant” So, there is none in existence
ithat s & muror reflecting the beauty of the loved One except
the heart of a behever. The One Wha fares with the believer's
heart 15 the Almichty, not the pafs, and the laclor in ity
existence 15 the loved One. The heart ol a belicver 1s not one of
a person who sticks o his view ne matter what, prattling: the
heart of the believer is in the fingers of the most Mereilul One,
turning it however He pleases. The One who fares with the
domain ef o human heart 1s Allah. Turning and alternating 1t is
done through the will of Allah Almighty. You. poor soul, who
ts worshipping himsell, with whose heart Satan and 1pnorance
fare, having put an end 10 the faring of the Trathful Almighty
with your heart. through what beliel do you expect w be a
source for the manifestation of the Truthful One and of [[is]
absolute domam? HBe informed that as long as you remain thus,
as long as this viee, the dominance of the will of the nafs over
you, you are a disbeliever in Allah. treading the path of the
hypaerites even 1l you imagine yvoursell as being o Muslim. a
believer in Allah.



PRETENSION

WISE ADMONISHMENT FROM THE PROFESSOR OF
THEOLOGY, IMAM AL-KIHOMEINI, MAY HIS SHADE
LAST

Wake up [rom vour sleep, dear one, abandon neglicence and
tardiness, let your eyves abstain from indifferent slecp. and be
informed that Allah Almighty ereated you for Himself as the
gudsi tradition states: "0 son of Adam! [ created all things for
yaur sake and created you for Myselll" In the [divine] address
whereby Moses was honored, the Almighty said, "... And |
chose you for Myself" (Qur'an. 20:41). Turm your heart inlo an
abode for Him. as He has also said. "My earth and heavens do
not have room enough for Me. yel the heart of My believing
servant does." So, vou and your heart are among the divine
canons. Allah Almighty is jealous; therefore. beware of daring
to cause vour own perdition and be exposed to the law of the
Truthful One. the Almightyv., Fear Allah's jealousy lest He
should expose you in this world te o scandal which. no matter
how hard vou ey to rectify, you are unable to rectity 1L You
are within the domam of your own self and in the presence of
the honored angels and great prophels; vet you dare to violile
the divine canon and the virtuous manners whereby the fnends
of Allah try to imitate Him! You hand them over to someane
else other than the Truthiul One: vou grant vour heart 1o the
enemy of the Almighty, committing sk in your inner-scll
and in its domain; so, beware lest the Almighty should expuosc
the doman of yvour eown sell and cxpose vou belore the apgels
near to Him, Morcover, He will expose you belare this world.
alflict you with u scandal that can never be rectified. scandalize
vou with a rilt that can never be sewn weether agam. Allah.
Cilory to Him, covers shorwomings. but He also is jealous, He
15 the most Merciful of those who show mercy. yet He also s
the most wugh when 11 comes 1o penalizing, He covers [aults
so long as they do not go overboard. When a foult docs, God
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forbud. due o such o momentous act and ethical scandal. [lis
Jealousy overshiudows his covering as you heard in o sacred
tradition. Be aware, then. of all of this. and go back (o your
senses; express your regret to Him for He, the most Exalted
One. is Mercitul and tries to help people obtain His merey, I
voul reten o Him He will hide your past shorteomings. not
acguainting anyone  with them, vesting virtue  upon  you,
personifyimg m you the commendable manners, making you
the mirror of His attributes, carrying out your own will in that
world: Fhis will is effective in all worlds, according to the
followisg tradition about the people of Paradise: "An angel
comes (o them [Lo the residents ol Paradise| seeking permission
tir enter, Onee he enters, he will hand them over a letter from
Alliih after having conveyed the greeting of the Almighty to
them, I the letter there is an address o evervone. Everyone is
acddressed thus: 'From the Ever-living, the Sustaining Who
never dies. | say 1o a thing BE. and it 15, and [ have made you
this-day able to say BE to a thing. and it is.™

Uhe Prophet (2.5 goes on Lo say that it 18 then that whatever a
resident of Paradise commands. it comes 1o be!, The command
there will be vours i vou want w0 achieve such a status. 1 you
submit your will wo Allih, He, Praise to Him, will make you the
manifestation ol His will, faring with the alfairs: the domain of
creating will be at vour dispasal in the lerealier. This s
different from the impossible false authorizing,

" wauld like o add to this whit the knowledgeable sheikh, whe s fanmiliar
with the |lshagl precious stone, ane of the precious stones of wisdom, has
st "He creates, throuch His determination, anything thal can have an
existence from bevand such determination, while the determination fsel|
keeps satepaarding 11" This is recorded on po 124 of the Messaze of Uniy
by Hlagsan Zadeh Amule The rracing of the narrative m the sad book, A5
St ol-Malkoyn | the Mecean campaigns|, Vol, 2, po 150, at the end ol
Chapter 73, Cluery Mo 154, Bulag Fress edition.
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You, dear one. ought to choose for yoursell one ol these two
matters. for Allah Almighty is independent of us, ol the entire
creation, of our sincerity and the sincerity of cveryone and
everything in gxistence.

THIRD LEVEL OF PRETENSION

This is the pretension that is known to be found among jurists,
may Alldh be pleased with them. and it, w0, has two degrees:

The FIRST degree is that one carpes out his action and
whatever worship 1s legislated for him, or through what he
deems as rationally commendable, intending therchy 1o show
his acts of adoration to the people and win their hearts,
intending 1o be pretentious through that act of worship or
through its method. or eondition, or a part thereol. as described
by our fellows in their books of jurisprudence.

The SECOND depree is that he abandons a deed in order o
reach the same result, The greatest professor of theology imam
al-Khomeini. says the following: "Be informed that pretension
in this level 1s more frequent and common than all other levels
because most of us are not gualilied for both above-staled
levels. In this aspect, Satan does not intercept our way from
that highway. But. since maost people are  worshippers.
upholding the ritvals and formal manmifestations ol adoration.
Satan 1s active here more than anywhere else, and the plots of
the rierfs in this level are many more. In other words, since mosl
people, according to their gqualitv, live m a physical Paradise.
earning stations in the Hereafier through doing good deeds and
abandoning bad ones. Satan. too. enters upon them [rom this
door. instilling in their hearts the roots of pretension and
deception in their deeds, so much so that branches grow out of
them and leaves. substituting their good decds with had oncs,
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hurling them into hell and the lower stations through these
samie rituals and acls of adoration. rendering the means
whereby the abade of the Hereafler are built requiring their
very destruction. introducing into an act what is supposed to
vet one i the 'Hliyyeen station o be wrned by the angels,
aceording to the commaand of the Almighty. into one qualifving
the imdividual to be hurled into the inferno. The persons who i
in s level, who have netther rations nor a conveyance [oe the
wip [t the Hercafter|. must persist in cultivating themselves
fully. and they must sot neglect this matter, too, God lorbid.
lest they should be among the fellows of hell: They lose wack
of the path 1o happiness. and the gates of Paradise will be
closed hefore them while those of the lires will be opened.”
Thus the tmdm. may his shade endure. ends his statement.

LEVELS OF PRETENSION FROM THE ASPECT OF WHAT
1S HIDDEN AND WHAT IS MANIFEST. A PRECISE
RESEARCH IN THE ISSUE OF PRETENSION

He informed thal pretension, iy as far as bemyg mantlest or
hidden, has several levels. Some levels are obvious. some are
mote obvious. whereas some others are hidden, and some are
MOLE 560,

The FIRST level: 1t is the most obvious level: Someone
undertakes an action i order to show of in a way so as if the
need w pretend 15 nol there, e will not do it 1is the most
obvious ol its levels and needs no explanation.

he SECOND level: Tt bs a linde bit more hidden; The
pretending side 15 not anitially prompted o undertake the
action: rather. the side that urges the origin ol the action 1s the
Divine side. the nearness to the Almighty, but the non-divine
side introdes into it so much so that the act. despite the care ol
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this side, becomes easier 10 undertake without 1L such as one
whose habit is to perform the teahafjued and 1o perform the night
prayer (givant), He perlorms it every night, but while feeling
lazy and drowsy. Bit when he has a guest, he stands up Trom
his bed with agility and case. Had he noet hoped for rewards
from Alldh. he would not have abandoned the pleasure ol slecp
not only due to the presence of the suest but this prescoce had
an hmpact on him, making it easier for him o pray and to offer
fehafiud. and the praver will then be casier than it would have
heen if he had been by himsell

The THIRD level: Tnit the pretension 15 move hidden than 1t s
in the second level: The non-divine side has nothing 1o do with
the original intention w undertake the action, nor in e case of
doing it. But, at the same time. the substance of pretension is
present in the heart, I 1s known that such pretension cammot be
identified except through the precise experiment such as
suspected terminal physical ailments sinee these, alter medical
analyses, indicate the presence al a disease which the doctor
starts treatng. So s the case with this spiritual discase
Precision 1s a must i diagnosing 1t 11 some waces of the
dilment are found. i1s substance will be known ta be present, [1s
indication is that one must test himsell at a time when people
aceidentally pet 1o see his adoration. Will he then [eel happy
and elated on account of thelr seeing him or not? An individuoal
may undertake an action with a sincere intention, desiring o
pretension in ity rather, he even avoids pretending and hating it
[But. at the same time. if he realizes that someone accidentally
gets 1o know about it he becomes happy. as if he leels restul
when he gets w know that the individual saw hew that act
exhavsted him. Such happiness and clation form the mark ol
pretension which s hidden within him. inside hini. rem which
elation drps. llad he directed his atention towards anyone
other than Allah. and had he paid no attention o people. there



t5 no sense oy elation when he knows that others came 1o
know about his [righteous) deed. Happiness [in sueh a case| is
like a fire that s hidden mside a stone. It becomes evident
when the stone his fron and the hidden fire comes out to the
open and becomes obvious when the stone hits a stone. Peaple
who are acquainted with and knowledgeable about the stone
hitting the iron expose the hidden pretension. At that time. it
this person does not react 10 this pleasure, that is. when
happiness appears in his hearl, and i he does not rebuke
bmsell For e reprimand it and  meet it with hatred. this
pleasure will be like nuwiton for the discase's substance. 11
prows umdetected, and the elfeer of that prowth pradually
creates il the need to find a reason lor people having 1o be
tamiliar with his work. It is like talking about a subject and
saying somethmyg casually, For example, if he is one of those
who olfer tabigiud, he talks about how the weather is cold or
hot at the end of the night, or about somuething like that, so that
others will understand that he was awake a2t that time | For
fehigyfudd |,

It may even be more hidden than that, wo. sueh as one does not
say anythnng to suggest to others familiarity with them. with
his actions. neither exphicitly nor implicitly. But people can get
Lo know it rom the way he dresses himself. his appearance or
peneral conditions. such as drowsiness. the low tone of hiy
volee, how his lips are withered. ... ete. Or he may not waltch
himself’ during his prostration in order 1o avoid hitting the
ground so prostrating will bear an timpact on his forchead,
Deep inside his conscience he will be elated about 11, that 1s.
that he has a visible mark of adoration. Or heé may be at a
mourning  commemoration for Imam al-Hussain fa.s) or a
eathermg for supplication, At the end ol the gathering, he does
ot remaove the tears from his eyes fully. There are marks like
these. and even more hidden than that, which show no such
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indications: This means that he may perlirm a [richteous| decd
sincerely without desiring anvone to notice it nor does he like
it to show. vet he expects people 1o start precting him. to be
generous w0 him. w meet him with & smile. with respect. to
praise him. o be energetic in carrying out his errands, 1o be
lolerant as they trade with him, ete. If he goes o a meeting
place. they make room for him. I anyone falls short of doing
any of these things, he will find it in his heart to be o heavy,
and he will find it unsuitable Tor his status. It is as if he is
rewarded by people for the worship which he hides. so much so
that had he not performed such worship. he would not have
demanded all of this. nor would he have found it unacceptahle
when people treat him any less than that. In my view. this has
roots which also extend 1o coneeit. In peality. he demands thal
trom Allah. the mest Glorified One. and even wonders why the
Almighty did not cast love for him in the hearts of people ao
they may respect him although he did perform that “sincers”
act of mmhlp' As a whole, unless the presence of worship is
similar to its absence with rezard to evervihing relevant 1o
people. and had one not cantended himsell with the fact that
Allah knows about what he daes, such an individual will not be
free of pretension. even as low as the sound of anis' tracks. noy
15 he free of conceit either which we. by the will of Allah. will
discuss.

It 1s possible this much pretension voids one's rewards, Nobody
i5 spared ﬁULl] lype of pretension except Allah's sincere
worshippers. for Satan can have no way of reaching them.
Perhaps a r'ei'ure:nce to this lies in a stalement by the
Commander of the Faithful Ali (a.s) who is quoted as having
said. "Allah. the most Great. the most Exalted. will say to those
whao recite Jthe Holy Qur'an in public] on the Judgment Day:
'Did people not sell to you cheap? Did peeple not start greeting
vou! Were your needs not taken care of by people? According
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to tradition, [the Almighty adds saving] "There are no wages for
vou here: vou were paid vour wages in full."™

Ahdullah Mubarak 15 quoted as having said that i is nareated
about Wahabh son ol Muneer saying that a man from among the
travelers said 1o lus fellows, "We left behind the wealth and the
sons fearing oppression. now we lear lest more oppression has
alflicted us than that with which people who have wealth have
been alllicted! - one of us is met, he likes 1o be respected
because of the stavon of s prety. If he asks for something, he
likes 1o be piven on account of his faith. And if he buys
something., he likes the seller to sell it to him cheaper because
al s Taith!™ This reached the knowledge of their king who
rode among a crowd ol people. The valley and the mountain
became [ull of people. That traveler inguired about it and was
told that the King was coming. e asked his servant to bring
him food. He was brought beans and oil which he kept stulling
i his mouth, cating violently, The king asked the travelers,
“Where ds vour fellow?™ They pointed to hun, whereupon the
King asked hime "How are you?" The man said, "Like anyone
else.” bul aceording o another way of telling this incident, |
am lne." The king said. "There is nothing good with this man."
feaving him. The traveler saidd, "Praise be to Allah Who sent
you nway from me. thinking ill of me!"

Yes, my dear one, the sincere ones were apprehensive of
hidden pretension. trying hard to mislead people about their
fuhieous deeds out of their concern about hiding them more so
than people’s concern about hiding their bad deeds and sins, all
of this in the hope their good deeds will be sincere, so Allih
will reward them on the Judgment Day by hiding these had
deeds and sins from people. These sincere folks knew and
hecame convineed  ihat Allah Almighty does not aceept
anything but what is purely for His sake, for He has said, "And
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they have been commanded no more than tus: To worship
Allah. offering 1im sincere devotion, being true {in faith): To
establish regular pravers. and to practice regular charity: such
is the right and straight religion” (Qui'dn, 98:5) The Judgzment
Day is the Day of their want and need Tor righteous deeds. 1L 1s
the Day when neither wealth nor olfspring will be ol any
benelit save for one who reaches Allah with a sound heart.

A scholar has provided this example: The desert travelers go
there with the best currency in circulation because they know
that the neeed for it is the greatest in the desert. and that the
desert people accept only the best currency. The same applies
to those who have hearts, They witness the Day of Judgment
and the rations whereby they supply themselves: piety,
knowing that the best ol rations is piety. They bring about
deeds that are free of pretension. protecting themselves against
all levels of pretension.

UNIQUE QUR'ANIC JEWEL

While narrating the story ol Yousul (Joseph) and his brothers.
the Qur'an states that after the latter having come to Lgypt and
asked Yousul 1o provide them with provisions and rations. the
Ouran states the following: "At length, once he had furnished
them with provisions (suitable) for them, he pul the drinking
cup in his brother's saddle-bag, Then a erier shouted out, 'O
vou (in) the caravan! Behold! You are thieves, without doubt!"™
(Quran. 12:70).

One of the men of knowledge says, "It 15 not right o think that
Yousuf accused his brother of theft se he would take him and
keep him i his company beeause i Yousul's purpose was 1o
keep his brother with him, he did not have 1o aceuse him o this
uely way, embarrassing him and letting him tall in the public's
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eateem as o thiel although he s the son of the prophet of Allih.
[Rather. be could have found anather excuse to do that without
seratchine s dignity. 1 he had to. he could have done so
seeretlv. sav. inoa confidential personal miecting rather than
belore the public, so much so that a erier had o ery oul o the
caravan. chargmge it of  theft. Soo what  prompted  this
nonencement o the caravan whieh contained Canaanites whe
would return @ the land ol Canaan and the robhery conmmitted
by prophet o Allah would be the core ol the talk in all
meeting places and gatherings? Men will talk about it and so
will the women. and the reputation of a house about which
people knesw nothing but honor and spirttuality will be ruined.
Flere has o be something hidden in this mater.”

Phe man of knowledge poes on to say. "The hidden matter is
that reachmg truly divine dignity is not casy except through
pablic humiliation. We tie dignity to the truth because posis
and stations among the public are nat touly dignilving, True
dignity 15 in reaching nearness to Allah. In other words, il is
netghhortiness of Allih. the company of the Lord of the
Worlds. o stution ol the truth near an Able King, The company
ol Alla'S servants s the company ol Alldh, Whoever loves
vou loves AlGI. and whoever hutes you hates Allih, Whoever
Wlah chooses. e stans with vou. Whoever visits his brother
e Adlah, the Sloughty says. "You have visited Me', This
dignity does not become available except when conditions are
et the wreatest of which s humiliation by the people. I you
wish. vou can say thint the greatest obstacle in (he path towards
Allah and towards reaching Allil's courtvard is love lor
prominenee and eminence among the people. So long as the
heart remains attached o sueh love, the owner of this heart
cunnot reach his destination as this narrative tells us: Two
ferocious wolves. one of which attacks a herd of cattle from its
beginning and the other from its end. are a5 detrimental o one's
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creed as loving distinction and a high station. Therefore, (he
worldly mastership is rejected in the eves of Allil's riends
who hate it as the Master of the Pious has said. By the One
Who split the seed and created the breeze. had it not been for
the presence of what is present.... vou would have found this
world of yours less importamt in my esteemy than a 40al's
sneeze. Une who treads this path must take this love oul of his
beart, even if' it means dropping his esteem from publie eves if
he does not leel secure regarding the ills and detriments of his
OWD- mgfs, Just as severing a part of the body j5 permissible.
even obligatory, when there is cancern about the health of the
rest of the bodily parts. Therefore. the virtuous al-Naragi has
narrated in his hook Mg af-Sa'dde about a seholur reeiling
the Quran in front of their students and sincere nnes
deliberately in @ way about which they claim he has no
knowledpe and that he is illiterate. Commitling a small harm in
order to attain a preat deal of goodness is rational and
according to the Shari'a permissible. This concept has many
testimonials [rom those who tread the path wwards Allih, and
many refer o it their poems,

One of the men of knowledge savs, "l saw once in a vision
someone whom [ did not know. He handed me o piece of paper
and ordered me o sign it | signed it without knowing what is
written in it or be familiar with its contents, Once [ have signcd
it. the person who gave it to me said. 'Our narrative is guite
hard: it is not 1olerated except by an angel who 15 near to Allah.
or @ senl prophet. or a servant whose heart Allah tested with
conviction.! He read this tradition and said. ‘1 unclaubtedly
choose humiliation.' So., | woke up lrom my sleep and came 1o
know that | had signed the document ol v hunslation amaong
the people so | may win through such humiliation the ability 1o
bear the difficull traditions and the secrets of Al al-Bayl,
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peace he wilh theny" This topic has a lengthy continuation, so
we shall leave 1l lor its place and people,

Generally, the tmpurities of hidden pretension are numerous,
countless. As much as one realizes on his own about how o
human bemg or an animal becomes acquainted with  his
adoration. he still has a branch of pretension. Since he has no
lope set on animals and infants being thus acquainted with his
adoration, he does not care whether they are present [when he
is involved in an act of adoration | or if they are absent. whether
they notice his adoration or not. 11 one is sincere. having ne
desire about anyone |with regard to his acts of aderation], he
will think very lowly of their knowledge of his acts of
adoration because he knows that they, too, are like children:
They cannot bring him sustenance, nor can they bear any
impact on his destiny, nor imergase his rewards. Rather, they
cannot bring their own selves any good, or any harm. or death.
or lile. or resurrection. . .. ele,

At this point, in order to explain what we are driving at, we
have to submil a guestion because the pratter is very important;
We see most peaple fecling glad when their good deeds are
recogmzed: so. is such leeling of happiness lauded by the
Shari a, oris it held as contemptible!?

The answer is that 11 s nol lauded at all, nor is 1 held as
contemptible either, Instead. it is praised in some cases and
held with contermnpl in others, |ere are the details:

The lauded one falls into four categories:

The FIRST 15 that ond's intention is to hide the acts ol
ohedience and sincerity to Allah. but when people noticed what
he was domg, he bas 1o rementber that Allah, the most Praised

58



PRETENSION

One, by virtue ol His Attribute expressed in this supphication:
"0 One Who manifests what is beautiful!" has manifested
something beautiful, so he is led to think that Allah has faced
well with him: The perfection ol His munificence i5 that He
hides obedience and disobedience. But Allih; due to the beauty
of His care. hides the man's acts disobedience while
manifesting those of his obedience. This is a great act of
kindness from the part of Allah Almighty in his regard, hence
the man is very happy on account ol Alldh having done such a
nice thing for him. not because people praise what he has done
or the status in their hearts which he now occupies. It is as
though he sees through 1t that Allah, due to iz favor and
merey. has accepted his deed, so he 18 happy about it "say: 'In
the bounty of Allah. and in His mercy, let them rgoice!™
{Qur'an, 10:58).

The SECOND 1= thal his happiness stems from [is conviction
that] since Allah Almighty manifests what is beautiful in him
while covering up what is ugly in Uns life, He will do likewise
in the Hereafler ag well. for Al@h is the Lord of the Hereafter
and of this life. Actually, His mercy in the [Hereafter is broader
than it is in the life of this world as referred W in the raditions.
It is as though he is repeating what Tm@m Zayn al- Abidin (a.8)
has said in one of his supplications thus: "Lord! Just as You
have covered up sins that I have committed in this life, I have a
greater need that You will veil them in the Hereafter" His
elation in the first case 18 due 1o accepting what is in the
present time without considering the future, while in the second
his mind is set about the future. One tradition states the
following: "When Allah covers up the sin of one of His
servants in the life of this world, [le covers it up [or him in the
Hereafter as well."



e THIRD is that his elation stems from his beliel that
hopefully those who see his act of adoration will emulate him.
hence he will have an inerease in the rewards, Even il he
undertakes the action publicly with this same intention. he will
not be vielating the spirit of sincerity: He will have the reward,
due to lus mtention, us though he undertook that deed privately
fiesthy, and secondly due o Allah Almighty manifesting his
deed and letting others emulate his act of obedience 1o Him,
and one who thus feels elated is quite justified, The
manifestation  of  indications of  benefit is  sweel  and
undoubtedly prompts one o be happy bout it.

Lhe FOURTH is this: When he sees how those who noticed his
act of adoration praise him for heing abedient to his Lord. he
will feel happy and glad that they. o, obey Allah and love to
see people obeving Him as well: their hearts incline towards
the good deeds. There are some people who see obedient
people and hold them in contempt, or feel envious, or speak ill
of them. or ridicule them, or charge them with pretension rather
than praise them for their act of adoration. This elation is due
lo seeing how pood the beliel of Allih's servants is. how sood
thetr souls are. The sign of sincerity in this Lype 15 that one
leels happy when people praise someone else just as he fecls
happy when they praise him. perhaps even more so, as it is
guite ohvious.

As regardimg what is contemptible, it is when one [eels happy
lor having earned a status in the hearts of peoaple, so peaple
may now pratse and magnily hing This is hited and is
contemptihle, and surely Allah knows best.
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WISE ADMONISHMENT FROM THE PROFESSOR OF
THEOLOGY, IMAM KHOMEINI, MAY HIS SIHADE
ENDURE

Quite often. it su happens that a pretender does not pay
attention to the fact that pretension has penetrated his actions,
that his good deeds we a pretense and worth absolutely
nothing. This i3 so because the taps of the self (nafy) and those
ol Satan are quite minute and transparent. Humanity's path is
very narrow and dark: Unless man fully examines. he does not
pay attention to what he does.

One thinks that his deeds are purely for the sake of earning the
Pleasure of Alldh, bul they instead please Satan. Since il is the
human nature to be egotistical, such love for one's own self
veils him from seeing his own faulls. For example, earning the
science of religion. which is one of the bmportant acts of
obedience and adoration, may afflict one with pretension in this
areat form of adoration even while he 18 unmindful, unaware.
of it. He. as we have already stated. due to the thick curtain, the
curtain of self-love. likes to solve a scholarly problem in the
presence of scholars and chiefs in a way which nobady else
came up with. It will make him stand out. according Lo his own
thinking. The more he explains the problem sufficiently,
attracting the atlention of those present, the more elated he
feels. Il someone opposes him, he has to overcome and
humiliate him; he has to make him lower his head before
people. forcing his own argument on him, his opponent.
whether it 1s right or wrong, After vanquishing the opponent,
he feels within himsell that he has distinguished himsell and
eained a place of prominence. [ a master believes what he
says. so muech the better. And the poor man 1s unaware that
although he earned a status among the scholars and men ol
virtue, he dropped in the esteem ol his Lord, the King ol Kings
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il domains Who orders the deed of sueh an individual 1o
cause him o be hurled into Sijjeen.

s pretentious deed was also mixed with various forms ol
disobedience: scandlalizing a believer and humiliating him.
harming the brother-in-luith.  msulting  and  sometimes
uncoverig s faults. All these are sins and make an
independent cause o render such an individual to be among the
fellows of hell. Iff we suppose that the mafs places its teap
belore vou and says to vou. "My objective is to explain the
legislative ruling and show the word of truth, which is the best
torm of obedience. My goal 15 not 1o demonstrate my
distinction. or to brag." you must ask 1t about 1ts inner self the
following question: IT my friend. who is like me in my
suholarly. depree, explaing the legislative ruling, and I he
solves the problem himscl, and i’ you were subdued in that
mecting place. will vour attitude be contrariwise?!' I the case
(s positive, vou will be truthful in your claim, But il the pafy
approaches you throwgh the venue of trickery. abandoning no
deception, saving to you. "There is a virtue [or manilesting
nehteousness, and Allah rewards lor it and [ want you o win
this virtue and let you live in the abode of Allah's rewards.”
vou must say toat "I we suppose that Alldh, the Praised One,
granted you this virue in case you are subdued and if you
believe in righteousness, will you sull seek victory over your
opponent " Upon referring to your mner-self, if you [ind oul
that you love victory, two. and fame among the men of virtue as
being a man of both knowledge and virtue, and that this
scholarly rescarch was in order to gain a slatus in their hearts,
be informed that vou are a pretender in this scholarly reséarch
which is one of the hest forms of obedience 1o the Almighty
and one of the best acts of worship, and that this deed was
prompted by love for pronunence and distinetion which is
more harmlul 1o your conviction (imam) than two wolves
“a
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raging in a flock the shepherd of which is absent, according to
a narrative. You are abligated, as a man ol knowledge who
seeks reform. one who guides others towards the path of the
Hereatter. a doctor of psychological atliment. to reform yvourselt
first and 1o repan your own temper s vou will not be among
the scholars whose pood deeds are void, whose condition is
very well known,

Lord! Do purge our hearts of the impurity of shirk and
hypoerisy! Purily the mirror of owr hearts [rom the sdomment
of loving this world which 1s the cause of all these matters. Be
our Companion. help us, we poor souls who are afllicted with
loving ourselves. with loving distinetion and eminence, along
this dangerous journey. this path that has many obstacles. the
narrow and dark one. surely You can do anything at all,
Alladhomnia Ameen

Among the important aclts of aderation in Islam s the
congregational prayer service in which the distinetion of the
imam is greater: therefore, Satan penetrates in it more than n
others. His enmity towards the imam 1s greater. Satan stands 1o
deprive the imam of this vietwe, emply his deed of sincerity.
thus eausing him to be lodged in Sijjeen, rendermyg him
assoctaung a partner with Allah. the most Great. Satn enters
into the heart of imams of congregational prayers from various
paths such as concert and pretension, which 1s making a show
ol this form of worship before the public mn order Lo win a
status in their hearts and earn the reputation of being wreat wd
sublime. For example. Satan sees so-and-so. who 1s g greal
worshipper, having attended his  congregational  prayers.
whereupon he increases his submiszion. bringing him closcr o
himself through various means and wicks in order 1 get himin
the end to fall in his trap, He reminds the imam i s place of
meeting. or through another way., 1o lel people kinow thal "So-



Pretension and Conceit
und-so worslipper attends my congrepational praver serviee."
Imding in his heart love for this person who attends his service,
demonstrating love and sincerity 10 him in a degree which he
does not demonstrute 1o AllGh Almighty or to His close
servants even for one moment in his lifetime. especially if the
attendant of the prayer service is a respected businessman. [f)
Cod torbid. o man ol distinetion attends the praver service
because of losing tack ol his path, so he joins the ranks in his
congregation, the calamity will then be greater. Satan, at the
same time, does not leave the imam alone whose group is
smaller in pumber. He atends and insmuoates o him o let
people understand that "1 have abandoned the world and 1 pray
in the guarter’s small mosque with the poor and the indigents.”
Fhis imam s like his predecessor. even worse, because he
nurtures m his heart the vice of jeilousy, oo, permitting its tree
to produce 1ts fruat. Smee he had no share of the good things in
this lile. Satan deprives him ol his share in the Hereafter as
well. rendering him a loser m this life and in the one to come.

his Satan does not leave me or vourselves alone when we are
not imams of the congrepational prayer service not because we
shy away from it but our hands [all short of it, so he insinuates
Wwous to defame the group of Muslims, to charge them, to
sigpest that there are faults with that group, counting our
deprivation  of the group as our isolation from it and
abandonmunt ol this life. We identily ourselves as being free of
love for the sell and for prominence. We, then, are in a worse
shape than both previous proups. We do not have the complete
life enjoyed by the firs croup nor the incomplete one for the
seeond group. nor do we have the Herealler. Had we been able,
our seeking emmenee and our love for distinetion and wealth
would have been greater than hoth those groups.

fi-l
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Satan is not satislied with playing tricks on the group's imam,
nor is the firc ol his desire quenched by turning the imam e a
fellow of hell. but he also enters the rows of those who lollow
the imam as well W commnit his mischiell

Since the lirst row is the best, and since the right side ol a row
is better than the lefi it 15 his frst arget, Satan takes the hand
of the poor worshipper and gets him out of his house despile
the distance from the place where the group congregates and
seals him in the right side of the first row, He starts insinuating
o him to inform people of (his virtue which he attained. This
poor man. too, without Satan tempting him. mamifests the
distinetion ol his own self with twinkling and coddling. 1hus
his inner shirk shows iselll entering his deed into the Sijjeen
{the sinners' record).

Then Satan enters in the rest of rows, mobilizing their folks (o
hold on to the first row and o throw the poor worshipper. who
18 sittng i the st rank, with their arrows of defamation and
curses while labeling themselves with integritv, It may he
noticed that Satan takes the hand of a respected person.
gspecially 1l he 1s among the people of knowledgae and
distinetion, o seat him in the other row so that this person may
show people that despite his stalus among the public or in the
world of knowledge, while a man like hini ought not emulate
such an imam. hut "Cn account of my remmeiation of this life
and abandonment of the selffs desive. | attended  his
congregational service: Despite all of this. | even sal in the Lst
row..." The likes ol this individual are never seen in the [irst
row at all! Satan does not contend himsell wath only the imédm
and those who follow him but sticks to the beard ol one who
prays individually. taking his rein. pulling him out of the home
or market. spreading a carpet for him with twinkling and
coddling in a corner in the mosque. a man who does not sce
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any amdm as heing just. se he prolongs his bowing and
prostrating as people look on, repeating lengthy sacred verses.
This person hides inside himselt his desire that people must
understand the tollowing: "Due 1o the plentitude of my sanctity
and precaution. | abardon the group so | may not be afflicted
by praying with an imam who is not just.” Besides being
conceited and pretentious. this man 15 also ignorant of the
issues of the Islamic Sharma because the emulation authority of
this person perhaps does not apply any eriterion besides a pood
appearance so he may emulate an imam. Thus do we place the
rest ol vur matters at the disposal ol Satan while whenever this
cursed one fmds an impure heart o which he resorts, he burns
the apparent and the hidden deeds, rendering him among the
tellows of hell even through good deeds. Thus ends the wise
admonishment ol Imam al-Khomeini.

EXPLAINING HOW TO SCIENTIFICALLY AND
PRACTICALLY CURE THE HEAIRT OF THE DISEASE OF
PRETENSION

Some scholars of the hereafter have made statements in this
regard which | would like o cite here briefly with some
explanations:

You have come o know that pretension voids the good deeds
and causes AHah 1o hold one m contempt. that it is one of the
magor lethal sms. so. you have o get ready, be serious and
strugete while bearing the hardship of uprooting this tree [rom
the heart. Reachmg the ladders of sublime humanity is not casy
without bearmg hardships, Likewise, getting rid of terminal
diseases cannot be achieved except by taking bitler medicines,
Phis struggle. though tough in the beginning. falls within the
practical feld: its hardship gradoally dissipates completely.
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PRETENSION
Let it be known that the origin ol pretension is love for
prominence. [ love for prominence is analyzed. it will b
rendered Lo three roots:

I. Love for praise: man loves 1o be praised and luuded: he
finds pleasure in hearing compliments.

T, Flight from ill reputation: man hates o he the source ol
ill reputation; he is harmed and leels the pain when
hearing that s reputation is being ehewed.

3. Greed for what people possess.

These three often cause pretension.,

It may be ohserved how one does not desire praise. nor
does he covet lnuding. nor does he look at whint others enjoy.
but he cannot wlerate o be reprnunded and spolen il ol so
he undertakes & pretentious act, Tle is like a miser individu]
who participates in a deed of righteoushess when e sees tlhiers
doing likewise, spending money lor that cause, He nds
himself among pencrous peaple who offer pleny of money by
way of charity, He offers little of it by way of charily so he
may not be described us a stingy person. Or he ma e like o
young man among youths who are worshipping, keeping
themselves busy with prayer and supplication, s¢ he. oo, prays
and supplicates so that he may not be spoken 11 of wwl aceused
ol being lazy and idle, And there are among the scholars thes
who do not covel o be praised by people. but he cannol
tolerate to be identified as knowing very little, 1T he is asked
aboul an issue with which he is not lamiliar, heis swill 1o issue
a verdict without knowledee rather than convinemg himsell of
asking someone else who 18 familiar with it [or fear he may hu
held as ignorant, Generally speaking. one can be patient with
repard to the pleasure of praise but cannot tolerate the pain of
being spoken il ol
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One who treats these three causes has to know that one seecks
and desires something due o thinking that it is good, uselul
and sweet to him, whether it is so now or it will be in the
future. It he gets (o know that it is pleasurable in the present
time but is harmlul in its outcome, it will be easy for him not to
desire 1t 1t is like one who knows that honey is delicious, so he
craves eating it, but if" it becomes obvious 0 him that it
contains poison. 11 will be casy or him o shy away from it
Thus is the case with our subject. No matler how much a
servant of Allah knows that pretension 15 harmiul, that it causes
him not 1o reform his harm, that it deprives him of imminent
success and the lass of a station in the herealter, in the final
owcome. bringing Inm  punishment. contempt and  infamy,
when someone cries out as witnesses testily: "0 debauchee,
treacherous, pretender. polvtheist! Did yvou ever leel the shame
when vou traded the obedience to Allih for what the short lite
offered? Did you not wateh people's hearts but did not watch
ot when yvou meet the Truth. Praise w Fim? Did you not seek
popularity among the servants of Allih by doing what brings
about wrath [rom AllGH? Did you not decorate yoursell with
what makes vou look bad i the eves of AlER? Did you not
seek nearness o the servants o Allah by being distant from
Him? Did you not seek their praise by being il spoken ol by
AER? Did vou not seck their pleasure by exposing yoursel( 1o
Allah's anger? Did anvone else stand in vour eves as being thus
[ess important than AHGR?" We seek refuge with Alldh from
sueh humiliation and exposure. "I anly you eould see when the
cutlty ones bend their heads down before their Lord. "
(Cur'an, 32:12%

So. no matter how much a servant of Alldh thinks about this
humilighion, comparing it with what he earns from His
servants. from making himsell look pood in their eves. a status
among them attuned through the venue ol pretension, one
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PRETENSION

which he may not even get, comparing i with what he will face
of shame and infamy in the Hereafier.... he will then come Lo
know that pretension is [ire that has burnt his good deeds,
rendering them into the recard of the sinners, He may have lost
a high status with Allah by eamning this good deed which he
spoiled with pretension, a staws that places lim in the
company of the prophets and the righteous. Surely pretension
has taken him out of the latter's company and send him 1o the
row of the accursed. add 1o this what he will be exposed to in
the life of this world of worries because of trving to please
others. To please athers is an unattainable objective: whenever
you please a group, another 1s displeased with you. What goal
does he achieve when he carns their praise? What does he pet
when he drops in the eyes of Allah while raising himsell m the
eves of His servants while such praise does not increase his
sustenance, nor does it prolong his lifespan, nor does it benefit
him on the day when he realizes his poverty and want? So, O
pretender who lets pretension covet his good deeds. be
informed that Allah, Praise to Him, is the One Who
manipulates the hearts to either withhold or to give. and the
bemngs have no choice in this regard, nor is there anvone Lo
sustain them hestdes Allah. One who sets his hopes on peaple
will never be free of humiliation and disappoinument. Even tl
he arrives at his goal. he will not be without indehtedness 1o
athers. without receiving humiliation: so, how could you
abandon what Allah has in store with Him in exchange for a
false hope, for a bad whim that may hit the mark or miss it 171t
hits the mark. its pleasure does not compensate for the pain ol
its bad outcome and humiliation!

O pretender! Beware of fearing being spoken ill of! When
people speak ill of you, it does not speed up your demise, nor
does it postpone il. nor does it render you among the residents
of hell if you are a resident of Paradise. nor does it make you
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contempirble mothe eyes of Al 11 you are praised by Him, for
e servanis are mcapacitated; They cannet cause any harm
o thetr own souls. nor benelit. nor life. nor denth. nor
resreciion: so. perfecton is not achicved through their praise.
nor s it diminished hecause of their eriticism. A poet Trom
Bunu Tamim once said. "Praise Tor me is pood, while
eriticizing me is had." whercupon the Messenger of Allah (a.5)
said 1o him. "You have lied! This applies w Alldk: There is
nothing good except i praising, nor is there anything bad more
than saying something bad abow Him: What good would vou
set when people prase you while you are held in contempt by
Mlah? And whan evil could 1ouch you il peaple speak il of vou
while Allah praises you™"

Crenerally speaking. it is through thinking about these matters
that 1t is hoped that one's heart is directed towards Allah. so he
pets nd of the humiliation of pretension and the cruelty of
people’s hedrts. Lights Trom his sincerity rellect themselves on
his heart whereby his chest is pleased. Through them will
beautiful revelattons be apened up that increase his leeling ol
Rappiness Lor being in the company of Allih, of being unhappy
whuen he s the company of people. He will then hold life in
comempt while holding the Herealter with high repards. The
status ol the creation drops front lis heart. The reason lor
pretension collupses. and  the paths o sincerity will he
lacilitated for hiny. ..
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WHEN  SHOWING OFF ACTS OF  WORSHIP 15
PERMISSIBLE:

ADVICE BY IMAM KHOMEINI, MAY 1 BE HIS SACRIFICE,
FOR THOSE WHO WANT ADMONISHMENT

PRACTICAL TREATMENT FOR PRETENSION

Contemplating upon and making plans for the issues which we
have stated. though it has a strong effect in treating this
disease. ought not suffice o scientilically treat this dangerous
ailment, Rather. the discase has alse to be practically
manitored. The practical medication 18 that ane must accustom
himself to hiding his acts of adoration and closing the doors
while doing them just as the doors are closed when sins are
committed. till his heart is convineed that Allah knows about
and is familiar with his acts of adoration, and his soul does not
stop him from seeking anyone 1o know about them save Allah,
It has been narrated thal & companion ol Abi Hals, the
hlacksmith, spoke ill of this life and of its people. whercupaon
Abi Hafs said to hiny, "You have manifested what you should
have hidden, From this day on. do not keep us company.” Tle
did not even permit shewing this much because n speaking il
of this lile there is a sort of invitation 1o asceticism, and such
an invitation olten stems oul of pretension: therefore, this
student made him the objeet of his teacher's reprimanding
There is no cure for pretension like hiding. This is so cven
though it, in the beginning. is very dilticult to do. but il one
perseveres aboul it by forcing himsclf. he waill be aided by
divine acts of kindness, and good success will be his: it will
then be easier for him and his burden will fall through support
and help from the Almighty.

Let me cite for you. kind reader. some of what has been
narrated about the bingraphics of the Imdms of Guidance who



are the doctors of the souls:

Al-Qumnii, the narrator of traditions: may Allah be pleased
with him, has narrated saving that Tmam Al son of Tmam al-
Hussain (peace be with them both) used to come out during the
pitch dark of the night carrying o sack on his back in which he
placed small bundles containmg [gold| dinars and |silver]|
dirhams. and he might also have carried on his back food or
firewood, He would come o a house door and koock it then
hand over something to whoever comes oul 1o apen i, coverig
his Tace meanwhile so the poor recipient may not know who he
18, When his corpse was placed down for the burial bath, his
buck showed marks ol swellings as large as camel humps. He
tsed to sustain a hundred families from among the poor ol
Medina,

The son of Aisha 15 quoted as having said. " heard the
residents of Medina saving. "We have now lost the secrel
charty when Aly son ol al-Hussain (a.5) died.' When he died
and was stripped for the funeral burial. they kept looking at the
marks on his back. They said that he used to carry Nour sacks
o his back during the night in order to get them to reach the
poor of Medina stealthily, and he used to say that secret
charities put out the wrath ol the Lord "

Ihe Prophet (as) has suid. "The greatest rewards for an act of
: \ . w |
worship are for one who hides them.

Fhe Communder of the Foithful, peace be with him. has said,
‘One of the treasures of Paradise are: hiding a pood deed,
Persevening while Jacing calamities, and hiding hardships."?

; Scifecnat ed-Bifua Biher af-Amvar, Vol, 15.
= i
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The Imams, peace be with them, are also cited as having said.
"The distinction of a good deed done in secrecy over one done
apenly IlS that the Tirst will be rewarded seventy times as
much."

There are many other such narratives,

AREAS WHERE SHOWING ACTS OF WORSHIP 15
PERMISSIBLE

There is no doubt i the requirement of sincerity in the acl of
adoration and ohedience to win the pleasure of Allah Almighty.
This is taken for granted as one of the principles that have 1o be
taken into consideration in all conditions and circumstances.
Mo other rational or legislated incentive advances an act for the
Divine One more than it, Sometimes what the naf§ insinuates 15
not even considered; A deed has a great benelit therefore. it
must be undertaken in order to show peaple. A pretentious
deed gives the person who undertakes 1t nothing i return as
the Holy Qur'iin clearly states; "... like those who spend thewr
substance (just) to be seen by men but do not believe in Allah
or the Last Day. They are in parable like a hard, barren rock on
which there is a linle soil; a heavy rain falls on . leaving n
(just) a bare stone. Thev will be able to do nothing with
whatever they had ewrned” (Qur'an, 2:264).

Besides adhering o this accepted principle ef the Shat a. we

o) say that the professor. may niy soul be his sacnfice. has
transmitted this statement from his own great mentor Shah-Abadi
{may Allah be pleased with him), But | saw it recorded i the book
ttled Mirserd al-fhad by Sheikh Najm ad-Deen, and favor belangs o
the ane who does a good deed first,
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sav that hiding a vghteous deed. although 1 contains the
Benetit of smeenty and the absence ol préetension, yel. on the
other hand, 1171018 done openly. 11 may also produce a benelit
which is: making it desirable to people, Thus, people may
cmulate the one who does it even il the deed may be threatened
with pretension. T'he deed m both cases is raised m the Holy
Our'in: "1 vou diselose (aets of) charity. even so it s well. bul
i you coneenl them and make them reach those {(who are
reallyy in need. that 1s hegt for vou: 1t will remove some af your
tstains of evil from you, And Allah s well acquainted with all
what vou do" (Ourthin, 2:271). Disclosing them iy of wo types:
Oine s diselosime the act isell publichy. and the other is talking
about 1t altter 1t has been secretly done.

As regarding the first, it in fact has preference over what can he
dine secretly and what can be done publiely. I the act cannot
be hidden, such as performing the pilgrimage. going for a holy
wiir, attending the congregational prayer service, and the like, il
ought 1o be undertaken and not to lel the insinuation have room
in it Deome such deeds openly has nothing to do with making a
show or with pretension. Rather. the benelit of 1aking the
mitiative i such deeds 15 to let peaple desire them, but the
concition 1 them. as we stated. 15 that they must not be done
st w show ofl, They are 10 be done publicly

Rather, perhaps the catalyst to hide such forms ol worship is
pretension as we pointed oul before, IUis this: Some souls covet
ty have a status in the hearts of people. so people may think
well of them. In such case. what is also known 1s this: One who
lenows that they eannot be hidden. that they will eventually be
known, he tries 1o hide doing them. This is so because it people
see the action later on. and they will have to, they will think
that this person does what he dees for the sake of Allih. praise
belongs to Him. and he does not like people ta get 1o know his
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deeds. For example, if someone wants o perform  the
pilgrimage. he knows that this action cannot be hidden from
people because later he will have to be seen in Mecca and Mina
and perform the rounds and other rituals which will be scen by
a huge number of people, And he. onee back from the
pilgrimage. will be visited by the brethren; so. this deed will
imnuinently be known. But il people come 1o know about it,
they will state that he was hiding the preparations for it, so they
will consider him as being sincere in his action and will think
well of him. Such an individual 15 either a fonl or a deceivinge
pretender who wants to hide his pretension from peaple.

But il the deed can and cannot be hidden. such as offering
charity and prayers. it has lo be manifested so long a3 wre is
ng pretension m such manifesting. that there will be no harm in
it such as showing the act ol ollering charity while harming the
ome recetving 1t, In such a case. it has to be hidden. But if it has
no other harm. 11 15 better 1o manilest it because 1L contains a
public invitation to others to do likewise. This is proven by the
tradition of the prophets and [riends ol Alldh (a.5) who has said
the following about such a person: *... He will have the reward
ol doing 1t as well as that of anyone else who emulates it,"
Tradition narrates that doing a deed secretly equals doing it
publicly seventy times. There are manifold rewards for doing a
pood deed secretly, as many as seventy times, if it follows the
custom of domng it secretly. As long as the heart separates itself
from the impurities of pretension, and sincerity is complete in
both cases, there 18 no doubt that anything good which is
emulated by others 15 surely better. The concern 15 only about
pretension being unveiled, When the impurity of pretension
lakes place, emulation of others will not avail the doer. and he
will perish by it: secrecy in such a casc is better,

But ene who manifests the deed must take two mallers nle



considerdaiion:

FIRST, he must mantfest it while knowing or thinking it will be
emulated, such as a man doing something good for his family.
ar @ omentor o his quarter, or a scholar in his country,
regardless of the variation of individuals' stations. In other
wards. the emulation intention is sound in one wheo is apt to be
emulated; otherwise. there 15 no benefit in manifesting it and
he will miss out on the benefit of doing it secretly.

SECOND. one must monittor his heart; it may have hidden
pretension, so it invites him to manifest in the excuse of
emulation. T in reality, covels that undertaking the effort to
win a station of emulation, and this is a hurdle that cannet be
lranscended except by the strong ones, the sincere. Others, the
weaklings, must not deceive themselves, so they will perish
and cause others to perish unknowingly. The similitude of the
weakling m this dilemma is one who docs not know how to
swim well He looks at o group of drowning persons, so he
feels pity for them and goes to them to eling to him so he may
save them from drowning. They cling to him, whereupon this
weakling perishes just as they perish. Thus do the feet of the
servants of Allah and of the scholars slip away. Some of them
hold on to the strong in their manifestation, but their hearts are
not strong cnough for sincerity. so their rewards are cancelled
by pretension. Notice that this is shrouded with ambiguity. One
who wants to know the treachery of his soul and whether his
aim an manifesting the good deed is 1o propapate it and
advocate it or il he has alrcady fallen into Satan's trap. he must
subject himself to a test. The test is: He must ask himself if a
man of truth. the one who works for Allah Almighty. tells him
1o hide the deed so people may emulate another scholar or
warshipper from among his peers. and he will have the same
reward of doing the good deed publicly..., and if his heart
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nelines to be the one to be emulated. so he manifests the deed,
let him know that the incentive ol pretension is there rather
than the desire for divine rewards. It is the desire for people's
L,uutlnek.h because they aspired 1o achieve pooduess through the
action of some other worshipper who received his reward. 1le
obtained it despite his seerecy, So, what is wrong with his heart
inclining towards manitesting it other than the eyes of people
noticing it, making a pretense for their sake? Let the servant of
Allah beware of the soul's deception, for it often deceives.
while Satan ever lies in ambush, Love for a public status
subdues one's heart. Seldom are manifested deeds safe from
perils; so, he must not substitute safety for anvthing else. the
safety in hiding and in manifesting, perils that our likes cannat
bear; therelore. we and all other weaklings ought to be
cautious.

A scholar who was propagating the creed was seen in a vision
and was asked what was done to him. He said. "When [ arrived
al the barzakh |perhaps eguivalent in Catholie theplongy w the
purgatory], | was called upon by my name and was asked what
| had done in mv lifetime. 1 said, "Lord! | wrote many books to
promole the faith.' | was asked, "While propagating the ereed,
did you imtend that the Faith was o be promoted. or did you
WATIL mur own self to be widely known? 1 was oo puzzled to
answer," This 15 why the tradition states the following: "Be
sincere in doing your good deed, for the erilic 1s guite
observing, "

As regarding the second type, it 18 one wlking about the deed
and announeing 11 after having secretly done it. Like the first
this. wo. 15 dangereus. It is even much more so: The wngue is
easy 10 articulate and move about narrating the tale with casc
ane it may imerease. decrease or exaggerate. The naiy enjoys
mantfesting clioms supportive of love for itsell: so. one whose



heart is strong, sincere. in whose eves people look small. it is
egual with him whether they speak well or ill of him, If
mentioning i1 to those whom he hopes will emulate it. thus
secking goodness because of it it is permissible 1o 1alk about
the deed, He will even be required to do so il his intention is
pure and frec of all perils because it 1s an invitation o others to
do (similar) acts of righteousness. an invitation to do good
which 1z cood by itsell, especially if one's nature is molded on
loving w emulate others and being emulated, leeling the weight
ol its burdens. Talking plays a strong role in bearing an impact
on people's hearts. on therr emulating the speaker. Perhaps a
pretender manifesting an act ol worship, when people do not
know that it 1s pretension. has a great deal ol good in it for
people. ver it s ewil agmnst the pretender: so. how many
sincere people have been the reason behind their sincerity 1s tw
emulate ome who in the eyes ol Allih is a pretender! A narrated
tradition states this: "AllAh strengthens this relimon through the
sinning man, and  through people who do not ponder on
consequences” oL relers Lo that, Talking aboul o pood deed, il
ang 15 simeere without any pretension, 15 good, although there 1s
something guite mteresting which we noticed about greal men
wid which we would like 1o s1ate here:

The men ol divimty: those who rid themselves ol desires. used
W discourage athers from narrating visigns while atributing
them 1w then own selves, They wsed wosay mstead. "1 know
soicane  who  does  such-and-such"  or  "Such-and-such
happened the [ollowmg to him by way ol sell=disclosure.” lor
example. because the objective 15 achieved through the action
or disclosure itsell, and it is not needed to get to know wha did
oexeept 1l knowing so also plays a role in impressing, in
emulating. It is only then that they used to identily themselves.
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ADVICE BY IMAM AL-KHOMEINI-MAY [ BE HIS
SACRIFICE-FOR TIHOSE WHO WISH TO BE
ADMONISHED

o, oy dear ong, look deeply into vour wlons and hold
voursell o account 1o each of its deeds, Pall words oot ol it
every meweni. so you may get o know fer what purpose il s
willing 1o do good deeds and honorable acts, why it ashs about
issues relevant to the mght praver. why it recites supplications
i the presence of others.,, Does it intend that we should learm
the answers to our questions from it, or does it teach them for
the sake ol Allah Almighty? Or does it want to be known by
people as one of these who perfomm fafaiod? Why does i
wani people to know it is traveling on pilgrimage 0 sacred
places. or even the number of such travels? Why 1t does not
want people to know abowt its acts ol charity which 11 olfered
0 secrecy. S0 ib resorts w other nweans wy order that talk will
pour into the subjeet of charity. and 1t will then announce it
wilers people charte? 1T all of this 15 done Tor the sake of AdlTh
Almighty, f you want people 1o emulate you and vou will by
implied m this statement: "One who leads o a good decd 1s ke
one who does it". manilesting vour pod deed will then he pood.
Thank Alldh. Praise to Him. with your pure conscicnce and
heart, but be alert lest vou should be deceived by the safi and
by Satan when they both insinuate 10 vou, and do not let them
force you to do a pretentiouns deed inoa osacred manner 1
manifesting is not purely for the sake of Alah. abuandon
manilestation. for it 1s nothing but fame, and 1t comes from the
toul tree of pretension. Allah, to Whom all favors belong., docs
not accept such a deed, and He orders ils doer to be placed o
Sijjeen. We seck refuge with Allah agaimst the plots of the sell.
the nufs. for they are guite minute, and we all know in general
that our deeds arc not purely for the sake of Allah Almighty,
Had we been sincere worshippers. why does Satan thus fare
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with our deeds although he had promised Allah, Praise o Him.
that he would  never  imereept the path of the sincere
worshippers of Allah nor streteh his hand o their holy field?
Our preatest mentor. may his shade prolong. says, "Satan 15 the
dop that stands ot the eate of Alldh. A dog does not bark at the
riends of the house's owner, nor does he harm them. The dop
stands euard a1 the door: he does not bother those with whom
the owner of the house leels comtortable. Instead, he prohibits
rom entermg those whom the ewner ol the house does not,"

II' you keep Satan busy about yvour own sell, you must know
that your deeds are not purely for the sake ol Allah, not for
achieving His pleasure, IF you were sincerely seeking Allih,
why did the springs of wisdom now flow from your heart to
vour tongue even though yeu have been for the past lorty years
doing deeds which you regard as bringing you closer to Allih?
This 15 0 althoueh tradition says thot if one is sincere to Allah
for torty mornings, the springs of wisdom will [Tow from his
heart 1o his toneue. S0, be informed that our deeds are not
purely for the sake of AlBH, nor are we even aware ol it Such
1s the mcurable ailment. Woe unto the folks of obedience and
adoration. of Frdays and congregations, of knowledge and
faith, il they open their minds and see the Herealler having
opened s pavibons! They will then see themselves as being
much worse than those who committed major sins. Worse even
than the apostates and those who associate pariners with Allih!
They will see the tablet ol their deeds more black than that of
those lolks! Woe unto one who enters hell on account af lus
pravers and acts ol obedience! Alas lor those whose charity,
zekat and prayers are portrayed in the most ugly torm! So, poor
soul, vou are an apostate. .. As for the sinners, they are the ones
who belicve in s Unity though they disobey Him. and Alldh
Almighty Torgives the disobedient ones through His favor if He
wills. But He has said, "Allah does not Torgive one who
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associates partners with [Him" (Qur'iin, 4:48) if he dics withouw
having repented. In the sacred traditions. according o what |
have heard. the Infallible Ones, peace be with thenw have said.
A pretender associates partners with Allah; one who shows ofl
his religious prominence. his being an imam. s having
studied and eamed knowledge. and his fast and prayers....
penerally in his good deeds. so he may carn a siates i the
hearts of people. associates others with Allah." according 1o the
reports transmitied aboul the ones who are intallible. peace of
Allih he with them all. Forgiveness 1s nol extemded to hinn.
according to the sacred verse pbove. Would you have heen
among those who committed major sins. openly declaring yous
being a debauchee. violating the pure sanchities? Bur vou
helieved in His Unity, associating none with Allih!

S0, my dear one. now think about your matter, cure youwr soul.
and be inlormed that lame among people who ore worth
nothing is worth nothing, Had a sparrow eaten those hearts. 1l
would not have satisfied its hunger; they are worthless,
equaling nothing, 'This weakling creature has no power: power
is found enly in the divine holy presence. and the [loly One is
the only doer. the One Who causes things. winle if the
creatures want o create flies. they will never be able o do so
even il each supports the other in the endeavor. And 11 the fiies
rob them of something, they can never reclaim it Power
belongs to Alldh Almighty: Te s the One Who bears an iyt
on all things in existence. So. exert yoursell through all types
of sell-training und perseverance 1o write with the nund's pen
on the heart's sheet that none can bear an impagl on existence
save Allah; none is a doer in the abode of verification save
Alldh. Loable vour heart through all means of practical
unifying. which is the Nrst degree ol fenvhfidd, and make vour
heart a believer. admitting this blessed word, Stmp your heart
with the stamp that there 15 no goed save Allih. Moke 1t the
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portrait tor the renehfed statement. Get it 1o reach the station ol
comfort, Attract its altention to the fact that people can neither
do any harm nor any benefit to you butl. rather. the One Whao
can benetit or harm you i1s Allah, Praise to Lim. Remove from
vour mental vision this blindness, for there is concern that you
may he among those who will say, "Lord! Why did You
resurrect me blind?". that vou wall be resurrected blind on the
Day when the innermost becomes manifest. The will of Allil
supersedes all wills, I your heart becomes comfortable with
this blessed statement. so vou surrender it o this creed. there is
hope your end will be good. the roots of shirk, pretension,
apostasy and hypocrisy will all be uprooted [rom vour heart,

Be miormed that this faith agrees with reason and wadition.
There 15 no ambiguity in il about obligation, although it is
possible that ane who 1s not knowledgeable about its principles
and precepts may charge it of forcing obligations. The hearing
faculties of those who make such charges are not accustomed
Lo some requirements, 1t is not linked to obligation essentially,
It then, s fahifd, whercas obligation is shirk. Such is
guidance. while obligation is siraying, [t is not appropriate to
explain what obligation and what destiny is. but the topie is
clear for those who are apt 1o 1. while others should not get
themselves mvolved in such pursuit. The One Who brought
about the SharTa prohibits enterimg inte such pursuits | for
those who are not quahificd 1 do so]. Anvhow, plead 1o the
Mereiful Allah i all eireumstanees. especially when vou are in
sohitude. Plead o Ilim with humility. inability. and submission
o ginde you 1o the moor of renlifed 5o He may enlighten your
heart with the glitter of the unknown. with sineerity in your
adoration. so vou may be freed rom the whole world and you
will see everything in it as being wivial. Humbly seek the Holy
One's help to muke your deeds dedicated to Him. o guide you
to the path of sincerity. of love. I vou achieve a good result.

RJ .
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remember that you are a weak servant of Alldh. the one who is
stripped of the truth, who spent his lifetime following his
whims and desires. whose heart, because of the impurity of
transgressions and heart diseases. no longer accepts any tdvice.
nor can any verse or tradition bear an impact on il nor can any
evidence. proof or sign. I vou do so. perhaps you will be
guided w a path that bring about salvation  throwgh
supplication, for Allah does not tuen away a behiever who goes
to His door: He responds tavorably to his supplicaton,

Having reminded vou ol these requirements. thougly you. too.
knew them. for they are not new.... take your time 1o cullivate
vour heart. (o examing your deeds al actions. your motion and
stillness. Lool into vour heart's hideouts. and hold vour heart 1o
account as strictly as anyone among the folks of this world who
holds his partner accountable, Abanden any deed in which
there is the doubt of pretension and [attery. no matter how
very honest such a deed may be. It you sce that your public
acts of adoration are not being performed sincercly. do them
privately. although they are recommended to be perlormed
publicly. although rare is the case when pretension agrees 1o
the origin of an obligation but is eften in its particularites. in
what is commendable. i what is superfluous, Yet. at.any rale,
purify your heart Irom the contamination of shirk through a
completely serious effort, through a great deal of exertion. so
you, God forbid. may not he removed from this [transieni]
world while being in this condition [to the Hereafter]. hence
your status will be bad, and there will be no hope Tor your
salvation. and Allah, Praise to Him. will be angry with you,
Ths is confirmed by a sacred tadition in Wasd'il of-Shi'a
which cites Qurh al-Isnded which in s traces it back 1o 1he
Commander of the Faithful (a.s) who said, "The Messenger of
Allah (a.8) said, 'One who makes himself ook good n the eyes
of people by deing what Allah loves, while being an opponent
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of AlSh in scercey by committing what Allih hates, will find
Allah angry with him. holding him i contempt,"

This tradition carries two possibilities. One of them is when an
individual beautifies his good deeds for people while privately
commitiing ugly ones. The other 1s that he goes out to the
public and shows others what he has done while deep down he
is only a pretender, At any rate. this wadition containg a
reference to pretension because doing what is oblipatory and
what 15 commendable, without meaning to make a show, does
not meur the wrath of the Lord, Rather. it can be said that the
second possibility 15 more likely because doing ugly deeds
publicly is uglier than domg them privately. Anyvhow, God
forbid that the King of Kings and the most Mercilul of those
who show merey should be wrathful with man, | seek refuge
with Allah [rom the wrath of the Clement One,

Here ends his sacred statement. may his shade be prolanged,
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NOTICE:

As we have repeatedly stated, the traps ol the mafy are
numerous: Salan lies in ambush against man in order o rob
him of his capital for the Herealter through countless tricks.
But the more familiar with these tricks one is. such Lamiliarity
may benefit him in being saved from them. Let us add to the
above the following:

It may coincide that one spends the night with his adoring
lriends wha stand up for the faheaijued and spend the entire or
some of the night praying, and he in his customary case may
offer tahaiud. but he used to rise close o dawn. So. it he sees
them. his energy is fired up in barmony with them, so much so
that he performs more than what he is used to. or he may pray
although he was not accustomed to performing the night
praver. Also. he may be among a crowd of [asting persons, so
he is energetic in performing the fast, Had it not been for hem.
such enerzy would not have been fired up. In cases such as
these. o question is put forth: "ls this pretension. so he has Lo
abandon it?"

The answer is: Not at all. Rather. it can be explained in a way
wherein some matters are  distinguished  from others. A
believer. since he wishes to adore Allah. performs the night
prayer and fasts during the daytime and may be hindered by
obstacles. stopped by being busy, overcome by desires and
pleasures. overcome by indifference. eie. If he ACCONMPanIes
those who adore, this indifference may abandon him, or the
obstacles may be pushed away from his path, or he may not
keep himself busy doing anything. so he is encrpized [or
adoration. For example. he may be at home more capable of
sleeping. enjoying a supple bed, or enjoying his wile. or talking
with his children and relatives. or he may be busy with his
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diinly tramsaciions. These distaet him (vom adoration during the
st hours of the night. so e has no cnergy o stand up for
pravers at the end ol the night, I he Gnds Bimself in someone
elwt’s home. all these distractions will be removed rom him.
Morcover. he may be  manipulated by an bmpetus  for
nghicousness such as seeiny his friends trning their stiention
ully wwards Alldh, teming away from the lile of this waorld,
adoring therr Loved One. feeling the pleasure of addressing
Fliny so the eatalyst of goodness moves within him. prompring
him pot 1o be late from the field of waorship, He will then
compete with them in their endeavor. It is in such doing that
the vampeting vnes should compete with eael other. There is
no doubt that this has nothing o do with pretension. Or one
iy be cobbed of sleep because of not being used to that
House. or lor any other reason. so he takes advimtage ol his
secpiessness. But when he is a1 home. sleep overtakes him,
Pethaps o may be added 1o the above his being always at
home. and his soul does not permit him 1o always offer
falrafind except for o short while. TTis condition will be a cause
lor sueh energy

Fhe same applies 1o fast. 1t may be hard Tor him to Tast g1 home
mn the presence ol delicious Toods. and it is dilTicult for him (o
keep himsell” away from them. Bul i these loods are not
present, the rehyiouws impetus 1o [ast wkes over. The available
pleasures  arc obstacles and  catalyvsts that weaken  one's
religious practice. If one is freed from them. the catalyst will be
stronge Satan o such situations  msinuates to him through
pretension and says, "Do onot do it for you will then be o
pretender. for you used not to do it at home nor offer more than
vour [regular] pravers.” lle must not pay altention to such
insinuation but undertake 1he deed 50 Satan and his nafy may
lose hope and not repeat their insinuation. And his desire and
cnergy may be for the sake of their observing him thus
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engaged. being conecerned about what they mayv sav and the
possibility of their accusing him of being lazy. especially if
they think that he is among these who offer tehujjned and
adoration. His soul does not permit him to fall in their eves, N
Wants 1o maintain its status. It is then that Satan, contrarily to
the first possibility. says to him. "Offer vour prayers. for vou
are sincere. and vou do not pray for their sake but for that of
Allah. siee you used 1o pray every night. And if vou do not
pray for one night or more, it is due to the abundance of
hindrances. Your catalvst tonight 15 the ahsence of the
obstacles. not for the desire that they see you,"

The diagnosis in both situatiens conluses those who do not
have a keen insight. If it is known that the catalyst is tw bring
the hearts of the public closer, he may either abandon the
adoration or not offer anything more than what he used to do.
not even one more prostration, If he comes o know that his
energy 15 due W the removal of the obstacles and (o compele
with others for winning the Pleasure of Allah and His
obedience. he must 1ake advantage of the opportunity and keep
himsell’ busy worshipping his Lord. The diagnosis in both
situations is tough for all those who do not have a keen mnsight
IT one gets to know that the motive is lo attract people's hearts.
he must either abandon the acts of adoration or not add
anything o what he is accustomed 10 doing. not even a single
prostration, ' he gets to know that the catalyst is the removal
of obstacles and the competition for achieving the pleasure of
and ebedience to Allah. Jet him seize the opportimity and keep
himself busy worshipping his Lord. But il the mater 1s
contusing to him and he is unable to diagnose the matter. let
him ask himsell this question; "If these men see him praving at
a place where they do not see me, will [ be generous with my
prayers: while they do not notice me?" If there 15 such
gencrosity. let him pray. for the motive is right, But if he secs
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himsellus having hardship doing so while they did not see him,
et hom leave it Tor i1s motive is pretension.

Likewise, he may be present during o supplication meeting. He
looks at them and is overcome with tears out of fear of Allah,
But had he heard the supplication while being by himself. he
wonld not have wept. Sceing people weak soflens the heart: so.
this 1 not pretension. Rather. he may not be able 10 weep. so he
leigns weeping. Fhis feign weeping. too. may nol be motivated
by pretension: instead, he fears for his heart lest it should be
hard when he sces people weeping and when his eyes do npot
shed tears: theretore. he forces himsell 1o pretend 1o he
weeping. This 1s commendable. The mark of truth in this is that
he asks himsell this: 17 he heard them praying while they eould
not see him, will he be concerned about his heart being hard, so
he would feign weeping or not? I he daes not find tears while
being unnoticed by them, his concern is not due to his heart
being hard, but it s out of his fear lest it should be said that he
15 hard-hearted, In this case, he ought o abandon his pretense
af weeping. And the cause of weeping may be due to grief, but
it s mixed with pretension during the time when he weeps, so
he rarses his voice and becomes quite vocal in his wailing: this
additional enthusiasm is pretension. He first wept for the sake
of Allah b then Satan kept him doing so, Pretension may
tvite him to keep his tears on his face in order to show it,

On the whole, one's nafs and Satan have countless tricks. As a
trachtion: s1ates. "Pretension has seventy doors." keeping in
mind that "seventy" is an indication of “many". while cach
door may open up o many other doors. Another tradition says,
“Seek refuge with Allah against the pretentious submission.”
Ihe meaning of "pretentious submission” is that the oreans. the
limbs. not the heart, are submitting 1o Allih, although it could
have another meaning. i his supplication, the Master of those
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who Prostrate [Imam al-Sajjad (a.5)] states this: “Lord! 1 seck
teluge with You against my publicly looking good m the eyes
ol people while looking ugly in Your eyes privalely, keeping
people feeling pity for me while losing that with which You are
more familiar than 1 am, demonstrating to people. my best
condition while revealing 1o You myv worst, seeking nearncss to
people through my good deeds, Meeing away from You through
my wrongdoing. hence [ will be afflicted with Your contempt.
and Your wrath will fall upon me! Do, Lord. shelter me [rom
all of this, O Lord of the Worlds!"

A SEAL OF MUSK

SUBLIME TRADITION & AN EXPLANATION BY
IMAM AL-KHOMEINI, MAY HIS SHADE PROLONG

As we conclude these sheets, we would like o cite a sacred
tradition narrated by al-Kulaini (may Allah be pleased with
him) in his sacred book A{-Kafi from the Master of those who
believe in the Unity of Allah. namely the Commander ol the
Faithful (as). Sheikh al-Sadfiq (may Allah be pleased with
him) has narrated a similar one from Imam Abt Abdullah al-
Sadiq (as). It is one of the picees of advice by the Prophet (a.s)
to Ali {a.5). The tradition is thus rendered through fsndd o Aba
Abdullah (a.5) who said that the Commander of the Faithiul
{a.s) had said. "There are three distinctive marks of a pretender:
He is energetic [in feigning acts of adoration] when he sees
people, is lazy when alone. and loves to be praised in all his
attairs.”

Imam  al-Khomeini, may his shade profong. has said the
following:

Since this disgusting sin may be hidden, not known by even the
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person with which he is afflicted; He elaims his deed is sincere,
whereas in his inmermost, he is among the pretenders. For this
reason. they have stated o mark ol identilieation so one may
thereby dently his innermost. and he may thus siart cucing
himsedl of 1t

Ui sees himsell when alone, as baving no desiee 1o andertake
acts o obedicnee w Alldh, When be forces imself 1o perform
an aet of worship, as he 15 aceostomed 1o doing. he does so
without cnerey or desire. Rather. he perlorms it as incomplete,
impure. But il he i present in mosques or congregations, he
leeps himsel! busy with an aet or aderation as he is seen by the
public. Su he does it with energy. with connection. with
pleasure. and with an attentive heart, He loves to prolong his
howing and prostrating during his prayer. performs what s
commendable. well carres out its parts and requirements, 1 his
mind wakes up to such doing, and iF he asks himsel ! about the
reasom Jor domg that, the mefs will then place its wap on the
principles of adoration and, 0 order to deceive one, says.
"Wour energy owith regard to worship in mosques s more
rewnrding, or that pravers with a cengregation is such and
such: Or he may be in a congregation other than the mosques.
50 1t says to him. "IL iy highly commendable for one to
undertake w well dene job so others may emulate him. follow
his example. or have the desire for the creed.” It thus decerves
one through any means 11 can. The truth 1s that this happiness
and eneray are not prompted exeept by a heart discase with
which this poor man = afllicied, while he considers his nafy as
heing sound, not sick. There 1s no hope that he will be healed
This wretch. in his innermost, in lis pith. in his conscience,
loves to show people his deed while he is being unaware of i,
Rather. he is demonstrating disobedience in the form of
adoration. turning pretension inlo propagation for the creed.
Although it is commendable that ene performs what is
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recommended when he 1s by himself, why does the nafs always
love to undertake it in public? It weeps for fear ef Alldh in
public congregations with energy and gladly. but when alone.
no mailer how it tries, it cannot squeeze a drop out of the eye.
Why does fear of Alldh take place only in congregations? One
weeps and supplicates in the presence of thousands of people
during the nights of Qadr. offering a hundred prostrations
during lus prayers, reciting the Greater Jawshan supplication
and the smaller one as well as chapters from the Haoly Quidan
without feeling lazy, nor is he tired doing all of that. But if he
prays ten rek ol in s solitude. he feels a back pain. and he 15 m
such a bad shape! I the deeds that come up of an imdividual are
prompted solely to win the Pleasure of Allah Almighty. or o
attain His mercy. or out of fear of His fire. or out of eagerness
[or Paradise. why should this individual love people ta praise
him for them? Why shoeuld he listen w their praise. directing
his heart towards them so he'may hear someone laudmg him or
saymg that so-and-so 15 a man ol adoration. a worshipper who
15 keen 1o he m the forefront when the time of pravers comes. s
mindful of what is commendable?! Or so he does so n order
that he may hear someone saving (hat so-and-so, who
performed the pilgrimage. is a trustworthy man, a man who can
be relinble upon with regard to his transactions, ete. I one
looks forward to Allah Almighty with anticipation. why should
he care Lor all this profuse love [for public praise]? I [love for]
paradise and [fear of] the fire are your catalvst to undertake this
deed. why do you care for such love? So. be mindful lest this
love should come [rom the hbranches of that bad wee.
pretension. and oy your best to repur what you can repait, and
ricl voursel! ol such love.

I'here 1s no harm in altracting atlention 1o something in this
regard which is: For each of these psychological conditions
that are more than the good and the bad aspects, there are many
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levels. T he churacterized by one of the good attribules while
heing disseciated from a level of bad atributes may be the
specialty ol those who know Allih, whe are friends of’ Alldh
As regarding the rest of peaple. they are as they are tn thew
levels. To be charocterized by what 15 a shortcoming i the
sight of the men of knowledge. of the friends of Allah. does not
seem W then [te these laully persons| o be a shortcomimg,
Rather. it may be perfcction of a sort, Also, the merits of these
mdividuals seem to be bad 1o the men of knowledge, w the
friends ol Alldh. Pretension. which we are discussing. 18
actually one of these attributes. Salvation from all is levels 15
the privilege of the [riends of Alldh. (thers do not shave them
ot e peneral public of people being characterized by one
ol its levels 15 not a shorcoming based on the station in which
they arc. It does nol harm their convietion or sincerity, For
example. the hearts ol the general public. according o their
nature. meline wowards showing people what s pood aboul
them, even il they do pot do so with the intention ol showing
ofl, But their seuls by nature are inclined 1o such tove, and this
dies pot pecessitate rendering the deed as void or deseribing
therm as unbelicvers, hvpocrites and polytheist. althougl this is
surely @ shortconming m the sight of the friends of Alldh, a
shirk. a hvpocnisy in the view ol a [rend of Allah. or one who
knows Alldh. To be toally free of absolute shirk. to be
redeemed of all 1y levels, 15 the first station of the [tiends of
Allah who have other stations not suitable for claboration here,
The Infallible Ones, peace be with them. have said that their
adoration is one of [reemen's. that is. solely out of love for
Allah Almighty. neither coveting Paradise nor fearing hell. It is
one of their ordinary stations and the first degree of their
mastership. here are for them, peace be with them. in their
adoration conditions which are beyond our comprehension,

Based on what we have stated. o combination can be made of
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the tradition eited above transmitted Mrom the Muessenger ol
Alldh (us) and the Commander of the Fathiul (peace be with
both of them ), and the other tradition by Zurarah who ciles Abn
Ja'ter. peace be with lum. as narrated by Muhammad ibn
Yacoub who traces it back to Abi Ja'Ter. peace be with him.
saying. "l asked him abowt @ man who does something pood
Another sces it and 15 pleased with it He said that there 15 no
harm in it that everyone loves o look in the eves of people as
a man ol goodness unless he does something solely lor this
purpose.” If one loves 1o be praised. he is regarded 1 one of
the traditions as mamlestng pretension. while in the othel
traclition the harm is removed when someone 15 plessed with
something good commg out of his deed. The common
denominator m the combination 1% the dilference of opimon
aceording to the status of the individuals, Thers s anather way
i0 look at the combination ol both traditions which we have
averlonked,

Here the speech of our prolessor |al-Khoemeint]. may AlEL
prolong his shade, ends.

I say, perhaps the other way in combining bath tradaions is that
the first wadition examines the love for praise at the tme when
a good deed is being done, and i is g mark of pretension. [he
other wradition examines love for praise after a deed is already
done.

Or the love for praise in the [irst tradition 1s made as a mark of’
pretension. arranged by the other two marks, as is limguistically
clear. especially since paving allention to the st inarks
(energy when people see a doer of gooed deed and laviness
when he is by himsell). and they must be ohserved wyether or
separately so they may comprise a inawk for pretension:
otherwise, 1l one of them is supposed. say the energy when
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people see him and also when alone or laziness in both cases. i
is definitely not o mark of pretension. I it is added 1o love for
pranse. 1t will definitely be a mark for pretension. a sure
revelation ol 1t and this 18 eontrary o praise alone, for it is not
i mark of pretension as the second tradition says,

Or we may say that the fiest vadition means the pretender,
because ol bemng alllicted with the disease of pretension. loves
people 1o praise him in all his affairs. as the tradition states. As
[or the second tradition. it is similar to partial obligation; it
points oul to the appearance of poodness from one when
pleased: there is no harm so long as he did not do the deed for
solely this purpose. Surely Allah is the One Who knows best.
and the fast of our supplication 1s: Praise to Alldh, the Lord of
the Waorlds.

hese sheets have been written down by the indigent. the one
needs the merey of s Lord, Savyid Ahmed al-Fahri. on the
twentieth day of the hlessed Month of Ramadan in the city ol
Damaseus in the vear 1404 ALHL: with the one who undertook
the migration may be prayvers and peace.

[This concludes the dissertation on pretension.
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A DISSERTATION ABOUT CONCEIT

CONCEIT ACCORDING TO TRADITIONS
MEANING OF COMNCEDT

AN EXPLANATION BY IMAM KHOMEINI
DEGREES & LEVELS OF CONCEIT

I the Ngme of Allah, the most Groeions, the mast Mereifid
A DISSERTATION ABOUT CONCEFT

CONCEIT

Before we starl 10 explain the meaning of coneeit, the damage
it causes. ils characteristics and how this contemptible case 18
treated. we oughl to pave the way [or all of that with some
citations from the Quran and the waditions ol Ahl al-Bayt
peace be with them all.

Suffices to identify the significance of conceit and the calamity
this contemptible case brings about. in the view of the Quran.
to read verses 103 — 105 of the blessed Chapter "The Cave”.
Al-Kahf. where Allah, Praised is He, savs, "Say: "Shall we tell
vou of those who lose the most with regard 1o their deeds.
those whose eflorts have been wasted in tus life: while they
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thoughn that they were acquiring good by their deeds? They are
those who deny therr Lord's Signs and the [act that they shall
weet Hime pm the hereaftery: Their deeds will be in vam. nor
shall We gramt them any weight on the Day ol Judgment”
(Curan, VR L0G- LO&).

We derrve from these saered verses mony inleresting points on
which we are net going to elabarate, but we would anly like 1o
point out that conceit. according o these verses. becomes a
cause lor many good endeavors in this life o go o waste: it
leads 10 disbelieving the Signs of Allah and 1n meeting [im, a
cause Tor voiding the good deeds: so. coneeit spares no pood
decd whereby salvation is anticipated. For these reasans, the
cood deeds ol the concelled ones will have no weight on the
Judgment Day. T'his sultices as the destruction caused by this
gitse that brings loss.

As regarding conceit according o traditons. the revered /-
Kafi traces 1o Al ibn Suwaid asking the lather of Imam al-
Hassan (a.sy about conceit which ruins good deeds. The Imam
ties sand, "Concelt s of many levels, One ol them is that the
had dewd of o servant of Allah is decorated for him, so he sees
it as good and he hikes it thinking he 15 doing something good.
Anuther level s when a servant believes in his Imtl 50 he
thinks he has done Alldh Almighty a lavor while Allah is the
one who bestowed His faver on him." The Imam tas) is also
cited as having said. "One who is absorbed by coneeil
perishes." Also he is citéd as having said. "Someone sins then
regrels, He does o pood deed whereby he is pleased. so he
relaxes his condition. It would have been better lor him 1o
maintam his Orst stalus cather than enter into that.” The hmiim
(a.s) is also guoted as having said. "A scholar came to a
worshipper and asked him abow his prayers. The worshipper
sard, 'Should someone like me be usked about his pravers while
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I have been worshipping Allah since such-and-such?!' He
asked him abow his wears, The man said (o him. | cry 1l my
tears pout out.' The scholar then said o him, "Your laughter
while being afraid is better than your weeping while VoL are
thus bragging about it. Nothing of the good deed ol a hraggart
15 ever raiscd. "

The Messenger off Allah (a.s) has said. "Three things are lethal:
an obeyed miserliness, an illicit desire that is followed. and one
who 15 proud of himsel" e (a.s) has alse said. “1ad YL 1o
sinned. I would have feared for you what is wreater than
sinning: conceit, conceit.”

Ibn Mas'id has said. "Perishing is brought ahout i two
situations: despondency and conceit, It is when one loses hope
or the mercy of Allah, desponds from salvation. leses hope
trom self reform."

[bn Mas'@d has combined both ol these because onc's
happiness is pawned by his endeavor and serious effort in
seeking it. The Almighty has said. "... man can have nothing
but what he strives for" (Quran, 33:39). Unless  one
energetically secks his objective and original goal. he will
never attain the sought happiness. ach of these two
characteristics, despondency and conceil. plays a role i
slowing down an effort towards one’s poal, prohibiting one
from seeking it as he ought to. As reparding despondency, the
maorale ol the despondent person is not prepared Lo pursue his
abjective. One who desponds from reforming himsell. so he is
not energetic m order to save it, he may do something that s
faster in causing his perdition. One wha desponds Trom
reforming himself does not mind committing any wrongdoing.
therelore, despondency from the broad merey ol Allah s
considered as one of the greatest sins. As [or congelt, sinee the
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conceited person thinks he schieved his happiness and won his
ohjective and zoal. he. 100, stops his good endeavor and
pLESLIL,

In ather words. man does not seck something which is already
available rather than something which 15 impossible, Happiness
i the eyes ol the concented person is already present, and in
the eyves of the despondent person it ois impossible. oo this
regard. we contend ourselves with this much.

MEANING OF CONCEIT

Concelt menns one sees and admires himsell and his actions, It
1= a psychological condition which we somerines tind in
ourselves. The meanings given it that have been mentioned
i language books, mestly  explain s requirements  or
conseguences such as elaton, arrogance, and denying  what
others hold agmnst you as objectionable, according to A/
Munjred

These meanings. as vou can see, are among the requirements of
the state which we mentioned in one’s pafy, As regarding the
idicmatic meaning for conceit, according to the delinition of
the scholars of mannerism, it is, according to seme scholars of
the hereaficr. muagnilving the blessing, taking it for granted
while forgetting to attribute it to the One Who bestowed it

Adlame al-Majlisi, may Allah sanctily his soul. has said that
conceil 15 magnilying the good deed, seeing it as plentiful. As
regarding fecling pleased with it while [eeling humble to the
maost Exalted One and thanking Him lor enabling its doing, it is
eond. commendable.
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| sav that what this great traditionist has said. that is. conceited
15 "one who scees himself as not having fallen short of
undertaking the deed”, i reference to a particular conduct o
which narrations have referred, Among such traditions 15 one
recorded in the sacred book ALK om the father of al-
Hassan. namely Imam Mousa son of Ja'ler, peace be with hoth
of them. who satd once to one of his sons, "0 son! You have to
maintain vour endeavor. Do not ever think o voursell gz
having ranscended the stage of falling short ol perfecting your
worship of Allah. the most Exalted, the most Great. and ore
obeving Hum, for Alah s never adored as Heshould be 11 s
alsooas the Messenger ol Allah (as) had said. being the best of
all descendants of Adan. the one wha s the best of them in his
knowledge of Allah. and the one who adored Him the best
addressing Him thus: "We did not know You as You ought Lo
be known, nor did we adore You as You should rnehtly be
adared.” Al-Kafi. too. cites Jabir [son ol Abdullih al-Ansar|
saying that the father of Im@m Ja'ter (a.8) said 1w hin. "0 Jabir!
May Allah never get you out of the feeling of being neglectiul
and of being derelict in worshipping Alldh."

[he  preat waditionist,  wllame al-Majlisi. has quoted  the
knowledgeable critic, the great scholar, and the mosl revered
mentor Bahil ad-Deen al-"Amili. may Allah be pleased with
him. saying, "There is no doubl that it one docs a righteous
deed. such as fasting on certnin days, spending the night
praying and the like, Teels happy about it I he feels like that
on account of these deeds being a boon from Alldh. a blessing
from Hini, the most Exalted One. upon him. while being alraid
ol their disappearance. pleading o AllGh to grant hint mere ol
theni,... such feeling is not conceit, But il he thinks that they
represent lis own characteristic. that they are done by his
person. bemg aurtbuted o hine thinkimg much ol them and
feeling rehant upon them. secing himsell as being outside the
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limit of dereliction. having the attitude as it he s dong Allah.
Praise to Him. a favor heeause of them, such is conceit,”

EXPLANATION BY IMAM AL-KHOMIINI

Imam al-Khomemi. may s shade prolong. has a viewpoint
about this definition. He says the following:

“The explanation of conceil according 1o what is mentioned by
the greatest mentor Bahd ad-Deen s correct. but the deed has
W be examined more generally than qust mwardly and
outwardly, more penerally than a pood or an wogly deed.
because concell. just as it is ascertained by the acts of the
senses. 1t also s compared with the side actions, running them.
lust as the person who has a commendable merit leels
concened. adniring his merit. so is the caze with the one who
as the had characteristic, too, for he muay also feel proud of
himsell or of his characteristic. 1t is as has been indicated in the
sucred tradition which we mentioned as narratecd by Ali son of
Suwaid quoting the Father of al-Tassan (0.8) in which the Imam
(a.s) says, “... And among them is that the bad deed ol a
servant of Alldh is decorated [or him, so he sees it good, and he
feels proud of it thinkmge that ke is doing well. And among
them is that a servant helieves in his Lord, so he thinks he is
thus domg AlEh a favor. The reason why he mentioned these
two 15 because they are hidden from the sipht of most people.
and so that people may alse get to know that the good feeling
and elation. which the Bahd'i mentor excludes from conceit and
regards as good. isaccording to the type of one's attitude.”

The gist of the viewpoint of imam al-Khomeini with regard to
the statement of the mentor indicates three matters:
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FIRST: The mentar, may Allih have mercy on him. hos
specifically talked about conceit when someone feels coneeiled
about his physical deeds. such as fasting during the time and
praying during the night. and the like. and apparently his
ohjective from doing so is not the same as he had mentioned of
the deeds of adoration. benevolence, ete., not looking at the
inward deeds. Conceit, as we have already stated. 15 found in
the innate. the inwardly, deeds such as one feeling proud of his
belief, which is an action relevant to the heart. an internal
submission. feeling proud of his belief mn the Messenger as
though he feels he is doing Allah and His Messenger a favor,
a5 stated in the tradition guoted above. Thus, conceit is found
in the inward characteristics and faculues such as concell about
knowledge. courage, generosity, €Lg,

SECOND: The mentor. may he be sanctified. specifically
discussed coneeit about side deeds, with regard to the pood
deeds, too. saying. "There is no doubt that one who docs good
deeds feels elated," The case 1s that conceit 18 not conlined 10
the good deeds but it may also take place in the bad ones. Quite
many unbelievers and hypoerites Teel proud of their unheliel
and hypoerisy. Those whose laculties are mean are dragged
into feeling proud of their bad characteristics as we, CGiod
willing, will mention. We have pointed out w all of this in the
tradition cited above. which is the statement of the nnam in
which he says that a servant's bad deed is decorated for him. so
he sees it as being good. and he likes it. Such is the result al
Satan, the evil one. conlusing him, and such 15 the biad s
decorated for man.

THIRD: According to the imam's viewpoint with regard to the
statement of the mentor, that is. the fecling of happiness and
elation that happens to man upon doing some righteous deed, il
it is according to what the mentor says, that is. with regard to



steh deeds being a bovon trom Allah. . ete.such elation is not
coneeit, This pursuil. with regard 1o most people. is aceording
o its Kind and is not applicable o all persons, There are
mdividuals  among  people wha e among  the  smcere
waorshippers o Allah. They have potten rid of the nefy and of
s desires. Their eves are wo blinded 1o see their mafy in its
citirety. so they do not see any deed for themselves exeept that
they feel happy and pleased about it They see their souls being
owned by their real Owner: they have neither power nor might
ol ther own, Their will is fused into the will of Allah. They are
deseribed by this verse: "Alldh sets lorth the parable (of two
mens one) a shive in the service of another: ke has no power of
any sorl. while (the ather) a man on whom We have bestowed
goodly Tavers from Us. and he spends (freely) of it privately
iand publicly: Are the two equal? (By no means:) praise be to
Adliahe Bur most of them do not understand" {Qur'in, 16:75),
They are the testimony 1o this verse of the Almighty: "They are
(hut)  servanis  |whose status  is| raised to  honor [ and
distimetion|" (Quran. 21:26). These are the sincere ones who.
when bemg heedless abowt Allah and cast a look at their good
deed. they Bind happiness and pleasure. whercupon they seck
forgiveness of Allah for such a sentiment despite their lofty
stalus with Allah, for the pood deeds of the kind unes are the
biad deeds of thuse close o Him.

PEGREES AND LEVELS OF CONCEIT

WS we have quoted from the imam. may his blessings endure.
dhout pretension. that is. it has three levels. and each level has
twa degrees the explanation of which has already  been
mdicated. s0 is the case with conceit: it too. has the same
levels and degrees,
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The first fevel is conceit about Beliefs. The second is conceit
about the facultics. The third level is conceit about deeds. The
first level has two degrees: the first is concelt about beliel and
true branches ol knowledge. The second degree, in contrast, is
conceit aboul disbelief. apostasy and inward beliels. The
second level, too. has two degrees: The first is concelt about
good faculties and commendable merits. The sceond. in
contrast, is conceit about bad manners and ugly lacualties: The
third level. too. has two degrees: conceit about the wond deeds,
Contrasting the seeond depree is conceit aboul ugly deeds and
wrongdomgs.

LEVELS OF CONCEIT
CONSEQUENCES OF CONCEIT
LEVELS OF CONCEIT

A scholar of the hereafier has divided conceit into two levels.
The conclusion of what he says. with some explanation [rom
our part, 1s this; Conceit exists in man for a merit the owner of
which sees 1t as a mark of perfection, there is no doubt about ir,
and everyone considers lumself, i his innermost, as being
complete. whether in his knowledee, or wealth. or all ather
lorms of perfection. e, hence. goes through conditions.
meluding fear of losing these perfections. fear of heing robbed
of that perfection as a whole or in par. or a shorteoming
happens to him which spoils his puritv. This condition is not
described as making anvone wonder.

Also among them is that he does not fear its disappearance, but
he feels elated about this perfection. so much so that he sees it
as a blessing from Allah Almighty: he renders it to the
Almighty, not to himself: such elation and pleasure about
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perfection s nol conceil. cither,

But man has o third status which is labeled as conceit. 1le is not
concerned abow the disappearance of perfection but leels
elated about 1ts cxistence, and he leels eglad abour i At the
sam e s heart beeomes attached o it and he is happy
because it 15 pertection and eminence, not doe o its altribution
e the Truthiul One. the Almighty, not ene of His boons, o
he has neither mdependence nor a principle for this perfeetion,
[ he believes i his heart that this perfection is o blessing from
Alkih. that the Almighty can take it away from him whenever
He wishes. such o Teeling lesves no room lor conceit 1o Ond 15
way Lo his hearl. I we suppose there s conegit in him. such o
heliel. the remembrance that Alldh. the most Praised Une, can
lake o away from hom whenever He wills, removes conceil
Lrasmy s heart, Based om all of this, concett is that one looks
with magnilymg glasses at o blessing and perfection lor his
own sell, and his heart becomes attached 10 1, [oreetting to
attribute it w the True Giver of Boons, Such o condition is the
hrst Tevel of conceit, 1 he rises from this condition and sees it
in his heart as thoueh Allah Almighty owes him a favar, that he
his o status and nearness to Hin. he expeets Allah Almighty (o
grant him eminence i the lile of this world as a reward lor his
[nghteous| deed. And if something wrong happens to him, he
gocs turther in Ins auitude to the extem that if this wrong
happens 1 a debauchee, i1 would not have been far-tetehed in
his. view n this poal: this status s called flirtation and
COguety.

Forexample, it ney coincide that he gives someone something,
He magnifics this giving in s view and considers himsell as
having done that someone a lavor. This person admires his
giving. I he employs the same person to whom he pave
something. and il he rests his hopes on getting something out
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of him. thinking it far-fetehed that this person would disagree
with him. this condition is called firtation and coguetry, and i
is-a higher level than conceit. In every case ol Mirtation. conceit
exists. and not the contrary. Conceil can exisi through the
sentiment ol irtation because the balance and the eriterion in
conceil 1s over-estumating a deed and forgetting the blessing
without expectng a reward, As regarding  Mirtation, it
accompanies the expectation lor the preatest rewand. | one
expects Alldh. Praise 1o Him, 1o definitely respond to his
supplication. having no mner thoughrs of being rejected. he
will be surprised if his supplication is not honored. [le does not
ask himsell why his supplication is not honored. Or he is not
surprised when the supplication of u debauchee is not honored,
but he is surprised when his own supplication is not honored!
This poot person, in addition to his conceit, is Mirting with
Allah Almighty. 1o0.!

Be mformed that conceit. in each of the previous levels, has
[sub] levels some of which are obvious: One goes in its
direction without being aware of it. withoul noticing, And
some of them are minute, quite thin o the extent that unless
one fully examines, he will not know accurately nor realize
properly. Also, some ol its levels are more intense and causing
more perdition than others.

' There is a reference to this iy the "Orpening Supplication" (dhi'n -
(fiican). 1t states the Tollowing: "... so 1 became supplicating 10 You
Feeling secure, asking You, feeling clese to You, neither afraid nor
being apprehensive, flirting with that for which | seek You: so. il
Your response is slow, | remonstrate with You due to NIy B
ighorance. .., ete."



Prerension and Conceit

FIRST LEVEL:

[t the highest ol all. and 1t does the most harm. It is a
condition found m man becouse of mlense coneeil, so mlense it
i that he considers himsell as doing a favor (o the One Who
bestows Flis (vors on him. the King ol Kings, on accountl of
lis beliel or other merts. He elaims his merits have created.
through his convictton, an expansion in the domain ol the
Cruthiul One. the most Exalted One. creating dissemination of
Ihs creed. that he. hecovse of promoting the Sharia, or due (o
s instruetion and sutdanee. or his enjoining what is right and
forbidding swhat 15 wiong. or by lis suleguardime His hmits, or
hecause ol his prayer niche and pulpit.... he created in Alldh's
creed freshness. Or 1t s becavse of his attendance ot the
conerepations ol the Muslims. or his holding  mourning
congregations for Abt Abdullah, Imdm al-Hussain (as). thal
the creed has enjoved promotion which he leels he thus has
done the Almighty, Hhs Honored Messenger and the Master of
Martyrs a favor. even if such a thought did not surface, be
thinks 1t e his nund. imwardly, From this door comes the
attitede of someone domg a favor 1o the servants of Allah in
the relivious matters such as one offering obligglory and
commendable charities. his assistance to the weak and the
poor. 5o he leels he has done them a favor. and this attitude
may be hidden even from his own sell, oo, (An explanation of
people having done no favor to the Almighty, but that Allah
does thenmy lavors. has already been made belore in the
disenssion of pretension),

SECOND LEVEL:

IL1s when one Mirts with Allah Almighty through the intensity
of concett in his hearl. This Miration 1s different from the
feeling ol having obliged. although some scholars do not
differentiate between them, A person Llling this category
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claims he is loved by Allah Almighty. considering such love to
he extended 10 those who are close 1o him and o those who
preceded him. When one of the (niends of Allgh s mentoned
by name. or when a talk goes on about those who are loved by
Alldh or who love Alldh or the one on such a path who attracts
others to Him, one of them feels in his heart that he is one of
them. Pretension may humble itself and appears to be differens
from that. Or. in order one may confiem such a station for
himsell, one may deny 1L in awiay when the demal 15 akin o
confirming! 1" Allah afilicts him with an alflietion, he will then
heat the drum of "only rends [of Allah] areaffleted"

Those wha claim that they offer guidance W others, the men of
knowledge, the Sufis. the men who study behavior and
mathematics, are all closer to this dunger than all others,

THIRD LEVEL:

This is the level ol one who sces himsell as demanding his
right [rom Allah on account of his conviction. or merils. ol
deeds which he sees as worthy of rewards. obligating AllGh
Almighty to strengthen him m the life of tus world and et him
o reach the stations in the Hereafter, He belisves he 1s
sincere believer. When the believers are reminded of the
unknown. he sticks his head out among others, imagining he 1s
worthy of rewards even if Allah. Praise to Him. treats him with
justice, Rather, he increases the ugliness ol his rudeness. so he
speaks out this false statement. If he is afflicted and soniething
wrong happens to him, he ohjects o Allah in his heart,
wondering about the actions of the Just Almighty. how He
afflicts the pure believer and sustains the hypocritical sinner,
He. hence. is angry al heart with the Truthlul One. the
Almighty, because of his own estimates. e feigns acceplance.
demonstrating [in reality] his anger with the One Who bestows



the Bblessings on him. pretending 1o others that he accepts
destiny, [ he hears that Alldh, Praise w Hime atlliets the
believers in the lile of 1his world, he solaces his hearl with such
a thought. not knowing that the: hypoeriles awho are tested in
this life are noumerous. and not evervone who s afflicled s a
heliever.

FOURTH LEVEL:

Here. one sees himsell as being distinguished from all others.
better than all other helievers on account of the basis ol his
beliel. by the pood characteristics. than those who do not have
them. by doing what is obligatory and abandoning what is
profibitive compared to the contrary, He sees himsell as being
more perlect than all other people. that he performs what is
commendable,  regularly  altending  Friday  serviees,  the
congregational praver services and all other rituals, abandoning
all contemptible acts. e attributes o himsell a distinction,
dependme on s own self. behiel and deeds, looking at all
other beings as nothing. as imcomplete. looking at people
askance, He inwardly or outwardly taunts the servants of Allah,
keeping wway everyone from the gate of the merey ol Allah
through some means, keeping His mercy just to himsell and o
apotps similar o him, The individual who occupies this station
reaches o degree where he discusses the pood deeds of people.
no matter how high they may be. belittling their deeds in his
heart or in some other way. raising the standard of his own
deeds above such  belittling, purifving them from such
discussion.

The good deeds of people he sees as nothmg. IF he does the
same deeds, he magnifies them. He realizes the tiny faalts in
people very well while not realizing his own fault, overlooking
it
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These are the marks of conceil even when one is indifferent o
them. Conceil has other degrees which | have nol stated. and |
am certinby unaware ol some of them.

Here. his speech. may Allgh prolong his shade, ends.

COMMENT:

What the imam. may his shade prolong. has sad abeut concen
according to the beliefs. the faculties and the deeds, 15 not
confined to the good behiefs. Rather, concent s found in false
beliets, in ugly faculties, in wrong deeds. wo. Perhaps this is
far-fetched according 1o some, for how can one bhecome
conceited about his disbeliel, hypoerisy, bad lacultics and
disohedience of Alldh, Praise to Him™?! But let him be informed
that Allah. the Praised One, created the human nature as 1ls:
containing the status of being accustomed o something, 1f it
undertakes a deed more than once, whether this deed belongs
to those of the live senses or of the innermoest, it likes it and
hecomes used 1o i1, This status in the soul is one of Allah's
major paths and important factors Tor uplifiing and heading
towards pertection. This 1s so becabse a good deed. hikewise. 1
earing the stations and virtuous beliefs. may seem fo be a
problem [or the individuals in the begiming, and they reguire
tolerance for hardships and exercises. But if they are Tollowed
by a period of time during which they become aceustomeid 1o
them, the hardship and difficulty will be removed from it
(Doing something pood is a habit, and also o habit 15 doing evil
things). From the standpoint of this status found m the soul.
some great men who delved inte the meanmg ol verses
referring to torment and to eternity in the fire determined by
Allah, Praise o Him. to the unbelievers and polythelsis, 15
derived from some principles of knowledge und philosephs
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which we are not here 1o discuss, Those who remam tortured
for some tme reach o state when they leel accustomed o thetr
environment: they beeome used 1o it they are not bored by it
Perhaps this sacred verse 15 useful w cite in this reeard: “As
often as ther sking are rogasted through, We shall ¢hange them
o fresh skins 1s0) that they may wste the pemalty™ (Qur'an,
4561 This verse supports our arcument about the ]'h;:nplt.:l ol the
e partieularly 1 we pay atention to the phrase ... (o) that
they muay wste the penalty, 7 Anvway. we have no knowledpe
ol the laets pelevant to the conditons ol the world of the
herealter amd  its horrors. and we must not measure  the
conditions ol thal world acenrding to our own: this one, But 1if
eotaken lor granted that the soul has the ability o pet used 1o
sumething o this world, that it feels comlortable with any
action wineh i does repestedly and which the heart likes and
wets attached 1o 11 one foves something. this love becomes a
Berrriee hevween i and seemg thwe Taultg of that thing just as
s verse of poelry soys:

I'he pleased eves are oo Ored o reach a faalt,

[But the eve ol wrath reveals all the faults.

Hused on what we have stated when we quoted the naam. may
AEh prolong his shide, that is, the unbelievers, the hvpoerites,
the unbelievers, those whose manners are contemptible, those
whose desimes are low, and these who commit transgressions
and sms. nrav ol be dragged 1o admire their disbeliel, sins, bad
manoers and vely deeds. They may even feel good about then,
sewing  Themselves as having free spinis. revolling agaimst
tradition. not belieymg o whims. They think that they haye the
manliness and courage. that beliel in the Almighty is o whim.
thint adherenee 1o the legishied reliptous laws is an indication
of shortsiphtedness, that the good manners and viruous wishes
stemt rom wenk souls. considering mdberence 1o obligations
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and forms of worship as signs ol weak comprehension and a
shortcoming ol feelings. They  sce  themselves  from o
standpoint as bearing ree spirits that are not complicated by
whims, not caring about the religious laws bul swarthy al praise
and landing. All ef this is due to the low characterstics setiing
deep roots within them. and they have become comiortable
with them: They [their faults and sins| look pood in ther own
eyes, so they consider them as signs of perfection as referred to
in a sacred tradinen inA-FG0 from Al ibn Suwaid from Abul-
Hassan. peace be with hint. who has said. "Cenceit comes in
degrees. Among them s the servant of the Almighty sces his
bad deed decornted. so he sees it as good. and he admires 1L,
thinking he is doing something good. The Almighty has said.
‘Say: Shall we 1ell you ol those who lose most in respeet of
their deeds, those whose efforts have been wasted in this lile,
while they think that they are acquirmg good by their deeds?
They are those who deny their Lord's Sigris and the fact of their
having w meet Him (in the hereaftter): Their deeds will he in
vain, nor shall We grant them any weight on the Day of
Judgment™ (Qurdan, 18:103-5)

Fhe imam, may his shade endure. says the following dabout
those who admire their false beliefs. low desires and ugly
decds: "This group of people includes those who consider
themselves as men of knowledge while they are ignorant and
the most poor and wretch of all, Doctors of psvcholopy are
unable o treat them, Advising and admonishing them have ne
effect on them: rather. the elffect may reflect contrarily on
them. These do not listen to proofs: they close their ears and
visions against the guidance of the prophels. the evidence of
the wise. the admonishment of the scholars. One, therefore, has
to seek refuge with Allah, Praise to Him, against the evil of the
nafy and 115 schemes: It drags man from transgression Lo

apostasy, and from apostasy to admiration ol apostasy, The
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rofs e Satan. because of underestimating some transgression
i the sizht of man. atflict him with such transeression, Onee
the fransgression sets root in the heart, and once it is taken
lightly. one s alflicted with o greater tansgression by one
dearee, After i1g repetition. this. too, falls down in his sight. He
vnderesiimates it and commits one greater than it and so on he
progresses incommilling tansgressions: ane step alter another.
Fhe major transgressions pel minnmized o his eyes gradually
ull all the transgressions become ummportant to him. The
religious laws, the divine and the prophetic way shrink in his
view, so he is dragped into apostasy. disbelief and admiration
ol them both.” Here ends the speech of the imam.

I suy that this precious statement and practical picee of
wisdom. which we have just eited [rom the great teacher of
manners, may his shade prolong. 15 one of the unique practical
pieces ol wisdom and lessons of maral cultivation, The
magnanimity ol o transgression and sin may fall in the sight of
one who commits it as a result of repetition. IF transgression,
fromy which we séek reluge with Allah. becomes something
ordinary and net ugly. nobody can imaging there will be a limit
fr it where one will stop

samceone whom | trast from among my beliewing brethren ol
me once that he was in the presence ol one ol those who use
usary and who trade ol and that man's hand was shaking,
uncontrollakle. But this person, as a result of repeating his
prohibitive deed, became the first person 1o take usury in the
market of Kermanshah (now Bakhtaran). The greatest calamity
15 that this state of being "daring" about transgression causes
darkness in the heart that gradually puts oul the noor of
conviction, so one will find in himsell doubl and hesitation
with regard (o true beliels, I he does not properly repent and
treat ths detrimental alment, he may be dragped as he draws
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his Jast breath from lite and in the stupor that happens to him at
the time of death 1o putting out the noor of conviction in his
hearl in its entirety. e goes [rom this world in a state of
disbelief in Allah Almighty. I his condition becomes like that.
there wiall be no hope at all for his salvation, The pgates ol
happiness will be closed from all sides. A reference las been
made to this in verses and tradiuens, The Almighty has saud.
"In the long run. the end of those who do evil will bie extremely
evil because they rejeeted God's Siens and held them wilh
ridicule” (Qur'an, 83:14). In the hooks of tradition, the elfeel ol
sinning 1 the heart is deseribed as the black spot that keeps
getting larger as one keeps repeatedly sinning Ul it campletely
encircles it. Abo Ja'far (7) is also cited in traditions as having
said, "Every servant of Allah has a white spot 1 his heart
When he commits a sin, a block spot eames out of . When he
repents, that blackness disappears. [t he gets decper mio
sinning, that blackness increases till 1t over-covers the
whiteness, and the person will never return Lo anythimg pood "
This is the meaning of this verse: "By no means! But the staim
of the (ill}) that they do is on their hearts on account ol what
they used Lo earn” (Qur'in, §3:14).

CONSEQUENCES OF CONCEIT

There are many consequences and harms of conceit, and thew
list 15 as follows:

1. pride

2. lorgetting a sin and underestimating it

3. deprivation of the benefits of admonmishment and
guidanee

indifference to people's ways of harm

non-beliel in the mercy and favor of Alldh
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Any of these consequences suffices to render one's perdition
and suffering: so, what would vou say about all of them
connbined?!

PRIDE:

As regarding pride being one of the outcomes of conceit. it is
so because both of these characteristics have one and the same
rool. In other words. 1f vae 15 coneaited and arrogant. and when
upe sees himsell as being greal. his hearl's eve will be oo blind
wosee the faults and shortcomings i hine In this case. if he
wants 1o shew someene the condition of looking al his own sell
sreatly. demonstrating the greatness status, he will then be
aftlicted by the dangerous ailment of pride,

In other words. the condition of concell and of one who
considers himself 1o be greater than others, so long as 1t stays
mwardly and has ne outward manifestation, it is pride, [ it gets
out through the senses, 11 s called arvogance. Both conditions,
pride and arrogance. need another persan besides the individual
limsel! so the latter may see himselt inwardly and innately as
P creater than others: 10 1s hen that ene is characterized by
pricde. Or he may demonstrate his attitude of thinking he is
preater than others o everyone else. henee this person becomes
characterized by pride. At any rate, pride and arropance need
the other party, Not all pride is like that. This is the dilference
between conceil and pride. A conecited person sees himsell
and his deeds as bemg great without disceming the others. That
s b we suppose there s nobody who is not conceited, and that
Vahe Prapse 1o Him, did nel crente anvone else besides him. so
ne hives by himsell. be can be imagmed @s being srrogant. The
arrogunt person §s at the verge of the hell of pride. When he
tinds someone 1o whom he can demonstrate his pride, he will
then be atflicted with pride and arropance. and his abode will
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be hell as is clearly stated in the Holy Qur'an in this verse:;
I¢ there no abode in Hell for the haughty?" (Qur'an, 39:60).
I'his is one of the dangerous detriments that await the proud.
Therefore, all the detriments and afllictions resulting from the
sinning characteristic of "pride” can apply (o conceit. too; may
Allah grant us refuge [rom 1L

FORGETTING ABOUT AND UNDERESTIMATING SINS

Conceit causes one to forgel many sins which he committed in
the claim that he does not need to relorm himsell. so he does
not mend what e had broken. As a result Tor this heedlessness.
he forgets many sins. and he is not concerned aboul the sins
which he still remembers. This condition may ding one inte
committing new sins. Perbaps this is the meanng relerred 10 m
g tradition quoted 1 Wesddd al-SAT% [rom Imam al-Sadiq (a.s5)
who cites the Messenger ol Allah (a.s) in a tradition in which
Mousa (Moses) son of Imran (Amram) asks Satan, "lell me
about the sin which. when a son of Adam commils, you
overtake hin" Satan said. "I is when he is proud ol himsell.
thinks too much of his good deeds and his sin looks small i
his eves.” [t is known that when Satan overtakes someone, the
resull will be more smning. in addition to underestimating the
sin, for this by itsell s an msult o the satus of the divine
greatness which 1s one of the greatest sins. and 1L may stop one
from being included in the divine mercy, as some traditions
point out, In the sacred book A-Kafi where Zaid the cooking
il seller cites Imam al-Sadig (@) saying that Abd Abdullih
said that he had heard Aba Muhammad (a.s) saymg, "One of
the sins which are not forgiven is when a man says. 'Blessed
am 1 had 1 only not done anything other than this [deed I AbT
Haghim al-Ja'fari guotes Imam  al-Hassan al-"Askart (a.s)
saying that he heard Abt Mubammad (a.s) saying. "Among tw
sing that are nol forgiven is one saving, '1 wish [ would not be
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held accountable except for only this [deed]!"

Imam al-Khomeini. the mentor. may | be his sacrifice. has
explamed that conceit obliterates belief and ruins the rewards
for the good decds, according 1o a tradition narrated by Ali ibn
Suwaid. The imam was asked about the coneeit that spoils
good deeds, so the imam explained some of ils degrees, citing
other traditions as well. i this regard. He said the following:

"The conceit tree is bad: its [ruit is many major sins and
abominations, When its root rests in the hearl, one's affair is
dragged o disbelief and shirk and more than both of these,
One of its consequences is underestimating sins; rather, one
who 1s conceited is not in the process of reforming himself
claims it Is pure and purthed. He does not care at any time to
purge himself of the filth of committing offenses. The thick
curtain of coneeit blocks him (rom sceing his own ills. This
catastrophe stops one from achieving perfections, alflicts him
with all sorts of shortcomings, brings about eternal perdition,
and the doctors of the psyche can find no cure for him."

DEPRIVATION FROM BENEFITS OF ADMONITION
AND GUIDANCL

One of the problems with conceit with which one is afflicted as
a result of this psvehological discase. and as a result of one
believing in his own superiority over others and the status
which he has with Allah. he regards others as ignorant, seeing
no value for their viewpoint. As a result for this condition, he
accepts neither advice from any adviser nor any admonishment
from any preacher. One who is deprived of the abundant
benefits of admonishment. both the #efs and Satan have a free
hand in tempting him. There is a great deal of emphasis in
traditions, statements of preat men, poets and wise men, on the
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company of the lolks of righteousness and on being in contact
with scholars. so much so that even looking at the face of a
scholar 15 adoration, and looking at his house door is adoration.
according to traditions, On one hand. the neafy and Satan find
no room to tempt him because, as a resull of keeping the
scholars and the wise company. he hecomes keenly aware of
his faults, seeing himself as being derelict on the path towards
Allah. But if he stops keeping them company, he will be
surrounded with detriments, and he becomes unaware of his
faults. so he stops seeking his pursuil. claiming he has already
achieved his pursuit and no longer needs to exert any effort,
One whose condition is like that is definitely going to perish
and will imminently fall.

Imam al-Khomeini, may his blessings endure. savs that among
the harms of conceil s that one looks askance at Allah's
servants, secing their eood decds as nothing even if thev may
be better than his own: this, too. is one of the paths towards the
annihilation ol man and thorns on his path.

UNAWARENESS OF THE SERVANTS' DETRIMENTS

Among the perils of conceit is that instead of one seeing his
faults and shortcomings, he becomes too blind 10 sce these. so
he does not examine his deeds, nor does he ascertain his acts of
worship. Il the nafe and Satan find their ways to him through
other venues such as pretension and others, one may (reat
himself before it is too late. But due to this disease [ol coneeit].
one may nol correct the conditions required for the soundness
ot his ritvals and acts of adoration, so his pood deeds and
worship become void even according to obvious religious laws
and according to the verdicts of scholars of the Shari'a, But
since he admires his good deeds, he does not look for such
verdicts so he may apply them to the sacred nites. [he poor
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man finds limsell in g situation in which the adoration of as
fong as fifly years of his lifespan is veid and was nof correct
ever i a way where he can repeat them and make up For them.
What & lault s greater than one being unaware of seeing his
laults?! The Prophet (a.5) says. "Suffices one for a laull 1s that
he sees people's faults while being 1oo blind 1o see his own "
[mam Al bin Mubammad al-Hadi (a.s) has said. "One who is
pleased with homsell will find many who are displeased with
him."

Lord! Enable us (o see our fults so such vision may be one of
the marks ol Your love for us. He. peace be with him. has said.
I Allah loves aoservant, Tle cnables him o see his own
laults."

NOT BELIEVING IN ALLAIN'S MERCY AND FAVOR

One of the harms of ¢onceit is that it weakens one's reliance on
the Tavor of Allih. the most Blessed. the most Exalted. Those
whao admire their deeds fall into a severe darkness and peril, so
much so that if ane mentions ome of the favors of Alah and [is
infinite merey. they deny i os i they love that AR, Praise o
Him and Exaltation. deals wath s servams aceording o 11is
stice. so these admirers may be the ones who receive
slvation, according 1o their claim, and their endeavor in
undertaking good deeds wall not go o waste. In other words,
the atdment of concert crewes in the conceited persons (he
allment of envy. wo. 11 we apply an impossible supposition.
that is. if they are saved through Allah's justice, they do not
wish the rest of people o be saved through His Gavor, Although
they are deeply dmmersed  in sins, nay. they are  the
personification ol sins and ollenses. if these individuals hear
someone  saving  that - Allah,  Praise w0 Him.  forgives
whomsoever He pleases and pays no attention 1o INYONE. Nor 14
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He concerned about him. instead of being pleased and happy
with such a statement. they may deny it inwardly though they
may not articulate it. They thug object to Allah about why the
Praised One should thus forgive! In lacl. [accarding 1o them]
lle does not forgive, because if he lorgives others. what is the
difference belween them, those who exhausted themselves on
the paths of asceticism and adoration, and those who did not?
They are as the Commander of the Faithful {a.s) described: "He
fears fo others on aceount of what is less than his own sin,
hoping to get more than his deed [1s worthy of]. magnifying the
offense ol others while underestimating what he himsell
commits, He magnifies his acts ol obedience while
underestimating the same when done by others."

As a result of this disease, the admirers reject most narratives
on the side ol anticipation narrated by Ahl al-Bayt (as).
especiallv with repard to their Shitites. They either reject them
or interpret  them  with some of their own views apd
interpretation. For this there are many evidences. We would
lile to state one of them as an example:

The great master, Ibn Tawons, may Allah be pleased with hum,
has stated in his book. Al-fgbdl. a tradition from Im@m Al ibn
Mousa al-Rida (a.3) about the virtue ol the Ghadir Day. In i,
the following is stated: "Allah orders in it the honored sernbes
not to record the sins of these who love and follow Ahl al-Bayt
for three davs starting on the Ghadir Day, not te record any of
their sins in honor of Mubammad. Ali. and the Imams (peace
be with them). all of them.”

This tradition is one of hundreds of similar enes the recording
en masse from Ahl al-Bayt is definitive, and they have a
sequentially narrated meaning, but they are heavy on the taste
of those among the worshippers and ascetics who think that
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they are holy and who admire their deeds, so they cast doubt
ahout them under the guise of defending the ereed. They say
that such narratives permil some people to commit offenses
during the three Ghadir days. relving on this narrative.

[n making such a statement, they really are not concerned
about the creed; rather, the root of this conlusion, as we
poimted out. is the disease ol coneet, Sinee they rely on their
deeds, seeing themselves as being in no need (or divine care.
they feign sorrow for the creed. But they doubl a nan of
divimty and spirituality. such as Tbn Tawoos, who has a moral
contact with the supreme spiritual kingdom, something which
15 admitted by all scholars and great Muslims, and the same
doubt they apply to the great traditionist, al-Majlisi. and other
ereat men of the creed. But their scctarian fanaticism is
actually mueh greater than their concern, They believe they
definitely proteet the creed more than these holy men. But
these men have recorded Ui tadition amd similar ones in their
Auoks and were not concerned about some readers having the
“courage” to charge them with offense. These "nurses that are
mare merciful than the mothers”, or the branches that are
stiperfluous 1o the mam root, defend the sanctities of the creed,
They claim the recording of this tradition and its likes causes
people Lo dare to transgress. These vain claimants must be (old
that the curtain of seeing the soul and its adoration obstructs
behiel i these Tuets: otherwise, there is no room to dislike such
narratives. and there is no reom for confusion. What. then. iy
the dilference between a written sin being foruiven and nol
heing written in the first place? Are there no clear verses and
consecttively reported narratives that say that Allah Almighty
torgives all sins, including the sin of shirk when combined with
repentance. 1 He wills. even if one sinned [or seventy vears?
Hhe One Who Torgives the sins of seventy vears and wipes
them oul through a signal from Him, the most Exalted One,
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does not only wipe oul sins but, according to the manifestation
of the attribute of "0 One Who changes wrong deeds with
good deeds!". replaces a sin with & good deed. Alldh changes
their sins into good deeds... Should such obvious verses and
authentiec narratives cavse people o dare o sine let that
narralive. too. be as such?! Any answer which you provide
about these wverses and parratives we respond to it by
contrasting it with this narrative. and what we have stated
underscores the scholarly term.

As Tor the resolving answer and analvsis i the issue, one who
truly loves Al (a.8) 1s during the Ghadir days immersed in an
ocean of happiness and elation: Just as one who is immersed
the sea, surrounded by the twmultuous sea waves does not
accept any outside filth, nor does Olth affect him nor makes
him dirty, in the sense that water overwhelms him and
surrounds him from all sides, so it does not permit filth to bear
any impact on him.... so is the case with the Ghadir days: They
do not permit room for offense's impact which is in the sense of
writing and confirming, nor does it necessitale crossing the
borders. either: One who loves Ali (a.s) by instinct shies away
from transgressing, If a sin is committed by him, it is by virtue
of the overpowering nature and external obstacles. e, having
commitled a sin. cven during committing a sin, is ashamed ol
it. regretting it. which is one of the important factors for the sin
having no effect and necessitating Allah's forgiveness, not only
during those three dayvs but in all days, during the entire life-
span. The reality of repentance is nothing but this. Repentance
is regret, and this is what our Lord, the Almighty. has decrecd
Anyone who does not accept Allah's decrees and rulings can do
whatever he wants. whatever he can.

Based on the above, there is no room in the narrative for any
direction, for any affectation, which has been committed Iy
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some of those who say that this narcative and its likes ig
negative because the subject rejects such a conclusion in the
sense that one who loves AL (as) doring these days conmmits
no s O as some have commitied, aecording o what has
been wansmitted by observers from among the sects of the
difterence between a sin and an offense, it s said that the
oftfense is the one that 18 not recorded. As for the sin, it is
recorded, Buased on this trend. they had a problem passing o
Padgment an al-Majlisi, criticizing him for having interpreted
the offenses referred 1o the narratve as the sins in his book
Ll ad-Medad, The summary of what they say is that they
made o distinetion between the offense and the sin, They say
thaet the transgression i the sin that s done on purpose, while
the offense 15 the sin that 15 done uninlentionally, unwillingly.
What 15 stated v the narrative is that what is not recorded
during the theee Ghadie days s the offense. the sin that is done
arintentionally, nnwillingly. not the transgression that s pre-
meditaied. done on purpose, pre-determined. or it is called «
sin, ot an offense, But this distinelion is unnecessary absurdity
because a "sin® in the books of language means the absolute
transgression, whether it s on purpose or without, It there 1s
disagreement  about  the offense: Is it the absolule sin
undertaken on purpose. as is stated in A-Munfid”? In the latter
riference, 1his text exists: "An ollense is a sin, and some say 11
15 done deliberately” The same exists in Muntaha af-Arah: so.
one can refer o them il he wishes, What is added to the above
1= derved from s hingurstie meaning. This teen., the offense, is
usied e the Our'an i more thin twenty places, and most ol
these  places conpol convey  the sense of a sin done
wnimtentionally or unwillingly such as these verses of the
Almighty: ", Nor does he have any [ood exeept the corruption
from the washing of wounds which none eat exeept those in
sin’ (Qur'an. 36-37)" "... And Pharaoh. and those belore him.
and the everthrown cities, all committed habitual sin" (Quetn,
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69:9) "... A lying, sinful forelock!" (Quran, 96:16); "Surely
those who seck gain in evil and are engulfed in their sins are
the companions of the Fire: they shall dwell in it (forever)”
(Qur'an, 2:81); "Because of their sins. they were drowned and
were made 1o enter the Fire (for pumishment)" (Qur'an, 71:23).
a0, how can all these places where Allah, Praised is He, makes
such strong threats convey the meaning that an effense iy the
s that 15 done unintentionally or unwillingly?! How could
Pharaoh or the people of Noah or other sinners have committed
their sins unwillingly. unintentionally?! Fven it vou overlook
all of these, what s the meaning of [orgiveness for an oflense
that is done unintentionally or unwillingly doring these three
days although the narrative refers to a status of gratinele.
whereas such forgiveness is not restricted to it? |t is apparent
that these trends and explanations are unacceptable. They
remind one of the Persian axiom which says. .. like one who
composes poctry but 15 unable to come up with a rhyme
scheme!" The imam of the nation. the leader of the Islamic
revolution, imam al-Khomeini, may his biessings endure. has
made statements on the oceasion of the narratives cited abow
the virtue of weeping out ol Tear of Allah which I would like w
quete for more benefit:

STATEMENT IN POINT BY IMAM KHOMEINI:

The imam., may his shade endure. says the following:

“What has to be pointed out is that some of those with weak
souls, those whose souls are not at case, cast doubt about many
rewards received for partial matters. being indifferent 1o the
fact that if something seems small in our eyes in the Life of this
world. it does not mean that its image in the world of the
unknown and in the angelic waorld is also small and
insigniticant. Perhaps a small being may have in its domain
and inwardly the perfection of greatness and glory, The sacred

F
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physigue and the hodily form of the Honored Prophet, the seal
of prophets, the revered Prophet and the great one, peace af
Allah be with him and his progeny, was one of the small
existents in this world, but his holy soul surrounded the domain
and the angelic kingdom and was the cause for the existence of
the heavens and the earth. Passing a judpment about the
“insigmificance” and the small size of something according to
its hidden and angelic 1mage 15 o branch of knowledge of the
angelic world and of the hidden things. and people Tike us have
no right to make such a judgment. We have {o open our eyes
and ears 1o the words ol the scholars of the hereafler world, 1
mean the prophets and friends ol Alldh, peace be with them all,
Morcover. that world is based on the Almighty bestowing His
favors and infinite mercy, while there s neither an end nor a
liniit to Allal's favors. Absolute exclusion from the Favor of the
most Generous (ne Who has the infinite merey originales from
extreme gnorance. for all these blessings which He has
bestowed upon His servamts and which the minds are wo
meapable of and are too puzzled 1o count. all came into being
without anyone asking for or being worthy ol So. what 15 the
objection i He bestows many times as many as these boons
unto His servants without precedence? Is this too mueh 1o
cxpect m a world that was butlt on the influence of the human
will and ahout which the following verse was revealed: "There
will be all that the souls could desive there. all that the eyves
could delight in" (Qur'an, 43:71). despite man's desires having
neither an end nor a measure?! Alldh, the most Blessed and
Exalted One. determined that world and the human will so as
man would exist according to His mere will.

"Su.omy dear one, the narratives and the sacred traditions for
these boons are not just one or two or ten so one may have
room to deny them. Rather. they are beyond the limit of being
consceutively reported, and all the reliable books of traditions
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are filled with such quotations. These are similar 10 one hearing
with his own ears from the Infallible Ones, peace be with them,
and they allow no room for interpretation, Such a requirement
15 1n lotal agreement with the consecutively reported texts and
not in collision with the evidence. but in agreement with it,
backed by evidence, Denying it is a prool for the weakness of
one's convietion and an indication of his extreme ignorance.
One has to unhesitatingly accept the statements of the prophets
and friends of Allah, peace be with them, and there is nothing
better than man submitting to the masters of the truth.
especially in the matlers where reason cannot reveal, nor is
there a way to comprehend them excepl through the venue of
inspiration and message. If man wants to insert his small mind,
his whims and thoughts, in the unknown and the worship
matters of the SharT a, he will end up denying what 15 generally
accepled and what is necessary. He will gradually be dragged
from what is few to what is many, from what 1s low to what 15
high, If we suppose that you cast doubts about these narratives
and their ivndd, although there is no room in them for denial.
vou will be casting doubt about the Glorious Divine Book, the
heavenly sacred Qur'ain, for it has many such rewards, An
example s this verse: "The night of power is better than a
thousand months" (Qur'an. 97:3). and like this verse: "The
parable of those who spend their substance in the way of Allah
is that of a kernel of com: It grows seven ears. and each ear has
a hundred kernels. Allah gives manifold increase 1o
whomsoever He pleases" (Qur'an. 2:261). In my opinton, | the
writer, one of the reasons for these exclusions and denials is
coneeit and the magnifying of deeds. For example, if someone
fasts for one day or spends the entire night in adoration, then he
hears that there are great rewards for his deed, he will not think
it as being far-fetched. Also. this by itself exists had the deed
had its own reward, but he magnifies his deed. admires it. so he
believes there 1s such a reward.
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"My dear ane:

1 we suppose that we. in all our lifespan, say ity or sixty
vears, undertook all the obligations stated in the Shari’a, then
we moved from this life with a sound belief, with pood deeds
and sound repentance, what 1s the measure of the reward [or
our riphteous deeds and convietion? According 10 the Book
and the Sunnal as well as the consensus of all sects, such an
individual receives the mercy of the Truthful One. the most
Lxalted. and he enters Paradise with which he is promised, o
carden i which he will remam eternally in bliss and ease, in
everlasting merey, wanguility and [ragrance" Is there room in
this for denial. had the basis been the reward for the pood
deed? Let us erroneously suppose that our righteous deeds are
wortly of bemng rewarded. the reward of this person will be
hardly imagmable i quantity and quality. 1 is understood from
this that the matter s based on another premise and reévolves on
another wxis: so. there 15 no room for exclusion, and there 1s no
venue opening o demal.”

Here ends his stutement. may his shade prolong.

Among the other harms ol coneent is that it forees the concelted
person W be pretentions. This is so because demonsteating what
is heaurtful of the human instinets and stopping to show off
one's heauty s very difTicult, just as difficult as it is for a
hungry and thirsty person not to cat and drink, The men of
Knowledps, those whe are prants in this field. have wvery
interesting situations and made very precise statements: but it is
not suitable to guote them here, This sense does not distinguish
hetween true beauty and an imagined, fake one. One who
achmires his deeds. gince they look good in his eyes, and since
the deeds which he docs must be shown to othérs, finds i1 very
difficult 1o withstand this psyehological inclination, Had he had
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this will, he would not have been afflicted with conceit in the
first place. This is the opposite of one who does not admire his
deeds. He does not see them as being anything but as nothing.
seeing his manners dismal and his conviction as being
unworthy ol being demonstrated 10 others: so. he does not
admire himself, his attributes or deeds. Rather, he sees himsel!
as not beautiful at all, Such a person is in no position to make a
show ol himsell and present his decds 1o others. He is just as
imam Khomein, may his shade endure, has said, "The rotten
and wgly merchandise is never displayved at the wholesale
market." But il he sees himsell and his deeds as presentable, he
will be in a position to show off his. beautiful deeds i their
imagined beauty, Therefore, all the harms mentionad in these
sheets are definitely counted among the harms of concelt as
well, In the field of the harms of conceil, the greatest mentor of
manners and spirituality. imam Khomeinl, may his blessmgs
last forever. has made a statement, and here 15 a twanslation of
its text:

WISE ADMONISHMENT BY IMAM KHOMEINI:

"Let the conceited person knopw that this abomination is the
seed of all other abominations and the cause of many matlers
each one of which independently causes eternal annibilation
and lodgment in torment. I he gets o know these harms
properly, reviewing them ecaretully, studying the reports and
lezacies of the greatest Prophet and his Ahl al-Bayvt, blessings
of Alldh be with them all, he will surely see for himsell that he
must reform them and purge himself of this abomination. must
uproot it from his mner sell so he mayv not leave this world,
God forbid, and go to the next carryving this abomination with
him, This is because once the worldly eve is closed. when one
sees the power of the barzakh and judgment. he will see tha
the condition of those who committed grear transgression is
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better than his own, for Allal Almighty permitted them o dive
in oceans of His mercy on account of their repentance, or due
ta ther reliance on the tavor of Allah Almighty, while this poor
person who saw himsell as being independent, secing inwardly
that he had no need for the favor of Allah Almighty, Alldh,
praise to Him. held him to account through the scales of His
Justice, qust as he wanted: Now e informs him that he never
intended to truly worship the Truthlul One, that all lis aets of
worship distanced him from the side of the Truthful One, all
his deeds and conviction were not only nil and nothing but
necessitated lus perdition. They were seeds for painlul torment,
a cause [or being lodged mmto hell forever. God lorbid that
Allah. praise 10 Him, should deal with anyone through His
justice, for had this tablet been opened, none from the first
senerations and the last would have had a way to salvation.
[he imims af guidance. peace be with them, and the great
praphets used to hope, in their silent supplications to Allah, for
[is favor, the most Praised One, and they were terrilied by His
Justice and judgment.

"The silent supplication by the elite ones to the Truthful One
and to the Infallible Imams (peace be with them) are [ull of
admission of dereliction, ol mcapacitation to truly adore. In
one place. the one who 15 the very best of cverything in
existence declares the Tollowing: "We never knew You as You
aught to be known. nor did we adore You as You ought to be
adored.” The condition of the rest of people is well known,
Yes. they realized the preatness of the Truthful One, the
Almighty. knowledgeable of the ratio of what is pessible 1o
what is mandatory. They knew that had they spent their entire
lifespan in the life of this world adoring, being obedient,
praising and glortfying Him, they would never have thanked
Allah for His blessings: so. how could they fully meet the
requirements for praising Him and His attributes? They knew

24



CONCEIT

that nothing exists by itself. on its own. that hie, ability.
knowledge. power and all the other perfections are but the
shadow of His perfection, the Almighty that He is. What can be
15 poor, rather. purely poor. living in 1lis shade, never being
independent. How can there be any perfection for ong by
himsell so he may display his perlection for sale? What power
does he have so he may bargain over his work? The enes who
are knowledgeable of Allah, of the beauty of the Truthful One.
of His Greatness. witnessed through vision and sight how
imperfect they are. how incapable. how weighty  their
obligation is. while we. poor souls. are surrounded by (he
bharrier of ignorance. indiflerence and conceit! The barrier of
inwardly and outwardly transgressions has wveiled lrom our
eves. ears. minds. senses and the rest ol faculties. so much so
that we display our existence in  contrast with the
averwhelming authority of the Truthful One, the Almighty.
claiming independence, saying we are something.

"So, poor heing who has no knowledge about his own sell and
about his ratio o the Creator! O poor wretch who 1s unaware ol
his [unetion compared to the One Who owns the kings! Such
ipnorance, such lack of knowledge, is the cause ol these
sufferings. We have been afflicted by them because of the
darkness and impurity, The destruction starts from s orgin:
the water is impure from its source: gur eyes are oo blind to
see the deep knowledge. Our hearts are dead. Such s the
reason [or all the calamities. Yet we are not in the process 1o
reform them. either. .,

"Lord! We plead Lo You 1o granl us success, acguuint us with
our functions. grant us a share ol the lights of deep knowledye
with which You filled the hearts of those who knaw and those
of Your Miends! Show us how Your power and authority
overwheln. how faulty we are. and enable us to understand the
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meaning of praising Allih. the Lord of the Warlds, We are the
Pacr omes. the wnaware, who attrthute all the praiseworthy
duributes to the bemgs: do inlorm our hearts that not 4 single
dond attribite helongs imually to any being. and show us the
bl ol dhis verse: “Anvithing good (O man!y that huppens 10
vowces fromn Al but swhatesver evil happens ta you is from
Yo tawek ety (soul)™ (Quariing 479, and insall in our cruel
Heitse e impure ones the blessed statement ol Tawhtd. for we
are the people of the barier. of the dark. o shirk and
By poerisy. We love ourselvies, we adimiire them, so help us ke
the love Tor the ey ane Tor this world em of vur hearts, Do
ke s loving Akl worshippmg Hime surely You can do
anythime atall”

This is the conclusion of the wise admomshment of imiam
Khomene, man hus blessings [ast.
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TREATING THE CONCEIT SICKNESS:

GREAT BENEFIT BY [IMAM  KHOMEINT IN
TREATING CONCEIT

INCLUSIVE STATEMENT BY IMAM AL-SADIO) {(a.8)
TREATING THE CONCEIT SICKNESS

Be informed. dear one. that the physical docters. while treating
the physical sicknesses. exert their elfort Test o Hind out the
cause of the sickness, teying o [ind out its causing serm. Onee
they have suceeeded m this stage. they treal the sichness by
eradicating the germ with the use ol a counter-germ. [he
patient will then recover his health and safety.

Likewse, the scientists of manners and the spinal doclors
have also used this method in treating the spritual
psychological sicknesses, Yes. there is a dilTerence buiween
this and that. which is: In the spiritual and psychological
sicknesses, the knowledge of the cause of the sichness min
itself be its treatment without the need to another process. In
ather words. in the spivitual sicknesses. the cause ol which 15
ienorance, There 15 no factor in causing the sichness save
wnorance. In this case, if the causes and lactors hased om
jgnorance are identified. their structure will collapse and be
replaced with knowledge. The sickness that was rendered 1o
ipnorance disappears, and there is no need Tor o practical
treatment program. For example. when someonc is afNicied
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with fear. and he fears isolation and the dark place, il this
person directs lus attention to the fact that the origin of his fear
is his imagination and whim. and tha there is nolhing outside
his mind at all. and he does not make sure about the harm that
he may receive y the outside dark and the isolation. . .. so if he
realizes this meaning. this knowledse itsell saltices in the
dissipation ol lus fear from isolation and the dark without the
need for a practical treatment. The sickness, which s the
subject of owr discussion. 1 mean conecit, belongs also 1o this
sume vpe of spiritual sicknesses. I one does not entirely lean
on dgnorance. detinitely an important pertion ol it is based on
lenorance [i.e. he must Jeave no share for ignorance 1o dictate
o him what he should or should not do|. 1L is hoped that this
dangureus sickness will disappear by paying atlention to what
we have stated. 1o the practical reminders, 11 some of it remains
m the soul, its owner derives divine mceties gl is thus
successiul in cradicating the substance ol this sicknuess
conmpletely, by the will of Allgh In this Held. we would like o
briefly quote what some scholars of the hereafier have said so
the benetit may thereby be complete:

A8 we stated belore, the ongin of conceit in man is his seeing
the attribute of perfection in his mafy even if it is not a real
perlection but an imagined one. 1t is known that perfection is of
many types and is divided [rom one standpoint mto two kinds:

FIRST: The perfections that come 1o be through the choice of
the individual and are optional,

SECOND: The perfections that do nol fall under his choice:
rather. he is awarded them without his having had a sav in their
regard. such as beauty. lineape. and the like, Since conceil
penctrates the heart mostly by way of optional perfections, we
would like 1o 1ackle them and say the following:
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Il we suppose there 1% someane who 13 pious and God-fearing.
and he performs many acts of adoration. 11 he admires them
because these ancibutes and righteous deeds rest in him. being
the one who undertskes them. believing that the origin of a
righteous deed comes from Allah, Praise to Him., and that He is
the One Who bestows this attribute om him and enables him Lo
underlake this deed, yet he, despite this [sound] belief, still
feels conceited. .., this is nothing bul 1gnorance because this
individual 1o whom reference is made is being uilized. and he
has nothing to do with originating: so. how can he admire a
deed with-which he has nothing to do?

Burt if he is conceiled because this attribute or that decd contes
out of him rather than anyone else, and it takes place through
his choice. his ability. let him think about the ability, the will.
his physical parts and the rest of causes that have a role in
completing carying out the good decd: Where did he get them
from? If he gets o know that all this comes from Allih. the
most Praised One, from His booens which e granted him
without his being requiring them, withoul o pregedence or 4
means, .., in this portrait, he eught w admire the Truthtul One.
the Almighty. and admire [lis gencrosity and favor which e
bestowed upon him these boons without heing werthy ol them.
preferring him over others. rather than adminng fmsell, In
order o explain this minute Gnoslic quest. el us state an
example:

Let us suppose that a king reviews his toops. He looks at them
and promotes one of them, not for a particular menit in him. nor
beauty. nor service. to receive a promotion. This saldier ought
w wlmire the favor of the king. his looking aller Tim and
preferring him over others without his being worthy of L and
he ought not admire his own seil.
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Yes. this soldier may admire himself and sav, "I'he kg s
wige, fiir, and does not do Iusiee 1o anyone, nor does he
oppress, advance or delay exeept Tor o reason. nor does e
grant o rank to someone nor extract 1l ot of him without a
catses S the kg must have noticed in me a commendable
mate atinibute. so he thus preferred me aver others for the
promotion. [lad it not been lor that attribute. he would not have
preferred me.” But he has to remember, at the same time. who
vave him this atribute. o, Is it one of the boons of the king.
the rnk with which he specilically pave him rather than
anyomne else? Or did someone else give it him? 10 is a gifl
rom the Ring. o, he s not qustified Tor admirmg himsel 11
we suppose that the King had given hin a horse as a ifl. then
e gave him o servant. too. he ought not feel conceited heeause
pust as he was not being worthy of possessing the horse, he
Hhewase did not deserve 1o per the servant, Likewise. there s
wehitference hetween the king givine hun the: horse and the
servant together and grvang koo the horse Orst then the servant
all comes from him. this recipient ought o admire the king
dane by generosity unless we suppose he obtained the horse. for
example. on s own and the king gave him the servant
spectlically. But this supposition applies (0 greal men, (o
worldly kings, As regarding the King of Kings. the originator
ol existence and of its requirements and consequences, such as
s gencrosity and outgiving, the only One Who originates the
hemg and the attribute. ... such a supposition does not hold any
water at all. This 1s so because 11 one, for example. is cnabled
o admure, and conceit (inds its way 10 him [rom the venue that
AHah. the most Praised One. was the One Who enabled him to
widertake such adoration, but he thinks that this ability is due
o his lowve Tor Him, that such love is the reason for success of
this adoration.... yet in this case he must ask himsell this
guestion: Who cast this love in my heart? The soul will
delinitely answer him saving, "Surely it is Allih Who honored
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me with this love.," So. let him tell himself that both the love
and the adoration are blessings from Allah which 1le gave him
without being worthy of them So. your admiration niust be of
His generosily and open-handedness, Jor He has blessed vou
with existence. granted you your altribules. prepared lor vou
the means to undertake acts of nghteousness. | therelore, there
15 no sense for a worshipper 0 admire his worship, nor o
scholar o admire his knowledge, nor a beautilul person 1o
admire his beauty. nor a wealthy person o admrre s wealth.
lor all these are due o the favor of Allah Aloughty, and their
recipient 1s the ohject ol the ompourmg lavors and generosity
of Allah. The mdividual himsell coming mw beme 1s also a
sign of His generosity and lavor.

Dear kind reader: You may not have arrived at the raat of the
pursuit, although this pursuit is apl to win your acceptance. bul
there may be some insinuation in the heart that stops one [roem
believing i it Unless there is beliel’ in something. the mere
knowing of it does not bear much impact. We have already
stated, while disenssing pretension. that convietinn s nat the
same as knowledege, Some people may have knowledee, but
stnee they have no conviction about what they do. this
knowledge does not henelit them in anvthing. The cursad Ehlis
had the knowledge about the beginning and the relurn. so he
said, "You created me fromy fre.. " (Qur'an, 72123 "Grant me o
respite till the Day they are raised up” (Quridn, 7140, but sinee
he had no conviction in what he knew. he pot out of the band
of believers and entered into thal of the unbelievers as the Holy
Our'an clearly states: ... he relused and was haughty: he was
of those who reject faith” (Qurtan. 2:34). Attention ought to be
given to the phrase "... and was of these who rejeet fanh".
Refusal and haughtiness about prostrating o Adam were the
result of his being an already rejecter ol the faith in the past. It
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15 not Just because he merely did not prostrate o Adam that he
became a rejecter of the faith.

Anyhow. we submit a guery in order to remove the hissing
from the heart and hope alter getting the answer Tor this
question that the enrsed Satan will fose hope and the heart will
be ready Tor the Tight of conviction 1o shine in it. The question
15 s

Although we know that success and blessings are [rom Alldh.
how can we 1gnore our pood deeds which we did and lor which
we anficipate to be rewarded? [lad they nol been our own
deing, we would not have haped lor rewards for them because
we do not expect to be rewarded for deeds done by others. So,
il the deeds are not truly [rom us, what is this reward which
Adlah, Prarsed is He. promised 1o grant us? And il the deeds are
ours, how can we ignore them and not admire them®?

Fhis question has  two  answers: a real answer and 2
compromisimg one. The real answer 15 that since realizing it is
based on witnessing those who have hearts and holding counsel
with those who are adomed with good conduet and  not
specifically according to the understanding ol most people. we
do not menvon 1 and contend  ourselves with the second
answer: Let us suppose that your claim about vour deed s
accurate, that you did the deed through your ability. although
your very existence and the requirements 10 maintain your
existence all come [rom Allih, the most Praised One. yel. at the
same time. had you not been in existence. your deed. will and
ability would not have existed, either, nor would this deed have
been done. Thercupon, i the deed comes as a result of your
ahility. such ability is the key to doing this deed, and this key is
11 the hands of Allah Almighty.
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Let us suppose the world's treasures arve placed in o secure tort
and 115 keys are in the hands of the guard. 17 we wy for
thousands ot years o enter the fort by elimbing over its wall. ar
fimd a way to get inside it, vou will not be able 10 do that, nor
can you lare with one dmar ol the funds deposited in it But if
the guard gives vou the key and grants you authority over the
funds and precious stones in the lort, you will easily be able 1o
take from them whatever vou wish, Be fair and answer this
guestion; Will you admire the guard who wave vou this ey, or
will you admire streteching your hand and taking the money and
the jewels [rom the safe? There is no doubt that you sce 1l as a
blessing [rom the gpuard and a boon on you, and you o not sec
vour taking the money as having any credit for yoursell
biecause all the role mn the guard giving you the key hed i s
own presence there and then. He was present. so he gave you
the key. If Allah, Praise o Him, grants the ability m you and
pives vou power over your will, mobilizing the meentives and
prompting you, removing the obstacles and diversions [rom
vour path and lacilitating for vou the doing ol the deed. ., 5 11
not odd il vou overlook the admiration of the Gne Who gave
vou all these things and not admire His presence. favor and
generosily and admire, thus, the little motion thal we suppose
comes oul ol you'?!

So. open your heart's eyes. my dear one, observe the One Who
really causes things. and witness with piercing eyes the very
causc. Do not be deceived by Satan and by the safs. lor they
both are your enemies. Their ability is only 1o make your lalse
beliefs. contemptible characteristics and wrongdoings look
good in your eyes. Instead of lowering your head wath these
matlers and making yvou feel shy about them, they foree you (o
admire then. So. how can you feel secure and be ndillerent if
they decorate your acts of worship for you and push you
towards being proud of them till all your acls of worship are
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rendered void, rendering your deeds in Sijjeen after you hoped
it would be in THiyyeen?!

Dear one. consider the conditions of those who are loved by
and close to Allah. Praige 1o Him. and you will sec how they
used 1o see themselves as bankrupt of pood deeds towards
Alldh. Praise to Him. The Commander of the Faithful, Ali (a.s).
wrote the following verse of poetry on the shroud of Salman,
despite his acts of adovation. asceticism and the arrival at the
lenth degree of conviction:

Fam coming to the renerous One without rations
OF goad deeds and the heart 15 sound,

One of the greal men used o say the Tollowing whenever 2
storm blew ot or saw thunder and lightning in the sky: "No ill
nefalls people excepl 1t is on my own account; had AR died.
people would have been relieved.”

Adter his retorn from “Arafat one ol these great men was asked
how he s the standing there, The said, "I was hopelul they
waotld all receive merey had 1 only not been among them.”

So. dear one, beware lest vou should doubt these [stamic
branches of knowledge which are supported by verses and
narratives relying on witnesses about those who ruled over
their hearts. [or it [eoneeit] is the preatest veil against realizing
the truth, This sickness. conceit, when coupled with this veil,
Crod forbud. will be chronie and incurable.

Yes, my dear one. Alldh Almighty Gares with the hearts ol His
servants, and they have conditions with which we are not
familiar, We. the poor ones who are unaware ol all matiers,
never realize the state of submission in the heart of the friends
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ol Allah in all our lifelime. not even lor a moment, and we are
justified if we do not see them because they are the outcome of
the manifestation of the Greamness of the Truthful One, the
most Exalted One. to the heart. It is then that the mountiin of
egolism and sellishness is crushed: "When his Lord manifested
His glory on the mount. He made it like dust" (Qur'dn, 7:143),
[l the power of truth rests tn a heart and takes its seat in i there
will be no effect in that heart [or secing the pafs and admiring
it: "When kings enter a toswn. they ruin it and make the noblest
ol ils people the meanest" {Qur'an. 27:34), We. the folks who
are immersed in desires and afflicted with the wishes of the
nrts. have no acquaintance with sceh worlds.

S0, Praise be to Allah! What a difTerence it o1s between the
pious hearts and submissive souls Jand others]. between the
individuals who are drowned in conceit and houghtiness. so
much so that if one of them 15 insulled. or taken lightlv, or
harmed, he will think 1t far-fewched that Allah. Praise w Him,
will inelude the docr in His forgivencss, noer does he doubt that
he became cursed by Allah because of this msult. This 15 so
although 1f someone harmed a Mushim. he would pot desounce
it as such and hope for Allah's forgiveness for his sine This s
due 10 holding himsell ereat. to his admiration of his own sell,
which Js ignorance. the combination of conceil. pride and
taking Allah lightly. Tgnorance. foolishness and stupudity may
cause some people 1o be deliont and say. "You will see whal
will happen 10 him because of what he did o me." 11 he s
accidentally alMicted with a setback. he renders it 1o his own
selfand claim 1t is due to his own status ol goodness, and thal
Allah Almighty wanted thus o cure his ailment. please his
conscience and seck revenge on his behalf although this poor
person sees classes of the unbelievers cursing AlAL and the
Messenzer and knows a group that harmed the prophets, pepce
be wilth them. Some beat those prophets and others Killed them
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Yel, despite all of tlus, Allah gave o respite 1o wost of them
and did not outright punish thwem foe their actions in the life of
this world. nor did He torment them on thelr account. Rather,
some of them may have believed, so no harm touched them,
neither in the Tife of this world nor m the herealter, Even
Wahshi, the man who killed Hamzah, the master of martyrs.
the one [unele | who was the dearest 1o the Messenger of Allah
{as). harming his revered heart. was enabled to repent and 1o
believe.

Bhut this 1pnerant concelted person claims he is dearer o Alldh
than the Messencer of AllGh (ask and insulting him is more
sterons than killing the master of martyrs Hameah, for Allah,
Prawse o Home soueht revenge on his behall against those who
rsulted hom while not seeking revenge aganst 1he Killers ol
prophets, He thus thinks he has aereater status with Al than
that of 1lis prophets: In thas adoiring himsell and  being
conceited. he may have meurred the contempl ol Allah while
being iware of hig own annihilation, He and his deeds are i
Sijjeen. Une who commils more sins than others may be nearer
e Adlih Almieliey than he is aceording to the sacred narrative
i AKafi from Abo Abdullah () owho says, "AllEh knows
that sins are better for the believer than conceit. Had 1t not been
so. e would nen have afllicied a believer with a sinat all”

GREAT BENEFIT PROVIDED BY KHOMEINI IN
TREATING CONCEIT:

We would like o conelude this research with something useful
provided to us by owe preatest mentor. imam Khomeini, may
s blessimes last in the feld of treating the conceit sickness, [t
15 hoped that those who seek it will arrive at the anticipated
resull with precision according o the wselul statement of our
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mentor and of these stated by great scholars of ethics, and
surely Allah prants success and helps.

Imim Khomeini. may his shade last. says the following:

"Be informed that the contemptible sin ol conceit is created by
loving the mafs. This is so because man hy nature loves it and
loving the nafy is the source of every human sin and the origin
ol all moral vices. Because of this love. man sces his
mstgnificant deeds as looking great in his ¢ves. seeimg himsell
as a benevolent person when domg these deeds and one ol
those who enjov a special status with the Trunthilul Chie, the
Almighty. He sees himsell. because of these insienificant
deeds. worthy of praise and lauding. His ugly deeds may e
decorated for lim. When he sees othars domp beter md
greater deeds than his own, he i1s not concerned aboul them, 1o
often interprets people’s good deeds noa bad way winic
interpreting his ugly deeds and wrongdoings as pood according
to a level of interpretation. He thus thinks it of Allah's moer
while thinking well of his own selll He: through thns love, sees
himself as crediting the Truthiul One. the Almichty, obilicating
Him to be mereiful to him through an insignifican) decd which
15 mixed with a thousand filths and wath everything thm
distances one lrom his Lord, We ought wo think for o shor
while of the gond deeds and the acts ol adoration which come
oul of us in order to see 1f we deserve 1o be praised and lauded
on their account and be worthy of rewards and merey, or
should we be blamed. penalized and receive thie wrath an thedl
account? 1F the Trathful One burnt us with the fire of lhs
subduing and wrath because of these deeds which we consider
to be good, it would have been truthiul and just

"l now would like to seek your own judgment. reader. with
regard to the question which I am going o submil oo you and
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ask you 1o conlirme. alter thinking and considering with the
eyves of fairness: the question is:

"Had the glorious Prophet, peace of Alldh be with him and his
progeny, who is truthful and trustworthy. inlormed you that il
vou  waorshipped  AllEh - Almighty  and  obeyed  His
commandments as long as you live. abandoning illicit desires
and wishes throughout your life, or il vou disobeyed His
commandments all vour life and acted according o the dictates
ol vour own sell and illicit desires, it will not make a diflerence
in the degrees of your herealler and you will be saved anyhow
and enter Paradise and be secure against the torment without &
difference between vour performance ol the prayers or your
committing adultery, bul the pleasure of Allah Almighty 15 in
keeping yoursell busy worshipping Hum. prasing ond lauding
Him. abandonmg your liicnt desnes and inclinations m this
world. and that Allah, Praised is lle, does nel grant you
rewards m oexchunge for thes action in the list place.... will
viru be 1 this supposition among the sinners. or would vou be
among those who adore? Would vou abandon the illicit desires
and deprive voursell of pleasures in order o corm His Pleasure.
the most Prased One. and oul of vour tove Tor Hine or would
you not? Would you be regular in doing what is commendable.
in observing  Friday congregational  prayers, mass acts ol
worship, or would vou immerse yourself in illicit desires.
merriment, play, singing, ete,? Answer while eymg equity and
without pretending

"As for me. | ocan tell you about mysell and about those who
are Hle me. We used to be in that condition, among the people
of transoression. leaving acts of ohedience behind our backs.
following our illieit desives, ond the result of all ol our deeds
was Tor the sake ol personal pleasures and 1o look alter the
stomach and  private part! We were those with  bellies.
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worshippers of their desires. Bul we abandoned such pleasures
lor the sake of o much greater pleasure. Our full attention and
hopes rested on making the desires casily aceessible 1o us, The
prayers, which are lhe ascending ladder 1o nearness to Allah.
we praved so we could be close 1o the women ol Paradise and
not connected o nearness to the Truly Almishty nor connected
to obedience to the command of Allah: The prayer was distant
by thousands ol parasangs from Alldh, Praise to Him

"0 poor soul gnorant of the divine knowledge who knows
nathipg but taking care of vour desire and anger! And you.
holy man, who is regular in performing his rituals and optional
acts of worship as well as obligations. who abandens what is
hated and prohibitive, who is aderned with goond manners and
who avoids bad conduct! Weigh vour deeds with the scales ol
equity so you may see that all these deeds 10 reach the sellisl
desires. 10 it on a bench of emeralds. o sleep with (he Auris
having large lovely eyes. 10 wear silk and broeade. 1o live in
high mansiens and 1w achieve the wishes! Can all these deeds.
which are all for the sake of worshipping and loving the self.
be attrtbuted 1o Allah and o the worship of the Truthful One?
What 15 the dilference between vou and the one who works for
a wige? [1 the worker tells his boss that he has done his job
purely for his own sake, you will eall him a lar. Are vou nol 4
lar when you say that your prayers are for seeking neurmess 1o
Adliih or o be elose 1o the women of Paradise and achieve whul
vou desire? Let me say the following franklyv: All our acts of
warship. in the eyes of those who know Alldh and who are
Iriends ol Aliah. are themselves major transeressions.,

“Soe peor soul. you aet before the Truthiul Oue. the most
Great. and before His angels whe are close o Him contranily ta
the pleasure of the Almighty, while adoration is the aseension
ladder for nearness to Him whieh is perlomed by the nafy that
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quite often commands the doing of wrongdoing and by Satan
while, at the same (ime; you have ne shame but lie in every act
of warshup many times belore the Almighty and the wpels
close to Him! You invent elaims. thinking you are doing Lim o
lavor. [eeling proud of what you are doing. deting like o
spoiled child, huving no shame! What is the differenee between
my warship and yours coupled with the transeressions ol the
transgressors  the  strongest o which is  pretension. for
pretension iy vhirk: 1ts ugliness and seriousness are due to
worship not dene [or the sake of the Almighty. All our acts ol
worship are shirk. and there is no tnt of loyalty and sincerily n
them, Rather. the pleasure of Allih Alinighty does not find its
wiy 10 then due also 1o shirk. Rather. they are for the sake of
attaining pleasures. for satistying the stomach and the private
part. So, dear one. a prayer service aiming at achieving the love
of 4 woman. be she one of the women of this life or ol the
herealter, is not Tor the sake of Alldh, A prayer service
undertaken for the sake ol reaching the hopes of this life or the
aspirations of the herealter is not connected with Allale so.
why such flirtation and indulgenee?! You look down at the
sepvants of Allah, thinking that yvou are one of those cheosen by
e Truthlul One! O poor soul! You. through such o prayes
wervice deserves 1o he ormented and are worthy ola chan the
lenetl 01 which is seventy yards, S0 wihy do you see voursell
as having eredic with Allah, preparmg Tor yoursell through this
Mirtation and coneeit an idditional torment? You are supposed
1o perfarn the deeds which vou are ordered to perlform aned piy
atteition to thetr being for the sake of Allah. Be informed tha
Alldh Almighty permits you o enter Paradise through s
favor and mercy. The most Praised One has lightened some
ik Tor His servants due to their weakness, thrawing on them
the Covering veil througl His lorgiveness. Do not violate the
sanctity of this covering, and leave the covering of forgiveness
of the Truthful One placed on the bad deeds which we called
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"acts of worship” for. God lorbid. if the pages are turned and
the pages of justice are brought. the stink of eur worship will
be no less than that of owr trunseressions. the sins of
[FANSEressors

"Thigatul-fslam |the one trusted by the Muslims|. al-Kulaini.
hos narrated i A-KGHL through fandd to Imam al-Sadig (as)
wha cites the Messenger ol Allah (as) sayviog. "Allah. the mosi
Exalled and Greal. said o Dawod  [David]s 'Give e gl
tidings to the sinners and warn the truthiiul ones.” Dawed said.
"How do | give wlad tdings to the sinners and warn the truthiul
ones? The Almighty said. 'O Dowuod! Give the glad tding 1o
the sinners that | accept the repentance and forgive the sm. and
warn the trothiul ones against admiring their deeds. for [ do not
let a servant of Mine stand for judgment except that he
perishes." So. since the truthful ones perish m the process ol
the judgment, although they are pure of sins and ransgresswons.
what [ can say, and what can you?!

"Adl this is as such if our deeds and yours are indicatve ol
purely worldly pretension which is one of the abominationg
and prohibitions. and seldom does it eoincide that we dow good
deed which 15 ree of pretension and hypocnsy, Leave tus
stibject alone: wae shall not mlk about i5

"Now. 1] there 15 room for conceit. Tivtaton and mduluenee. do
i And if farmess places one inoa position where he feels
ashamed. lowering his head. admitting his shorlcoming. then
seek Allah's forgiveness and repent to Him with senousness. Tn
all reality clear cach act of worship which yvou undertuke Trom
the lies which you pronounced in the presence of the Truthlul
One. the most Exalted. and about the titles sehuch you bestowed
upon voursell’ without any right. Should vou not repent aboul
saying, while facing the Truthful One. the most Exalted Cne.
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prior t0 performing your prayer, "l have directed my face
owards the One Who ercated the heavens and the earth,
submissive. believing. and 1 am not among Lhe polytheist,
surely my prayers, asceticism, life and death are {or the sake of
AlRIh. Lord of the Worlds™! Did you really submit your hear
1o the One Who ereated the heavens and the earth? Are Yo
really & Mushim? Are you pure of shirk? Are vour Pravers,
adoration, Jile and death for the sake of Allah? Should you not
feel ashamed when you say in vour praver, "Praise 1o Alldh, the
Lord af the Worlds"? Do you really see all praise being due to
the Truthful One. the Almighty. or do you see it litting His
servants, even pratse due for the enemies of AllGN! 1s this not
bving when you say, "Praise to Alldh, the Loted ol the Worlds",
dlthough you 1ix lordship in this world  for others? s
repentance not required when you say. "Thee do we worship.
and from Thee do we seek help"? Do vou worship Allih. ar do
vou really worship your appetite for fvod and lust Tor sex? Do
vou seek Allab or do you want the furis with large lovely
eyes? Do vou really seek help only from Allih. and does every
MmAtter 1 vour eves seem o be rendered o only ANER? 1s your
purstit and goal s Allah when vou go to visit the Touse of
ANAN? s yvour pursuit and goal the Owaer of the House? And
does yvour heart act upon the statement ol the poet who savs, "t
15 ot love for the abodes that occupies my heart [but it 15 the
love For those that live theren]"? Do you seek Allah? Do you
seck the manilestations o the Grealness and Beauty of the
Fruthiul One?! Do you hold commemorative gatherings Tor the
sither ol the master of the oppressed? Do you beat your chest
and head Tor-his sake, or 5 10w reach youwr wealth and wishes,
anel ihe catalyst Tor your holding commemorative patherings is
the craving ol the stomach? What pushes vou towards the
congregattonal prayers 15 the craving lor 1he sexual inlercourse
with the fieeis of Paradise], and what pronipts you to keep you



busy with the rituals and acts of adoration is love for your own
self.

"Brother! Discern the traps of the nafs and of Satan. and be
informed that Satan does not let you undertake a single sincere
act [of worship], and these insincere deeds which were
accepted by Allih, CGlory te Him. only ow of His favor. Satan
does not let you get them to reach home: so, he fares with vou,
and with them. vendering them as nil throush conceil and
mdulgence. Thus. this gain, oo, pisses you by, for vau have
distanced vourself from Alldh and from His Measure, and you
did not reach Paradise or the fis with laree lovely eves. This
is not all. You became eternally lodeed m the tarment. orured
in the subduing lire of Allah. Did you elaim that through these
wornt out deeds, the stinking und shaky ones, the ones mixed
with pretension and desive for fame. with a thousand calamities
cach ene of which bans the acceptance of your deeds. that vou
mdeed have done Alldh Almighty a faver. or you joined the
company of those who love or whe are loved? O poor soul!
Who is unaware of the condition of those who [truly| love, and
the wretch who is 1ignorant of the hearts of the lovers wherem
fire burns, the poor sou! that is unaware of the burning of the
sincere ones. of the noor of their deeds.... did vou think that
their deeds. too, were like my deeds and ours? Did vou imagine
the pravers of the Commander of the Faithful (a.s) as having
distinguished itself from our prayers because a phrase in it was
recited with prolongation or the recitation was more accurate
than ours, or the bowing and prostrating were longer, or the
praises and pleas were more numerous than ours, or that he.
peace be with lim. distinguished himsell [rom us by prayving
durtng every night many prostrations. or that the silent
supplication [muiajal] of the master of those who prostrale
was hilke mine and yours. and that he shed his tears and cried
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Pretension and Conceit

for the sake ol the fuwis with large lovely eves and for the
plums and pomegranaies of Paradise™!

"By therr hives, and 1t surely s a great oath, if all humans
pretended and winted o otter a single "La ilaha illa Allah!"
| There 15 no god except Allah] a single time just it was ultered
by the Commander of the Faithlul (ws), they would never be
able to do that., S, woe unto me for thus knowing the status of
the authority ol Al pesce be with him! [swear by the status of
Al ibn Ab Talily (as) that had the anpels elose 10 Alldh and
the messengers. dasnde from the Seal of Messengers, who is the
master of Al and ot evervone ¢lse. that bad they wanted to
make wosmngle b like that ol Al they would never be able
W da e the condition ot thelr hearts s knewn anly by

imsaelves,
S dear one! Lessen your elaim that you love Allah.

O vou man ol knowledee, the ascetic one, the pudge. the one
who perlorms il who subjects his heart o exercise, the
fegily, the believer, the holy one! O poor souls. the wretches
whe are allheted by the traps and desires of the aafs! O
helpless folks who are afilicted by the hopes, wishes and love
or their own selves! Since we all are mcapable. and we all
worship while beimng distant by many parasangs from sincerity
and [rom loving Allah.. .. do not think well of yourselves, and
do not act like 1he spoiled oncs. and ask your hearls il they
trufy seek Allily or seek their own selves. Does the heart
betieve in the Unily of Allah and seek the One and Only Gaod.
or s it polviheistic? What is this conceit, and what s the
meaning ol such pointing oul to the deeds? [f the value of a
sood deed. wking for granted it is complete in all its parts amd
conditions and s free of pretension, shirk., coneeil and all
destructive elements, 18 o reach the satisfying of the eraving of
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Treating The Conceit Sickness

the stomach and of the private part, what value is attached to it.
sinee all these deeds are shown to the angels ol AllGh? So. they
have to be hidden from the visions [of humans|. These deeds
are among the ugly and calamitous oncs. One must he ashamed
of them and must cover them up. Lord! We seek refupe with
You, we the poor ones. from the mischiel of Satan, the evil of
Satan and the evil-insinuating sell [mafs]. Do protect us, Lord,
from  thenr traps by the status with You reserved  tor
Muhammad and the Progeny of Muhammad. AllGh blesses him
and lus Progeny.”

This is the end ol his statement, may his shadow prolong. about
these who are conceited and who hrag about thenr good deeds.

INCLUSIVE STATEMENT BY IMAM AL-SADIQ (a.5)

We would like o beaunly this dissertanon with an melusive
statemem by Iméam al-5adiq (a.8) so its seal may be musk:

n Mishih ed-Shart'a. Imam al-S8adig (a.s) is quoted as having
satd the [ollowing:

"I am surprised. utterly surprised. aboul one who admires his
deed while not knowing how it will be sealed for fum. One
who admires himself and his deed stravs from the path of
amdance and claims what does not belong e i One whe
makes a false claim 1s a liar even if his claim is hidden [not
articulated]. even if he fives long, for the first that a conceired
person undergoes 15 bemng sinipped of that which he admired so
e would know that he 1s helplessly poor. so he may estly
against his own self, so the argument against him will be
stronger. Just as 1Lwas done to Ehlis. Conceit is a seed loving
which is apostasy: its eround is hyvpoerisy. 5 waler s
oppression. 15 branches  are  ignorance. s leaves  are
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Pretension and Coneeit

misguidance. its fuit is o curse and an everlasting abode in the
Fire. So. one who opts to be conceited sows the sceds of
disbeliel, plants hyvpoerisy. and it has to bear froj"

surely the servant of Allah has said the truth,

All Pratse belongs to Allah in the beginning and in the end: His
t5 the favor manifestly and innately.

[hese pages have been wrilten by the one who is in need of the
merey of Alldh: Savvid Almed al-Fahri.

| Translation from the original Avabic of this text and its editing
were completed. by the Grace ol Allah, on a Tuesday, Jumida
126, 1429 A H/duly 1. 2008 in holy al-Kadhimivya. Baghdad.
Iraq. |
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